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The Introduction. 


Hile there # a City of God, anda 
| City of the Devil, 4 Kingdom of 
| Light, and a Kingdom of Darknets, 
'we muſt expe, that Truth and Virtue will be oppo- 
fed by Yin and Falſhood ; and the more important 
any Truth s, the greater tion #t will meet with 
'frem the Inſtruments of Unrighteouſneſs, 

He that reads the Hiſtory of the Church, will find 
how in every Age, one or other hath ſtarted up to 
bark againſt the Light ; and even then, when Mi- 
wacles ſkined, and Winders were freſh), and Signs 
from Heaven accompanied the DoArine , falſe A- 
poſiles transformed ſoſltetimes into Angels of Lizhe, 
have riſen, to undermine the Strufure. 

There #n not an Article of our Faith, but what hath 
been contradiRed, and there's nothing ſo Sacred,but 
the Enemy of Mankjnd hath found out Perſons to 
ſerve him in the polluting it. Nor muſt we wonder 
Þo find Truth aſſaulted, and its Beauty in danger of 
$eing ſulied. It would not look fo Glorious, if it were 
mor reſiſted ; and its Brightneſs doth, in a great mea- 
fare, riſe, from the Quiver that rattles againſt it, 
From the glittering Spear and the Shield. 7he Darts 
thrown againſt it, ſhew its Worth, and the Rage of 
Enemies diſcovers its ineſtimable Value 3 the price 
of the Treaſure 1s enhanced by the praftices of 
Thieves, and that there are thoſe, who attempt the 
| A 2 - ftea'- 
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Pea'ing of it, raiſes an Appe! ite and Greedineſs in 
o: hers, to embrace and keep it. 

Indred, Truth like a Tree, run: 0: into various 
Branches, fome whereof may be better ſpared than, 
ethers ; and thiugh to cut tne leaſt Spris u dange- 


reas and injilrious, yet, as in Human Bodies, a\ 


IVourd in the Arm « nct fo pernicious 4s #n the 
Bowels, and there n a vaſt differcyce between an ac- 
"cidental Head ach, and a Diſeaſe that encroachet i 
rpen the Vitals; ſo while the leſſer Bouohs of 
Truth are marred, though it may be the cauſe of juſt 
Grief, yet we can exerciſe that piece of Charity, 
phich beareth all things 3 but it  encugh to put 
us out of patience, to fee the Heart of the Tree les; 

weld at, and the Sap that feeds and gives it Life, 
in danger of being dried up. 

Such s the degeneracy of the Age we live in, that 
the very Furdamentals of Religion are fliuck at ; and 
theugh Modeſty was never any Quality of the Devil, 
excepr it wore in order to Iirce.ve, yet bu Bojdnef, 
at tis time ſeems to ſlep out of the c:mmin Road ;; 
and though Practical Atheiſm Fath been the Stra: 

ragem he hath made uſe of all aleng, yet his grand 
Erdeavour uow, and of late Tears, us to lead Mei; 
anto Speculative : : And we ſee it bath ſo far pre 
vail with abundance of Men, that they are grown, 
very Indiflerent, whether they belicove any thing ath 
all concernir g God or Relzgicn. 

As there 13 ns Errour but what Men pretend t!, 

give ſome Reaſon for ; ſo it's like the Lukewarnmeſ 
of ſome, the horrid Debauchery of others, the Divix 
ſions that are among C/ riſtians, aud the Animo" 
ſ1ties of one Party againſt another, and I will bs 
vol te mention the. late Revolution too, or rather th; 
Miſco 
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Miſeonſtrufion of it, may be alledged, as canſes of 
us this Inditterency. But where Men will not be as 
inthe p1in: of eparating the Droſs from the Gold, and 
e- are loth to diſtirguiſh the ill Digeſtion from the 
a! Goodneſs of the Food, or are for rejefting the uſe £f 
he things, becauſe they are managed ill by Perſons wh 
c-* Id»/1ze their Intereſt, or, which i as bad, from the 
er drregulari'y of Pratic?, infer a falſity of Doflrin® 
of | they muſt neceſſarily run into ſtrange Conceits, and 
ft: make that an Argument of Unbelicf, which ſha«ld 
'y,; engage them to a ſl+ifer E quiry, | 
ut I'Pe may j"fily look tupon't, as a ſpecial A «of 
e-! God s Prividence, as Wreds dy grow, fltill 13 
fo, raiſe vp Mn t) ro't them up, and to oppyſe. 
* the ſpreail'r g Infe tion by ſuitable Antidvtes. Tis 
at he dvth, th up" few take mtice of it, that he may 
nd! not leave himſelf without witneſr, and to render 
il, thoſe who are willing!y catcht with theſe deceit/'.? 
f, Baits, inexcuſable Indeed it i not every Excu': 
| ;- will take with an Al-intellizent Being ; and for Pc* 
4+ Ple to pretend, that they cannot be ſatufied in the 
1 great Principles of Religion, which are to mak: 
i; them good, and ſerviceable to God and Man eithe? 
e- becauſe of the different Opinions abont them, or be= 
1 cauſe of the ill uſe that ſume make of them, or be= 
as cauſe it 1 hard to know the Truth, 1s a frivolous Pleh 
wh:n w2 ſee they are more inquiſitive after thing} 

zi, which make againſt Relinion, than after that, which 
{a can be ſaid for it, and wilfully negle& peruſing, and 
is conſidering Barks, which aſſert and vindicate. the 
x power of it, and greedily ſwallow the froth of wit:y 
s, Men, ſpew'd out againſs i:s force and energy. Sinct 
Atheiſm and Indifferency have made thoſe incurſi> 
ons npm wu, which to our ſorrow 'we behold, may 
3 adm» + 
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admirable Treatiſe: bave come forth to baffle its pre» 
tences. But theſe are very carefplly ſhwm'd by the $f 
looſer fort ; or if any ſuch be put into their hands, "4 
they are rejefied with a Laugh, and a merry Jeſt F* 
takes with them more than the moſt judicious Reaſe- »h 
nings. * . 
Fl fond are Men of ruinng themſelves, and ſcrape un 
v'gether what Traſh they can, to fortifie themſelve; aB 
"gainſt ſubſtantial Goodneſs. However, God us kind, ®* 
n affording them Helps to free themſelves from the po. 
Devii's Snares ; and if thoſe Helps be wilfuly ve- rt 
jetted, it 1; ſoon gueſſed at whoſe their Deſtrur *® 
&t;on will lie, ® | 
Truth ſhall triumph at laſt, and all the prophane ' 
Herd ſhall find, when it # too late, it may be, they N 
had a God to deal with, that will mot be mocked. *. 
Since mething can ſatafie them but experience of - * 
Gad's guſtice, they ſuall find it to their coft, and by - 
intolerable anguiſh of Mind, be convinc'd of thas # 
which they would not be perſwaded to believe, by the * 
c.eareſt Reaſen. a 
Gord Lord! that there ſhould be a neceſſity of ta+ © 
hing pains to perſwade Men that they are not Beaſts,, 1 
and that their Reaſon,Capacities, and Powers of their ' * 
Souls, require ſomething more than Eating and Drin- ! 
" king, and Sleeping, and minding their Buſineſs, and 
Pleaſures in the World ! Thu hath been fo fully de- + 
monſtrated by Wiſe and Conſiderate Men, that one 
would think there ſhould be no room left for Subter- 
fuges and Evaſions ; and @ ſuch Perſons juſtly have 
thought they could not employ their Talents better, | 
than in aſſerting the ſtrong Foundation of Religion, | 
fo they deſerve Eternal Commendations, for letting 
the World ſee, that whatever Attempts have been |, 
made 


go 
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vade to rain it, its Pillars, likg that of the Earth 


he #08 enmovable, and its Notions fo riveted into our 
d;, Natures, that we muſt firſt deny our Being, before 
(4 we can deny its Principles. 

G- The ſame I may ſay of the Author of theſe Paper:, 


who obſerving the ſtrange Indifferency that # abroad 


pe #11 the World, hath endeavour'd to daſh that Child 
ez ®gainft the ſtones. Hw Arguments are ſtrong, and, 


d 


weighty, and by Anſwers to the Cavils and Excepts- 


%- ons of Atheiſtical Men, ſhort, but pithy, and ſuch 
a= \&s may ſatnfie Men, who have not totally abandon'd 


' ns 


the DiRtates of Right Reaſon. 

Religion us a thing fitted to our Reaſon, and the 
more our Reaſon. u employ'd about it, the more its 
Neceſſuy$ and Beauty, and Glory will appear. That 
Men are ſo Indifferent about it, the principal cauſe 


' #, becauſe rational Conſideration u exc!uded,and they 


_ *uided ywre by their Senſes than their Reaſon. 
They are for the moſt part brought up, and educated 
in Senſuality 3 and whatever pratifies their Senſes, 
* made the darling Obje& of their Love ; and be- 
cauſe Religion lays a reftraint upon the ſenſual Ap- 


; petite, they are very willing to entertain Prejudices 
; againſt it, and any little exception ſerves as an At- 


gument againſt ſubmitting to the Holy Laws of it. 
The deeper root thy Senſuality takes, the more Relt- 
gicn # weakened, and thruſt out, till in tzme the 
common Principles of it are queſtion'd, and at laſt, if 
it may be done with ſafety, as to the Law of the 
Land, denied. 

"Th love to Vice that corrupt; Men's Underſtan- 
dings; and if we examin and ſearch into the reot of 
all, it will be found that thy Indifferency in mat- 


* - ters of Religion, proceeds "_ men's being aadifted 
4 to 
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ro fome Sin or othey they are loth ro part with z ane. 
becauſe the ſtriter Rules of Religion are inconſiſtent 
with their unbridled Luſts, they think it their Int» 
reſt to abandon it 3 or if they retain any thing of it 
it only a ſhadow, and no more. | 
There # nothing ſo bad, but may be colour'd &ver 
with ſpeciow Arguments, and unthinking Men are 
Jeon gravell'd with ſuch hind of Objeftions, eſpecial 


F | 


ly, if the byaſs be toward evil ; for then a very weak: 


Argument will draw, and what it wants inſtrength, 
* made up by the power of a viciou Inclination, 


This gives it weight, and makes that concluſive,! 
w'4cb at other times would ſcarce deſerve a moment. 


ef ſcriou; Conſideration. 
That I recommend the peruſal of this Bok, is not 
fo. much- to gratifie the Book: Jelter, as to promvte the 


Publick G'ed; The Work # uſeful, and may help to. 
reform the Times, and put a ſtop to the growth of 


Licentiouſneſs. The meaneſt Reader may benefit 
himſelf Ly it ; ana it will furniſh him with Anſwers 
e2.the eulzar Objettions of Libertines. The ſmall 
meſs of its bulk will be an encouragement to look it 


over 3 and the ſo'id Reaſons made uſe of, will, by the 


Bleſſing of God, convince him there us ſomething | 


more in Religion than Fancy, 


A. Horns cs, ': 
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The PREFAEE. 


Here are ſo many People now-a-day$, 
who believe, thar all Religions are 
Indifferent, 'that *tis'not a*thing to be 
wonder'd at; If fomething in Oppoz- 

tion to ſuch a growing Miſchief ſhould be wric- 


* ten upon this Subje&t. Burt we cannot forbeac 


ro obſerve, chart there are five ſorts of Perlonz 
who uphold this ſhdifferency. 

1. "There are ſome who do ir purely our of 
AﬀeQtion to Libertthiſm, and becauſe that natu- 
rally they love to be Independent. They will 


+ not acknowledge any Maſter orer 'em, to the 
' ead they may be able to fay, belie's, and do 


whatever they pleaſe, withour fearing to give an 
account hereaſrer, 

2. Others there are who do it out of Vanity, 
to'the end they miay be rhonghr ro be Wits 'of 
the Firſt Order, that diſdain ro herd with thoſe 
that follow the Common Opinion. And thei» 


People at firſt are but weakly convinc'd of wh. 


they ſay ; but by publiſhing continually the:r 
fngulac Sentiments, they come tro be fully per- 


$ ſaaded of the Trath of 'em at laſt; ard kauphe'ly 


 *#er themſelves in» the Rank of the People di;? 


abus'd, looking with pity upon the reit of the 
World, thar-are ſcar'd with the thoughts of Pits 
Parity, 
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3. There are ſome who do it out of Sloth ; 


becauſe they wHl not give themſelves the rrou- 
ble of examining Religions: So that they ſuffer 
themſelves to be eafily ſurprized by the Reaſons 


of our pretended Soaring Wits; finding them- 


lelves by that means delivered from the Care 
they ought to rake in a more diligent and labo- 
rious Scrutiny. 

4- Others uphold this Opinion becauſe they 
find it very convenient for preſerving their Eftates 
and their Honours, which they prefer before 
Truth, and love beyond all things in the World. 

5.” There are ſome who do it, nor becauſe 
they believe all Religions r@be Indifferent, bur 
becauſe they have peculiar Sentiments of Religi- 
on, which they dare not ſow abroad until they 
have infinuared, that "tis a very Indifferent thing 
what Men believe, that they may not offend 'em 
with their Opinions. | 

That which is moſt to be lamented is this; that 
theſe wild Opinions very much corrupt and taint 
others, which they do with ſo much the leſs 
trouble, 1. Becauſe thar naturally we love Li- 
berty, and we would willinglp be Independent. 
2. Becauſe we are puffd up with Pride, and that 


there is nothing that pleaſes us ſo much as to be ' 


diftinguiſh'd from others. 3. Becauſe Labour 
diſlikes us, and for. that we love not that which* 
puts us to any hardſhip. 4. Becauſe we have too 


great an Aﬀection for our Wealth, and for that ' 


it is a great trouble to us to quit the Pleaſures: 
and comfortable Conveniencies of this Life. 
There is nothing left uneflay'd to ſurprize thoſe 
pious Souls that ſeek to work our their Salvation, 


There - 
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wn, i 


.| There is great care taken to make 'em under” 


ae. 


ſtand, that they ought ro make Chriſtian Mora” 
liry their ſtudy, and that there is nothing but 
Morality to be preach'd up, They tell us,that we 


- have need to becorrected and reproved; that the 


greateſt parc of Men ſufficiently know the Will 
of God, but that tew praQtife ir. This is agreed ; 
bur the chief Aim of thofe who thus diſcourſe, is 
artificially to infinuare, rtat there is no necefliry 
of rormenting our ſelves about what we ought 
to believe 3 only that we ought to live well 
And thus they prepare People inſenſibly ro be- 
Iitve, thar all Religions are Indifterent, How- 
ever, we muſt acknowledge, that thoſe who are 
of this Opinion are not all alike corrupt ; bur yer 
they are ſufficiently erroneous for us to deplore 
the Misforrunes of this Age. "Tis for the Faithful 
to fortifie themſelves againſt thoſe Delufions, 
that we have undertaken this Treatiſe, and with 
an endeavour to re-call thoſe that are gone aſtray. 
This is the only aim that we have propoſed ro 
our ſelves, and not ro get the Reputation of an 
Autkor. We conjure all thoſe that read this: 
Little Manual, ro ftrive with themſelves, and to 
read it with Application. We beſeech'em not to 


+ read it with a Libertine's Humour that ſcoffs 


at every thing, but with a deſire to ſearch our 
the Truth, and with the ſame diligence that they 
ſtudy Human Societies. Ler 'em conſider, 


1. Thar the diſpute is not here about a thing 
of little: Importance, fince it concerns their being 
etcrnally miſerable, if they are deceiy'd, as we 
ſhall make appear in this Trearile, 


2, Lew 
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2. Let"em not reje&t what we ſhall fay, urn: 
der prerence of meeting with Reaſons thar are 4 . 
not fully convincing. For though there were- | 
bur one good Reaton in a- Chapter, 'rwere e-_ 
nough to-oblige 'em to rerurn from their Wan- 
drings.- 

3- Thar they -ought-not to deſpiſe the Argu- 
ments, under pretence that they have heard 'em 
ſeveral times 5 but let 'em carefully examine 'em, 
and lay aſide their Prejudices. 

4. Laſtly, That it is not enough to find ſome. 
perry Fault, to reject the Reaſons which are Be 
duced ; for that there. is nothing ſo eaſe as to” 
oppoſe lome little Sophiſms ro good Arguments, 
Bar-Jet *«m conſult their own Conſciences-: - I 
molt heartily beieech Almighry God to give a 
Blefling ro my weak Endeavours. 


A 
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w 4 painft thoſe that believe, that al 
To! Religions are Indifferent. 
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CHAP.-L 


IVirerein, after we have ſuppos'd that there 31 a 
God, we? ſhew that God is moſt perfe:: That be 
3s the Author of all the Good which 4s in the 
Creatures, and that we ought to Fear and Honour 
him. 


HE Being of a God is a Truth fo 

evident, thar no-Man can deny nt, 

without combating his own Rea- 
fon.  There'sno neceſſity of ſtrain» 
ing our Endeavours to belicve it ; 

for that Man muſt pur a Violence upon himſelf, 
who dares ro contradict ir. For proof of itthere' 
is no need of rommaging for metaphyſical, highs 
flown, far-ferch'd Arguments; fcarcely within the 
Reach 


'Z 


Reach of moſt Men's Underſtanding, The Con: of 
fderarion of this ſame ſpacious Univerſe expos'd, E 


ro our Eyes, and all the Creatures we behold ; 


within it, together with the Correſpondency, the * 
Symmetry and Relation of the ſeveral innume- 
rable Parts of the Whole, is ſufficient to convince 
all People that will liſten ro-their Reaſon. Por 
as for-rhoſe that are not ſtruck with the ſenfible 
Marks which the Author of Nature has im- 
printed on his Works, they will never ſubmir to 
the Force of Diſptte, The moſt E- 


® Ci;.lz. loquent, and moſt Learned of the 
Nat. Deo» * Romans was fo over-rul'd by this 
TH, 


particular Proof, that he makes no 


ſcruple ro maintain, after a great Phi- ' 


loſopher, that if Men ſhould of a ſudden ſtart up 
from under the Earth, where they had remain'd 
in Darknels from the Time of their Birth, and 
all ar once behold the Land, 
vens ; the Beauty, the vaſt Body and wondet- 
ful Effects of the Sun, they would not fail to ac- 


the Sea, and Hea- . 


'P 
rl 
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knowledge a Deity, and to confeſs that the whole - 
which they contemplated was the Workmanſhip *' 


of a God, 

In ſhort, either we muſt believe that the Mar- 
ter is Eternal, or that the Word is the Effect of 
Chance ; or elſe we muſt acknowledge that there 
is an All-powerful Being, which made both the 
one and the other. Now it cannot be ſaid, thar 
a dead and inſenfible Maſs ſuch as was the Mart- 
ter, is an Eternal Being, and without any Begin- 
ning, becauſe it would be the greateſt of all 
Ablurdiries to aſcribe t2 the Vileſt of all Beings, 
the Cluecfeſt of all PerfeCtions, which is ro exiſt 


of 


N= of it ſelf, Beſides, in regard that Motiqn is not 
,Effential ro the Matter, tho' it ſhould be ſap- 
Id pos'd to be Eternal, we ſhould be ftill putting 
the Queſtion, When it began to have Motion ? 


fd, 


he 
C- 
ce 


3 


Who it was that gave ir "the firft Impreflions ? 
Who ir was that ſhap'd it into ſo many various 


Figures * Who made this Motion ſo juſt and re» 


gular ; and who it was that produc'd ſuch an in- 
finite variety of Creatures gut of one and the 


' ſame Matter ? So that when all is done,we muſt 


come to one Soyereign Being, which we call 


GOD 


Ir cannot be ſaid , that this vaſt Univerſe is 


- the Effet of Chance, or that it was the acci- 


dental Meeting of certain little Bodies which 
produc'd ir. The Pagan Philoſopher who main- 
rain'd this Opinion, T bar Nature muſter'd roge- 
ther all the Atoms of her Wiſdom ro compoſe” 


- ir, ſeems to me no leſs Extravagant in this par- 


ticular than he, who bebolding ſeveral Pictures, 
wherein were to be obſerv'd all the Rules of 


* Exact and Elaborate Painting, and a great num» . 
ber of Figures curiouſly drawn, ſhould ſay, that 


it was the Workmanſhip of Chance, or that the 
Colours mix'd fo artfully rogether of themſelves, 

What Man of found Judgment can be fo vain 
to think, that it was Chance that made the hole 
which we contemplate, the Heavens, the Earth, 
the Sun,the Stars, the Plants and Animals 3 That 
it was Chance, that in the Wombs of our Mo» 
thers form'd a Pieee of Workmanſhip ſo perfect 
as that of our Bodies, whoſe Structure, Figure, 


- Organs, Members, their wonderful Symmetry 


and juſt Proportion, is Rill the Admirartion of 
Human 


# 


y (4) ; 
Human Wiſdom : Thar it was Chance which 
produc'd our Souls ; thar Soul which thinks, .th 
which raiſes it ſelf above our Senles, and which} 
corrects and governs 'em ; that tearches afref, in- He 
vents and finds our, thole things that feem'd im+ -al 
pofſible for Human Reach. Laſtly, that ir was 
Chance, which united this Soul ſo perfectly with ; 
the Body, thar ſuch and fuch- Motions of the #h 
Body ſtir up Thoughts in the Soul, and luch and. C 
ſuch Thoughts of the Soul which produce varie- tc 
ty of Motions in the Body. Certainly we muſt "t! 
no longer pretend to make uſe of our Reaſon, if x1 
we once deny'theſe to be rhe Works of an All-2 
powerful, moſt Wiſe, All-underſtanding,” and F 
moſt perfect Being. v 

So that I ſhall nor rndertake- to refure* thoſe; © 
who in defence of Ep;curus, adventure to bring I! 

"ſome Examples of what Chance: is able ro per- 2! 
form. For there is ſo li:tle proportion berween i 
what they alledge, and the Creatures which we *v 
ſpeak of, that 'tis a wonder that People who pre» J 
tend ro Wir, ſhould employ it in-ſuch feeble ] 
Proofs. I might as eafily prove, that becauſe ic I 
ſo happens, that three or four Letters might bs io £ 
thrown together by chance, as ro form a World; 1 
a Man might as catily make a Poem as accom- t 
pliſh'd as VirgiPs Mneids. Nay, tho I ftould 44 
grant that Chance might form ſome one of thoſe '\ 
Creatures which we every day admire; ſhall we 4 
ſrom thence inter, that it was Chance that ſo we'll 3 
order'd all things, as to preſcribe to every thing © 
the particular Ule thar 1s aflign'd it, or that fo © 
well join'd and plac'd rogether all things, as-ro - 
be uletul the 0n@to0 the. other, the (Heavens'ro | 
the 


ich ( 5 ) "wp 
ks, .che Earth, the Earth ro the Plants, the Plants ro 
ithikbe Crearures? Tho' Chanc? might frame an Eye; 
in- how is it poſſible for us ro conceive, that Chance 
m+ alſo made the Lighr, withour which, the Eyes 
vas Would fignifie.nothing ? 
ith: Seeing then that Matrer is nor Eternal, and 
he that the W orld was not made of it (elf, either by 
nd. Chance or the concurrence of Aroms, according 
ie- to Epicurus, of necefliry we muſt conclude, thar 
1 "there is an Almighty Being that-made it,fince no+ 
if thing bur an Infinite Power could draw the firſt 
1- ZMatter our of nothing, or give it fo lovely a 
id Form, And this All-Powerful Being is thar 
which we call God. 
e, - Ir may be objected perhaps, that Nature is 
g the cauſe of all thoſe great Effects ; 'ris ſhe, ſay 
r= they, that canſes the Plants to ſprout and ſhooe 
n Forth, thar gives Lite .5 Men, 5c. Bur all this 
e *while, what do they mean by Nature ? Is it an 
- Intelligent Cauſe, or a Blind and Stupid Cauſe? 
> If it be a Stupid Cauſe, how comes it ro at with 
© fo much Wifdom ? If ir be an Intelligent Cauſe, 
> Zendu'd with Infinite Wiſdom, is not this the cal- 
; "Jing of Nature that which we call God 2 Or if 
they mean by Nature, that Order which ap- 
-pears in the Production, Generation, and Preſer- 
vation of every Creature ; then who eſtabliſh'd 
that Order, bur that Sovereign Being which we 
all adore ? 
5 'Tis then moſt cerrain that there is a God; and 
we have no deſign to enlarge any farther upon 
the proef of it. All Sciences lead us to this Truth, 
and all Nations in all Ages have acknowledg'd 
2 it, except ſome certain barbarous People among 
whom 
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I _ whom Reaſon was almoſt extinguiſh'd ; and ing 
t ſome, Travellers have not obſerv'd any Senti-gg 
ments ofa Deity, becauſe they have not been ſo? 
ſtrictly nice to inform themſelves. Bur Man,g 
who is naturally proud and high-minded, has ras 
ther choſen ro worſhip Wood and Stones, 
and Plants, Crocodiles and Trees, Rars and Oni- 
ons, than to be withour a God, and adore no-gj} 
thing at all. However, we muſt confeſs, thatgh: 
there were formerly, and till are now-a-day$,qne 
ſome People, who making an ill uſe of rbeir-: 
Reaſon, atrack this. Principle, and drawing off, 
their Wir from every thing that might be ablegh 
to prove a Deity, weerly to apply themſelves togg 
whatever may increaſe and harden 'em in rheitgh 
Doubts, perſuade themſelves a; length, that there\y 
; is noGod, Bur beſides, that they who. arrivezf 
ro this degree of Impierty, are nor very numcrunus vi 
and thar there is great reaſon to queſtion, whe}? 
ther there be any real Atheiſts ; I ſpeak of Arhe- 
ifts in Wir, if I may preſume ſo expreſs my: 
ſelf, and not of Atheiſts in Hearr, there are very; 
few who carry their Incredulity to theic Grave. fe 
The greateft part confcfs, in deſpite of their own4h 
Teeth, the Deiry, whoſe Enemies they declare gl 
themſelves to be ; nor can they forbear implo p 
ring his Aid in their moſt preſſing occafions, and gh 
= unexpected Accidents; Neceffity and thei 
nſcience forcing 'em to acknowledge, what a 
before, out of malice and diſdain of Heaven; 
they deny'd. Therefore the Impſery of fome'm 
Libertines, who endeavour to prove there it id 
no God, becauſe they could wiſh there were'a 
not, ought not to be any inducement for whiC 
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nw queſtion a Verity ſo univerſally acknows+ ®. 


t-#dg'd. 

of ur if it behovyes onr Reaſon, as Haughty as 
n,it is, to confeſs a Deity, and that Man has a Mas - 
a*Ser, under whoſe Empire ir becomes him to 
humble himſelf; ir becomes him alſo to ac- 
-Knowledge that this Sovereign Power poſſeſſes 
O-gll PerfeQtions, and thoſe in ſuch a degree, as 
atthar there can be none concaiy'd to be greater or 
ſs more accompliſh'd. 

er This is the Idea which we naturally have of 
fi&od; nor can we have any other, if we follow 
leghe Illuminations of Right Reaſon, Nothing is 
logo be conceiv'd to be better, or more perfect 
ellthan the Deiry ; and'this is agreed on by all the 
TeWorld. For if he wanted ſome Perfection, or 
Veaf he did not poſſeſs it in a ſuvreme degree, then 
us ould ſomerhing be conceiv'd more perfect thars 
eFle. Therefore it muſt be own'd, that whoever 
e* fpeaks of a God, ſpeaks of the moſt perfect of all 
IJ Beings, that exiſt or can exiſt. 

7; Iwillnot undertake to deſcribe all theſe Per> 
e feftions; they are infinite : Nor can the Angels 
themſelves, thoſe Bleſſed Exiftencies, who are 
re always before this Sovereign Being, but very nm- 
0 perfectly inſtruct us who he is. 'Tis ſufficient 
dd that we obſerve, that no Man can have an Idea of 
1 a moſt PerfeRt Being, without conceiving at the 
at Yame time, that he ſubſifts of himſelf, and necef- 
nFarily exiſts; that he is an Erernal Being, and 
1e-withont any Beginning : That he is an Indepen- 
i dent Being, but upon whom all things depend 5 
re an Kil-ſeeing, All-knowing, All-foreleeing, and 
wWOmnipotent Exiſtence. A Being G—_ 
[0 x 


| Xx + E *, 
i Good, moſt Juſt, moſt Wile, and moſt Happy*7 gu 
Thus it behoves us to conceive all theſe Perte Wot 
Qiions.in the Being which we adore, and who i: 

our God, qu 
This is a Truth beyond all Conteſt : But it is p41, 
alſo no Jeſs cerrain, that this moſt perfect Being, xb 
who created the: Marter, the World, and what-:;x0 
ever we behold contain'd within it, is the Au-* ad 
thor of all the Good which is in the Creatures. zr, 
All the Creatures can expect no good, bur from; xg 
him who gave 'em their Being, and by 'whorh *e\ 
they ſubfiſt. There is none. but he who perfetÞ ,_q, 
" ly knows what is convenient for 'em, becauſe hi js 
knows all things ; and He alone can only beſto's © p, 
it upon 'em, by reaſon of his Omnipotency. T he 1s 
Pagans have acknowledg'd this, in _ the miſt of | a1 
their Ignorance-, as'it'would be-erfie- for me ro _c 
prove out of the Works of their moſt cel-braied.. b 
Authors. They all agreed, that- their Lives and * x: 
their good Fortune (for that was their manner 'C 
of ſpeaking) depended upon God. Thr i tht {rt 
Opinion of all Men, ſaid Cicero : For I mind not”: r 
what Ajax ſays in Sophocles, and another no leſs +. t 
impious in Eſchy/us, who upheld, that none but - | 
Fools and faint-hearted People implor'd the Om-: ; 
nipotency of the Gods. Bur there have b2en-: 1 
| 


others who have added,that Wiſdom and - Virtue" 
depended npon this Supreme Being ; thar 'the 
Beginning and End, or the ſucceſs of all Things. 
depended upon him : And the Emperour Marcus, 
Aurelius: Antoninus has thoſe Sentiments upon this 
SubjeRt, as-pur ro ſhame ſeveral falſe Chriſtians, 
For he ſays, that there is an eff:ual Virtue ing 
God, which acts in us, and operates all our good 
Actions,!! 


- 


(9) 
* Actions, andall our good Detires, and which re- 
'* moves from us all, Opportunities and .Occafions 
f falling into. Sin. 

> . From all thele Truths I draw this Conſe- 
quence, Which naturally flows from thele Princi- 
s ples 3 Thar it is abſolutely our Dury ro Honour 
» bis Infinite Being,to endeavour from day to day 
*-0 underſtand him more perfectly, continually to 
-* admire his Virtucs.to love and fear him, ro make 
S. 3t, our whole Employment to pleaſe him, and {o | 
ro bear our ſelves, thar whatever we are, what- 
n ever we do, whatever we have, may be all or- 
X -der fo his Glory. For let us bur grant that there 
*=is a God in the World ; that this God is moſt 
7 pertect ; that ke is ſupremely Gqod, and thathe 
e 15 the Author of all the Good which we enzoy, 
f and of all that we can hope for ; certainly we 
0 cannot then forbear ro admire his PerfeCtions 
d.. bur inuſt believe our ſelves engag'd and bound 
ro love him. Let us but acknowledge that this 

rt 'God is Omniporent, and thar it is in his Power 
* [ro reduce all the Creatures he has made, into 
t”: their Primitive Duſt, 2nd that he is able erernally 
5+, to puniſh thoſe who violate his Laws, we muſt 
It. be then affuredly convinc'd,that he is to be fear'd, 
-** and we ought not to provoke . his Wrath. Ler 
n-+ us be periuaded that this God is molt juſt, thar 
&” he loves Juſtice, and that whatever he cxacts 
e. from us, tends only to make us happy, and is 
s. nothing bur what is moft comfortable ro our 
s,- real Intereſts, it creates a Pleaſure in us to obey 
s.* him, and be ſubmiflive to his Will. Let'us once 
8. be ſenſible, that this God is both able and wil- 
'# ling to redreſs all cur Complaints, to deliver ,us 
| our 
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( 10 } | 
out of all our Miſeries, and that all things de 'p 
pend upon his Conduct and DireRion, it pre--/c1 
ſently perſuades us to a fole Reliance upon king 
Laſtly, ler us believe that this God is moſt Wiſe; % 


- that he created Man for thoſe Ends which ar: *' 


moft worthy of him, and we can never queſtion,-a! 
but that Men are bound to purſue thoſe Ends tip! 
hich they are appointed, in making a righr uſe tt 
F that Reaſon which they have receiv'd, and ap-- 
piying ir ro the Glory of him who gave it 'em. ar 
ow all theſe Acts of Veneration, Reſpect, Fear,” 
Submiſſion, Adoration, Admiration, figence, 
Obedience, and Love, are comprehended in the !P 
fingle Word Religion. So that the Idea and Know-,/ti 
ledge of God, imports the Neceflity of a Reli- 2r 
gion. .A 
, g ls. 
u! 
CHAP. IL a a 


That Religion # not the Invention of Politicians, : 


ere are ſome People who maintain that © t! 
Religion, as alſo the Opinion of a God, is. k 

the Invention of certain Politicians, who, as. u 
they ſuppoſe, made the People believe there is | V 
a Deity, on purpoſe to retain *em in' Submiſſion +; T 
and Obedience ; thar there is a certain Wor- ': ti 
ſhip to be paid bim ; and that this Deiry ſevere- . * 
—_— the Treacherous, the Seditious, and | © 
Bur it will be no difficult thing to make our © 
the abſurdiry of this Opinion to thoſe who have - 
any Love and Veneration for Truth, For to (| 
prove, 
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& -prove, that there were any Legiſlators, or any 
e cunning Politicians, whe made the People believe 
;@har there is CE _— there is a neceflity 
2; of a Religion, mu e it appear to us, 
re + 1. Thar before the Birth of thote Legiſlators, 
and Founders of States and Dominions, the Peo- 
ple were ignorant _ there La a God, and 
{& :that they never paid him any Worſhip, 
pe Po That thoſe (parton never had themſeſyes 
1. any Fear or Sentiment of a Deity. 
r, Now this is that which they will never be a- 
e, *ble roprove ; neither do believe they will ever 
xe *preſume to undertake it. Let 'em inſtance any *« 
--,.time wherein People liv'd without acknowledg- 
j- inſþa God. Let 'em tell us the Names of thoſe 
. firſt Men, that were the Authors of that Opini- 
* on, that there is a Deity ; at leaſt ler 'em inſtruct 
= -us when thoſe Ages wete, that it firſt began robe 
;receiv'd in the World. 'Tis true, it cannot be 
®deny'd bur that there were ſome Politicians who 
bave made advantageous uſe of this Firſt Notion, 
* That there is a Being who is far Superiour to all - 
t © thoſe which we bebold, or of which we have any 
$'. knowledge, agthey have no leſs ſucceſsfully made 
s. uſe of the Vanity of the People, and that love 
s | Which they naturally have, Liberty, their 
1; Lives, their Children, or whatever elſe belongs 
-.to'em; and of this Number were Feroboam, Mi» 
- ., 80s, Licurf\s, Solon, Numa, Mahbomet, and ſotne 
| others famous in Hiſtory. I muſt acknowledge 
© likewiſe, that theſe Þegiſlarors very much con- 
- > firm'd the People in their Natnral Propenſity to 
, . a Religion; in regard they had too much Wir ro 
 (: be Ignorant;that without Religion Society wand 
k Lp 
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degenerate into. Common Robbery, lince every 
one would then do what he pleas'd.; the molt 
Crafty would .be the moſt Wiſe,” and rhe-molt, 
Powerful and Strongeſt would bealways Maſters. 
'Tis moſt certain allo that theſe Law-givers have 
made the People believe, that the Deity would 
be worſhipp'd in ſuch-.or ſuch a Manner ; and 
. that they have introduc'd -luch Ceremonies as 
they thought molt proper for their Defgns. Nord 
will I ſcruple to agree, that there have been {e-® 
veral whoderided the Deities which the People «a 
ador'd, and who have made 'em pay their Ado- 
ration to whar Deities they pleas'd, The thing" 
was ealie to be done in ſuch places where che Wo 
People were ignorant of the 1 rue God whom ® 
they were to ſerve. But I aver,that never any of «—— 
thoſe Legiſlators underrcok to prove the bxi- 
ſtence of a God. They rook that, I'ruth for gran- 

- red, and built upon that Foundation. Bur they *, 
never prov'd it ; and Iam atluredly convinc'd, 
that if they had nor mer witk ir alrcady engravdy 
in the Hearts and Minds of all Men,they would: , 
never have ſucceeded in their Great Detigns. 

Is it a thing to be bclicy'd, that rwo or three 
Men could deccive the whole World, or that for, 
the Eſtabliſhment of their Authority, they couldg.; 
ever impoſe their own Inventions upon People as,Q_- 
quick-ſ;ghred as theralelyzs, that langl'd ar po-j& 

ular Errours, ſuch as Socrates, P'::0, or Cicero ? 

$ ir probale that they could have ſeduc'd and 
miſ-led People who were not ſubj24cd.ro their 
Dominion : nay, People that commanded over 
others, to believe the. Flatteries.. of theſe x; 
who would needs perſuade 'cm that thcir Laws þ 
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versand Princes were Gods, and whom indeed 
worſhipp'd as ſo many Deities ? Is ir pof- 
le an Opinion, originally no more than the 
vention of ſome ambirious Perſons, ſhould be 
deeply rooted in the Minds of all Men, that 
could neyer eradicate it again, whatever 
orrs they made, whem we find every day 
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[that Men renounce ſo many vulgar Errours, , 

"tho! ſuck'd in with their Infant-Milk ? 

** Laftly, is there any appearance or likelihood. 

C 

_thar after ſo many Ages Men ſhould never be 
eonvinc'd of an Opinion that diſquiers ard tur- 

-wdoils their Conſciences with ſo many Terrours 

. Wd Convulfions ? 


"pk — 
; CHAP, Ill, 
#* Of the Indifference of Religions. 


, 
Ws We clear then, that all Men have a 'natu-* 
*\* ral Inclination ro Religion, in regard thar 
Ml have an Opinion that there is a God, Now 
"# they all underſtood this Deity after one 
1 nd the ſame manner, there would be bur one 
Religion in the World, Bur heir Ideas are ſo 
*rgrious, thar there are almoſt as many Religions 
\l#rhere are People, From whence. the Queſtion 
| 8s riſen, Whether Men are equally acceprable 
s God, whatever Religion they profels > And 
" whether they may be allow'd, as an Indifferenr 
' Thing, to be of any Religion ? There are lome 
" Fople, and of theſe roo many God knows, wha 
 Wlicve that all Religions bon Indifferent> _ 
7 t 
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.the Chief ion, is to be Obedient to the My 
giftrares that erns us ; thar God is in 
the Centre to which all eur Devotion ought 
tend, but that-ir is of lirtle Importance whit 
way Men arrive at the Centre, provided ti 
get thither ; and rhat thefe are leveral wayi; #5 
be happy. Uno itinere non poſſe prever:ri ad 

grande Secretum, according to Symmachu. Teh 
we ought to be of the Religion of the People: go 
mong whom we live, and not to tie our Gs 


ſ 


to any one particular manner of ſerving G15 
bur ro be initiared into all forts of Religia 
Efſe totius Munds Sacrorum Antiſtitem, as a 
ſaid. They who have given us Relations of 
Belief of the Siamon, or People of Siam, re 
That they believErhar God does not pre 
the World, bur only for the fake of that Diver! 
tilement and Pleaſure which he rakes in the 


fiety of Languages, Creatures, Habirs, and Re 
gions ; that the ſame Medley produces the ſa > 
ſ 


Effect as the Diverſiry of Flowers in a Gar 
the difference of Meats at a Banquet, or 
Diſtinction of Offices in a Prince's Palace ; 
that in like manner God delights himlelf 
——_ into Mortals ſeveral manners of Adori 
Serving him ; and that we oughr to beli 

'em. all ro be good, fince they have all the fait 1 
Object, and bring Man bome to his laſt end. 'F/ 
alſo ſaid, that the King of Siam made Anſw 1 
to the Perſon who propos'd to him, in the Nas: | 
of an Ambaſſdor from a Great Prince, his rwi 
ing Chriſtian, That be wondey'd the Prince ſhdll 
Jo mnch trouble himſelf in a Buſmeſs relating to G 
for which it did not appear that God did any 
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zern himſelf, as having left it vu ar Dif 
retion. For, added he, the True ny who Created 
þ and Earth, and all the Creatwes therein con” 
ul ained, and who bas given 'em Natures and Inclina> 

| Fions ſo different , had he ſo pleas'd, at the ſame 
ime , that be gave Mcn Bodies and Souls alike, 
et bave ord? = 'tm the rs nr 
Re igion which they were to » and 
ng pmited jor under one fLagg <4 continued 
+ 


"tis obvious that Providence permits diverſity of 
eas and Opinions, becauſe that God takes as nuich 
light to be ador'd with different Forms of Wor- 
ip and Ceremonies, as to be glorified by the Prodi= 
ious Variety of Creatures, whoſe ſimdry Beauties 
ubliſh his Infinite Power, 
| Now in regard there are too too many among 
veuthoſe _y Firm —_— Ny ur my op Os 
| ers yd, appear in defence of this 
Re qmion, concerning the Inditferency of Religion, 
a. ;Our deſign is to combat 'em in the following 
(Chapters. But firſt of all it behoves us to ob- 
ſerve, that they who are of this Opinion, do nor 
11 uphold ir afrer one and the ſame manner. 
There are ſome who deny Providence ; others 
W who will not have it ro be concern'd in Matters 
of Religion. There are ſome who aſſert the 
| Mortality of our Soul: Others aver, that ro 
| ſpeak properly, there is no ſuch thing as True or 
we Falſe, Fuſt or a bur thar every thing de- 
as; pends upon the Will of Man. There are ſome 
who believe, that Truth lies ſtill in Darkneſs, 
& and thar Gud has not reveal'd it ; others, that 
o& he has reveal'd ir, but fo obſcurely, that there is 
# no Herefe whick may Lo be prov'd by gw 
| Wor 
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be prefer ax, LT 
r re Iru alro r 
up the great Good which would redound to :| 
World from the Opinion of Indifferency in Re 


_ Religion, nor any more Contentions abou 
Myſteries of Faith. All Men would live rogs 
ther in perfet Unity , and this Lower Worl 
would be a Little Heaven. They extol the fir! 
Author of this Opinion, as one that never canb 4; 
roo highly applauded, and eret Monument 
and Statues to honour his Memory. All Met: 
they cry, ought to give God continual Thankgo 
for ſending ſuch a Man into the World, and z + 
the ſame time are ftrangely troubled becauſe b I 
was not Immortal, Let us now ſee whethe"s 
that Opinion merits ſo many Elogies, of rathe pj 
whether ir deſerve not publick Execration. An J 
to the end that none may have reaſon ro com 
plain, ler us rake all our Indifferents (for I be'&r 
the fayour that I may have leave to call 'em {| 
one after another, and let us impartially examit : 
what they bold forth, 
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F CHAP. IV. 

RE CArainſt thoſe who deny @ Providence. 

1. 

ar'F Shall begin with thoſe, who, not daring to 
oF maintain that there is no God, yet preſume 
830 deny bis Providence , and aflent with Eps- 
I rus, thir the Supream Deity never concerns 
id Himſelf with what is acted upon Earth : Thar 


1b is a thing beneath the Grandeur of a Sovereign 
MBeing, to take cognizance of the petty Aﬀairs of 
ortals here below ; and fo 'ris very indifferent 
to him of what Religion they are. 
&* True it is, that altho' the Love which it be» 
b hoves us to have for Truth, ſhould always oblige 
hes to tie our ſelves up to the Belief of that Opi- 
bion which is moſt cohformable ro our receiv'd 
n Jdeas of God ; nevertheleſs it muſt be acknow- 
nt Jedged, that if there were no Providence, we 
q jig conclude ir needleſs for Man to torment 
© himſelf abenr Religion ; and deem ir lawful e- 
Wt nough to make choice of that which beſt agrees 
with our Intereſts, or with the Sociery with 
wwhich we converſe. Bur *ris no difficult thing 
"10 refute this Opinion, which, with as good Rea- 
ſon might be call'd, The Sponge of al Religions, 
as a Perſian Author once ſaid the ſame thing of 
the Fatality of the Stoicks, Nor ſhall I make uſe 
p of any more than wwo or three Arguments to 
'. overthrow it, without alledging any Paſſages our 
of Scripture, becauſe I diſpure with People thar 
| will not acknowledge it to be divinely inſpir'd, 
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- Firſt, it muſt be acknowledg'd, that they whalth { 
deny a Providence ,- never {ſeriouſly conſider! 
what God is. The Ides which we naturally ha 
"of God,.inſtructs us, rhar He is the moſt Per 
of all Beings that exiſt, or may exift, as alre 
has been ſaid, Now cat we believe, that a 
who ſhoold neglect his own Works, and: ſhon 
ſhur bimſelf up in Heaven, without taking an! 
care of what he has created, can be a Pe 
Being, ſeeing that among Men themſelyes, thok 
Perſons have been always look'd upon with the B: 
higheſt Contempr who negle&t their own ak 


fairs. Fathers, for example, who never min{\ 
their own Children, and thoſe flothful Prince; ® 
who, like Sardanapa/s, abandon the care of ther b: 
Dominions, and leave their Subjects art libery. 
to do whatever ſeems good in their own eyes * 
How can fuch a fluggiſh Remiſneſs, a Negle 
gence ſo unbecoming an imperfect Creature, be Þ 
thought ro beſeem the moſt Perfect of all Beings: 
Art leaſt it cannot be deny'd, bur that if God take 
no care of his Creatures, there muſt be a Being 
more perfect than he. Bur this is that which '' 
cannot be faid of a God. Either we muſt deny 
(fays Cicero, |. Natur, Deor.) that there are Gods, or © 
we muſt confeſs, that they aft ſomething Great and \' 
Noble : Now there is nothing Greater or more Nobly | 
than the ConduFt of the World. Were it otherwiſe 
we ſhould be forc'd to ſay, that there 11 ſomething 
Better and more Perfeft than the Deity. 

Beſides, ir is not to be imagin'd, that a moſt * 
Wiſe Being has created ſo many Things which 
we admire, without propoſing ro himſelf ſome 
end orother, If he have made all theſe Things _ 

to | 
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whith ſome end, can we believe that he takes no 
ſer&re to {ce wherher he have attain'd his End or 
and whether. his Creatures do what they 
geht ro do, I know very well what Epicurw 
, that it would be a defed in the Feliciry of 
, ſhould he be troabled with the Manage- 
ent of the World : Bur he was groſly miſta- 
, as having a Falſe Idea of Felicity. For 
e Beatirude conſiſts not in doing nothing, bur 
doing things both Great and Noble. A Being 
t is not Perfe&, cannot be happy in a bigh des 
Atgree, more eſpecially if you ſpeak of a Being 
ind Jupreamly Wiſe, Now it cannor be imagin'd,thar 
0 ® Being, who neglects the looking afrer whar he 
ej bas raken pleaſure ro create, can be a perfe& 
"Being. Therefore there might be ſome ground 
& for Epicurus Argument, if God might be cough 
1+ 30 tire himſelf with Governing the World. 
by: how can he be weary who does all things by the 
s, only Act of his Will, wherein his Almighty 
4 Hand, that ne'er was tir'd in building the vaſt 
g StruQure, where all Beings are enclos'd, has not 
4 the leaſt ſhare of Painsor Trouble. _—_ 
yj. Bur if they who deny Providence, never con 
+ fider what God is, neither did they ever conſi- 
{ der the nature of the Creatures. Certain it is, 
, that as they were created our of nothing, they 
- would infallibly return ro nothing again, if the 
, fame Hand that form'd 'em did nor tupport and 
-- preſerve 'em ; for becauſe they exiſt ar this in- 
ſtant, ir does not follow that they ſhall exift the 
' next moment. "Tis requiſite then, that he who 
| preſery'd 'em the firſt moment , ſhould preſerve 
ea till ; and this.is ſo mach the more nocaliey 
4 
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for him to do, becauſe there are a thonſapd A& 1 
cidents that might every hour deſtroy 'em, wer 
there nota Supream Being that preſerves 'etn. 
is" not the fame thing with them- as with Ga 
whoſe Efſence at the ſame rime implies Exiſten 
cy: for we may think of the Being of Creature 
yet not ſuppoſe that they exiſt, Now if it 
rrue, that the Creatures cannot ſubfift withoy 
being ſuſtain'd by the ſame Hand that made 'en 
we mult of neceflity conclude from their ſubſif 
ing, that there is a Providence. To 
We mnſt be farther confirm'd in this Opinion'Fet 
if we conſider the wonderful Order which 12 
obſerv'd in all parrs of the- Univerſe, that ne ya 
yer alters, but has ſubſiſted for ſo many Ages in al 
the midſt of ſo many Changes and Revolutions: ;T 
The Harmony and Concord of ſo many Crez Jr 
tures of different Natures ; the regular Mot 
ons of thoſe Great Bodies, that roll majeſtically ar 
over our Heads; their Changes ſo conſtant,their 
Conjunctions ſo juſt, their Revolutions ſo well 
order'd, rogether with a thouſand things which hi 
are our continual wonder, yet, which we can 
never admire enough. For it is impoſſible ro £ 
revolve this Order in our Minds, without ac- x 
knowledging a Providence, unleſs we defign'd } 
to be as extravagant as he, who, obſerving a 1 
State well Govern'd, a Family well manag'd, or + 
an Army under good Conduct and Diſcipline, "x 
ſhould deny that State or Kingdom ro be Go- 1 
| 
| 
| 


- 


vernd by any Magiſtracy, that the Family- had : 
any body to look after ir, or that the Army had 
any General or Chieftain to Command it, 


They 


| ( 2x } 
AS They who deny a Providence extol themſelves 
er. Mn this particular very much, and make ſome 
jections. If ir were true, ſay they, thar all 
ings were well regulated, we ſhould believe 


et that God concern'd himſelf with what 1s acted 
re ere below ; bur we obſerve ſo many Diſorders 
bn the World, that we cannot perſuade our ſelves 
ou Bhat a Being altogether Wiſe and Omnipotenr 
*m ſhould govern the Univerſe. Nay, 'wwould be 
it (auch better, add rhey, to affirm, that he takes 


no heed of what happens upon Earth, thantoaſ- 
n'Fert that be beholds and ſuffers ſo much Con» 
4 Fufion, Whence comes it to paſs that Thunder 
 Tarrles in the Defarrs,that Hail and Thunderbolts 
in Fall upon Rocks, and thar it rains upon the Sea ? 
$:,To whavpurpoſe ſerve Flies, Worms, and other 
& Jnſets > Whence comes ir to paſs that Mounr- 
+ Jains vomit forth Fire and Aſhes? Wherefore 
ly are we peſter'd !with Monſters and Serpents ? 
ir Were there a Providence, would it not hindec 
11 thoſe Inundations, thoſe Earthquakes that over=- 
h Jurn and ſwallow up whole Cities ; thoſe Peſti- 
n Jences that lay waſte whole Kingdoms,and thoſe 
o extraordinary Accidents that ſeem. ro menace 
- the Univerſe with utter Ruin ? Or would that 
{Providence permit the Oppreffion of Virrue,and. 
t the Triumphs of Vice and Impiery ? 
r + Bur firſt I would fain know of thoſe who make: 
z "theſe Objcdtions, whether they are well atur'd 
» that what they call Diſorder, be really Diſorder, 
| --and what they ſay is badly manag'd, be rruly the 
| defect of Government ? Did ir never (o fall our 
\thar they deceiv'd themſelves, and have they nor 
frequently blam'd the Conduct of Princes, while 
; B 5 they 


. they were ignorant of the Reaſons, but admi'? 


*-wihin ſuch narrow... Bounds, ro determine | 
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mortal Men, whole Underftandings are confit-® 


poſitively of whar they know not in the lea! 
and ro believe there is Diſorder in all thingy, ( 
which they cannot reach rhe Cauſes > The In? 
piery of thoſe People ro me, ſeems no leſs art, f 
gant than thar of rhe King of Caſtile, who bu+* 
fted thar if God had call'd him to his Cound 77 
when he fram'd rhe World, he could have give © 


* him better Advice. We know no more, ſq * 


one of the moſt celebrated Writers of this Ag * ' 
the Deſigns of God in the Government of þ.* * 
Creatures, than an Infant, who having been bre* 
up in a Defarr, and all of a ſudden brought int # | 
ſome great and populous Ciry, could be able t © 
underſtand all rhe Changes that would happen .. 
without intermiffion, before his eyes, He woull! 
fnany times blame what was by no means to be 


 cenfur'd, becauſe he could nor underſtand the 


Reaſon of thoſe Alterations. ' 
The canſe why they ſo badly argon. proceed | 
from this, that they conſider thoſe "Things whid/” 


appear to them fo 111 manag'd, difundtively fron * 
the other Works of God, and for that rhey d * 
net reflect with ſufficient attention upon the Cor 
reſpondency berween thoſe Things, and othen? 
which they know, Wherein they are no lefs ri, 
diculous than they,who content themſelves with 
only ſeeing fome Scenes of a Dramatic Poem, . 
bur never examin the Coherence and Unfolding, \ 
or rather Winding up of the Whole ; & hy 

who'! 
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+#who in Pictures only fix their Eyes upon the 
z or elle like thoſe, who in a piece of 
apiſtry-Work, look-only upon the looſe Box- 


c with only monſtrous and impertect Figureg, 


s,(@ In the ſecond place, I could wiſh, that they 
Ia, who find ſo many Diſorders, and fo much con- 
rr; +; fuſion upon the Earth, would tell me, Whether 
ba /+ they meer with nothing that is rightly order'd ? 
ng and, Whether they never ebſery'd any CharaQters 
4, . of Wiſdomin the Conduct of the World ? They 

# would nor preſume to aver it. Ler 'em then: 
lg | tell me, by what means all thoſe things which 
þ.* appear to them to be in decent Order, come to 
ras be fo wiſely manag'd ? Certainly they muſt, at 
n; + leaft in thar reſpect, acknowledge that there is @ 
1 + Providence 3 and as to other Things, they onghs 
et .. to have as much Equity, as a Man of good Senſe, 
1 when he judges of a Book that Treats of varicus 
þ 4 Subjects, and which is written in ſeveral Lan- 


& 4 guages, of which he underſtands bur one pars. 


| that which he underftands pleaſes bim,he ima» 
& | gins ro himſelf, that what he underſtands not 
4: will be no leſs ſatisfactory ro him, could he bug 
a dive into the ſenſe of ir. God would not con- 
, 7 ceal from Men, all the Ends for which he made 
«7 all Things: But fome he has nor unveil'd, 
44 on purpoſe to exerciſe and humble their Rea- 
, * ſon, and that they might adore the impene+ 
. trable Depths of his Wiſdom. We ought rg 
,  extol him, -fays St. Auſtin, as well for whay 
, we know I be wonderful in his Works, as for 
| what we cannot penetrate, For that our Life 
* being 


| 


ering which for the moſt parr preſents rhe - 


! 
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being of ſo ſhort continuance, and we our ſelyg hc 
confin'd within ſo ſmall a part of Time, and « 
the Univerſe ; 'tis impoſſible that we ſhould jy; 
comprehend the Order and Deſigns of that & 
rernal Wiſdom, rhat views the vaſt Immentfity 
Time with one fingle Glance, and with linking ; 
rogether that infinite variety of the Events & 
this Life, like ſo many Rings claſp'd one within ge 
another, forms that long Chain of his Proyt-: 
dence, that ſhall extend ic ſelf ro the fartheſt ſuc * 
ceflion of all Apes. . © 
After. theſe general Remarks, let us enter in- F 
ro the examination of theſe Diſorders which they F 
ſpeak of, They wonder, in the firſt place,why C 
Thunder rattles in uninhabited Deſarts , that n 
Hail falls upon Rocks 3 and why Lightning j 


levels with the Ground high and large Trees ; g 
not minding that theſe are bur the Conſequences 

of the Laws which God has eſtabliſh'd. I am as j 
much ro ſeek wherefore they do not likewiſe C 
complain that the Sun ſhines upon, and warms 

thoſe Defarts, becauſe the Heat of the Sun ex- 

hales the Vapours and Exhalations which thicken 

anto thoſe Clouds that generate both Tempeſts 1 
and Lightning. They wonder why the Rain c 
which ſerves to fertilize the Earth, falls not more .y 
regulaily wpon only Lands marur'd, and nc: « 
npon High-wiys ; or upon the Seas,which have 1 
no need of ir. But do they think that Rain has | 
no other Effects, than only to render the Earth | 
fruirful Do they nor know that the High=- 
ways would crack and gape through Drought, 
were they not moiſten'd by the Rain ? And that | 
Kis 2 great Refreſlment to thoſe that _— 
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"hot Countries. Should it only rain upon ſown Lands, 
4 ſays that famous Author already cited, whence 
ad Id proceed the Springs that are ſo neceſſary to 
ch our own, _ the Thirſt of all Creatures ; 
'd how ſhould the Rivery retain that abundance of 
Ing $Y/ater which renders 'em Navigable ? It rains upon 
 & Bhe Sea: Who ſays that Rain n there unprofitable to 
in $emper the Saltneſs of it, and to make it more whol+ 
Vi: me for the nouriſhment of the Fiſh, 
16", They wonder that there ſhould be Mountains 
_ , cover'd with Snow, and others that vomit forth 
In Fire, and there ſhould be Deſfarrs and ſteep 
e&y Rocks. Nor conſidering that their variety of 
by Objects ir is, which makes the Beaury of the U- 
It niverſe, and that God manifeſts his Wiſdom more 
ng in that Diverſity, than in a Uniformicy, though 
S 3 grateful ro the fight, yer ſtill the ſame. 
es They wonder why there ſhould be Inſects, as 
as if we could $ufficiently admire the Wiſdom of 
iſe God in thoſe little Animals ; for example, in the 
ns be Republick of the Bees, which employ'd the 


rains of an ancient Philoſopher , for above 
hreeſcore years ; and which art this day finds 
ts work enough for thoſe rhar dive into the Secrers 
in of Nature. Should we as diligently enquire into 
$e Uſe of theſe little Inſects, as into the Benefit 
:: of Simples, we ſhould doubtleſs diſcover very 
profrab Secrets. I will not except the very 
lies and Gnats, which are ſaid ro be ufeful ro 
h purifie the Air, in places where there are the 
- greateſt number of 'em, and where they are moſt 
r troubleſome, and give the greateſt annoyance. 
t | They admire there ſhould be poiſonous Ser- 
2 Fents,and other yenomous Beaſts, bur never - 
; r 
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Gder that there are many excellent Remedies >” 
xracted our of Serpents ; and that Sovereign Ax ' 
ridores are frequently made of com ; 
fons that ſerve to eaſe the Pains of Men ; and 
thar in general, all theſe things which he believe 
to be either ſuperfluous or hurtful, would affon 
us matter of Admiration, if we confider'd 'em a; 
weought to do, and if we ſhould find that in th" 
general Harmony of the Creatures, they produc'y 
the ſame Effect as Baſes and Trebles in a loveh 1 
Conſort. 
As for Monſters, moſt certain iris, that thoſ-yj, 
petty Miſcarriages and Deviations of Natur - 
ought not to leſſen the eſteem, which ir become 
. us to have for Nature's Author ; for thar the :, 
Monſters no way render the World imperfe&. yy 
On the contrary, this variery of Creatures, d, 
which ſoine are more perfect than others, cor 
rribure not a little to the Beaury of the Uni. vp 
verſe. Monſtrous Animals are leſs perfeRt tha ,/1, 
others of their kind, whoſe Proportions are mor '#; 
juſt ; bur there are a thouſand things which arts; 
to be admir'd in the Structure of deformed By ; , 
dies, which could only be the Handy-work d'3, 
and Infinite Power. *'Tis with Monfters as with $,, 
Diſcords in Muſick, where oft-rimes a Difcort ? 
artfully intermix'd with ſeveral Concords : 
makes the ſweereſt Harmony, Beſides, the; z 
Monfters are the Confequences of thar Commu: (. 
nication, which is between the Imagination & / ,, 
the Mother and the Fruits in ber Womb; whic ! x 
Communication was moſt wiſely eftabliſh'd for * þ 
the forming of the Infant. True it is, that God® , 
might have prevented this Communication from | 
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* 2fing any diſorder 3 bur why may we not 
oo on it was the Pleaſure of God to ab 
Fr fo fomerimes for the puniſhment of Men ? 
nd. imes to ſer a greater value upon the 
ury of his other Works; ſomerimes for other 
eaſons which are in truth unknown to us ; 
*which nevertheleſs we ought not to find faulr 
& ith, in regard, that of all chole things that fall 
xo vithin our Knowledge, there 1s nor any one 
1) "that does not afford us ample occaſion to ac* 
Fn nowledge the infinite Wiſdom of their Crea- 
Tor. : 
i” They wonder that there ſhould be Inundari- 
© ons, Earthquakes, Subterraneal Conflagrations, 
| and other Accidents which ſeem to threaten the 
- World with utter Ruin. Bur fo far it is, thar 
they from hence can prove there is not a Provi- 
7 dence, that it is rather a proof of the contrary. 
+For I beſeech ye, were there not a Providence, 
U./how is it poſſible that the World ſhould ſubſit 
> the midſt of fuch violent Concuffions, or thax 
"Fit ſhould have held our ſo long time ? A Ship 
” | abandon'd ro the Mercy of the Winds, withour 
either Helm or Pilot, can never run a ſteady 
Fcourſe, without daſhing againſt the Rocks, or be- 
7 ing fwallow'd up by the Waves. 
k | "Whence comes it then, thar theſe fubterraneat 
k # Fires, theſe Earthquakes, and theſe Inundations, 
cauſe not that univerſal Havock which they 
q - might do ? what unexpected are the 
v + Effects of theſe dreadful Accidents, ſuſpended OF 
Y © limited > Who isit that corredts the Diſtem 
0” of a corrupted Air > Whar Virtue purifies whole 
> | Ciries and Regions infeQted with the Peſtilence 2 
$- Certainly 
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Certainly he muſt be very blind, who ſees na 7 
that *cis the ſame Hand which made the Univerk 
that preſerves it 3 and that after God has made 
uſe of theſe Inundations, theſe Fires and Earth 
quakes for thoſe ends, which to us are for the 
moſt part unknown, be ſtops 'em from going 
any farther, and deſtroying the vaſt Machine & 
the World. 

Laſtly, they are aftoniſh'd that Good Menye 
ſhould be fo often oppreſt, and that the Wic1 
ked ſhould rriumph ; Thar Impiety and Vice & 


ſhould reign predominant, and that Innocence gy 
and Virtue ſhould: be overwhelmed. This is one ab, 
of their great Objections, that has fo much per- Be; 
plex'd the Wiſe in all Ages. Claudian confeſſes pla 
ingenuouſly, That he queſtions whether the World tho 
be Govern'd by a Wiſe, Intelligent Providence, or ggu 
by Blind Fortune, beholding Virtue under Oppreſſi- ie 
on ; and Rufinus, the moſt famous Criminal of hi; 
Age, flouriſhing in high Advancement, And it is ah 
reported of a certain Philoſopher, that he be- 
came an Atheiſt, becauſe he obſery'd thay God 
did nor inflict immediate Puniſhment upon a ,; ] 
perjur'd Perſon. And the Wile Cato, unfortu- aff 
nate in fighting for the Liberty of his «rp 


could not forbear ſaying, That there was a great gav 
Incertainty in the Government of the G:ds. To 
which I may add what is related of Democritus, me 
That, he put out hu Eyes with the Reverberation of Ac 
a glittering Buck/er, becauſe be won'd not behold the fed 
Proſperity of the Wicked, Tho' I tnuſt confeſs, an 
that this laſt Story ſeems ro me very imbroba- / 
ble : For what likelihood is there that De- 
wocritw, Who only made it his Buſineſs to ri- 
dicule 
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le all the Wotld, ſhould be troubled at the 


x 

e yy of the Ungodly ? 

e ow, tho' this O :eclion ſeem very plauſt- 
r Be, nevertheleſs it is very eafily aniwer'd. Firſt, 
te is not always true that Virtne is oppreſs'd, and 
EYice recompenc'd. Good Men are not always 
taflicted ; and the Wicked are ' frequently pu- 


Iſh'd, no Man will preſume to deny ir. Nor 
ngge there any Ages or Years that do not furniſh 
ws with Examples. Thus the ſame Claudian, 
ewho was offended at the Profſperiry of Rufinus, 
c fy That the Puniſhment which he receiv'd, 
e abſfolv'd the Gods : Abſtulit bunc tandem Rufins 
* Pena Tumultum, Aaſolvitque Deos, In the ſecond 
$ place, People who are not ſo, are many times 
d thought ro be virtuous and good People, be- 
Suſe they carry a fair out-fide of Probiry and 
* Biery. Tis needleſs to produce any. Proofs of 
#3 'tis agreed upon by all the World ; there is 
$ nd Perſon that has not been frequently deceiv'd ; 
* ad there are an infinite number who deceive 
| ſelves. 
| + Bur to unfold this dificulry more clearly, I 
* affert, that they moſt groſly deceive themſelves, 
, When they imagine the Wicked to be happy,be- 
Su they appear to be ſo; becauſe they are 
> ich, becauſe they are advanced to vaſt Prefer- 
ents, and wallow in Pleaſure and Delights. 
ow many are there that ſeem to enjoy a per- 
et Feliciry, who are really moſt unfortunate, 

d rormented with bitter Pangs of an accufing 
ſcience! How many wealthy People are 
ere, whoſe Condition is much more ſad than 
at of the moſt miſerable Wretches ! How mar 


ny 


þ 
. 
, 


£ (30) ; 
ny'great Men are there, who in their Elevanihe 
Stations, enjoy no reſt or quiet Day or Nighth 
I need no other Teſtimony than Tiberins, \ 
could not forbear declaring to the Roman Senangije 
that ever day he died a cruel Death, Coathe 
you but lock, into the Inſides of thoſe that you eſteriiiife 
Happy and Rich, (aid Seneca, you would find * e1 
be Miſerable, to be Poor, to be Infamous, and thin: 
they reſemble thoſe VWalls which ave only Painighe 
without fide. Such a Felicity is no ſolid and 
Felicity 5 tm only an Image and ſlight Appearan 
of it. For which reaſon it #, that while they : 
Rand upon their Legs, and mak? a vain Bravade 
Grandeur, they aptear what they are not, and m 
People believe 'em happy. But if any accident 
Fals 'em, that puts 'em out of Order, and diſc 
"em, then you come to ſee the Filth and Infamy 
borrow'd Splendour conceals. And the famous H 
ftorian Taci:w, ſpeaking of Tyrants, could we kh 
fee their Souls laid open, ſays he, we ſkould | 7 
'em torn and mang/ed by their own Crimes, like tg 
Bodies of Criminals cut with the Laſhes of 
WWojzp. We muft nor wonder then to ſee 1% ] 
Wicked Porenrt and Rich, in Grandeur and | 
puration; ſo far frem thence concluding thy 
there is no Providence, that we have no 
to envy their Felicity, wc 

I confeſs however, that there would be ſoa | 

reaſon to be aftoniſh'd at their appearing Proſp'Þ 
rity, were there no other Life bur this, and tr Yi, 
we were not then to come to Judgment, Big 
before we blame the Condu@ of the Almigh 
ty, or before we deny a Providence, we ougt 
to be alfac'd there is ag other Life to be expe 
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wer rhis, and rhat God will never puniſh thoſe 
Whom he now ſupports. Now I know nor, whe* 


&r there be any one to be-mer with who will 
eſume ro afſerr, that he is clearly convinced, 
Wc chere is norking ro be thought of after this 
2, thar there is nothing to be hop'd or fear'd 
er Death, tho' there are ſeveral who endea- 
ar to perſuade themſelves, thar it is certainly 
ze, with whom we ſhall enter the Lifts in the 
"Suael of our Diſcourſe. 
> The Second Reflection is, that "tis an Error to 
ieve good Men Unhappy becaufe they are at- 
| ; ſeeing that Afﬀictions are o uſeful to 
ſe that are expos'd to 'em, whereby ro make 
ſenhble of the Emprineſs of this World, and 
Vanities of it ;- to wean *em from this Earth, 
| make 'em think of a better Life ; ro rame 
Fir Pride ; to reduce 'em from their Deviati- 
$s and Wandrings, and bring 'em back to their 
Waty. Theſe are the Benefirs of Misforrune, 
bich ir would be eafie ro convince the moſt 
mare. 
Now for a Man to be convinc'd, that Afiti- 
bs do not render the Sufferers unbappy, he 
is no more but to confider the Tranquilliry 
Mind which good Men enjoy when they are 
yoſt afflited. One wonld rhink ſometimes that 
& ſuffers in rhe Body of another Perſon, or that 
F& is inſenfible; or if ir happen that through rhe 
Violence of his Pain, he diſcovers ſome Motions 
af Imparience, and lers fall ſome Murmurings, 
recovers himſelf preſently again. You ſhall ſee 
Fereneſs and Joy refeated in his Countenance: 
F ou ſhall hear him bleſs God for chaftizing = 
: WI 
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with ſo much Lenity : 'He acknowledges the WF 
nefit of his Aflictions. and that he ſtood in we 
of ſuch Paternal Correction. "tt 

If rhey, againft whom I diſpute, did but 3 
knowledge the Divinity of the. Scriptures, 
could draw from thence an infinite number (WP! 
Proofs againſt 'em ; but I ſhall content my 
with ſending *em to the School of a Pagan 
mean Seneca, who has compos'd a Treatiſe up! 
this Subjet, hy ſo many Calamities befal G98 
Men: And thus he argues : wy 

* When you ſee Gooi Men, and ſuch as a" 
* acceptable to the Gods, in Pain, in Tro 
* in Adverfiry, travelling through a difficult 
* rugged Road ; bur, on the contrary, be 
* the Wicked in Joy, in Plenty, in Pleaſure, 

* notice that we are pleas'd with the Mod 

* of our Children, and the Liberry of our 

* yants, that we keep the firſt under ſevere 

* ſcipline, and that we ſometimes bear with 

* boldneſs of the other. You ought to beli 

* the ſame thing of the Gods. They do uot, 

* ture Good Men in Pleaſures and Delighy 
© they try 'em, they harden 'em, they train "as 
* up, and inſtrut*'em like Soldiers which rhe 
< intend to liſt under their Banners. | 

And becanle ir might be objected againſt hi® 
* Is ir then adyantageous to be Baniſh'd , .1% 
* be reduc'd to Poverty, tro behold the Deai 
* of Children, and a dearly-beloved Wife, to b® 
* branded with Infamy, to ſee a Man's ſelf by 
* refr of every thing? He anſwers, © If 
* wonder that this ſhould be - advantageous u 
any body, you may as well admire —_ ome 
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eople are cur'd by Cutting and Burning, -and 
r Hunger and Drouth are made ule of ro 
e ſame effect : Bur if you conſider with your 
Jelf, that ſometimes for Health's ſake the Sur- 
con is forced to rifle the-Veins, ro ſcrape and 
luck away the Bones, and cut off Members, 
hich elſe would endanger the whole Body : 
ou may as well permit us to rell ye, that 
heſe are Calamities no leſs advantageous to 

ſe that endure 'em. 

**Bur ſome will ſay, If there be a Providence, 
w comes it to paſs that Sin is permitted ? 
is is very near the ſame Argument, which a 
gan Philoſopher made uſe of, {f there be a Gd, 
he , whence proceeds Evil 2 But he as ſud» 
y recolleds himſelf, If there be no God, whence 
eeds Good? This Difficulty gave the Mani- 
ans an occaſjon to ſer up I'wo Principles, 
one of Good, the other ot Evil 5 and Manes 
ow'd this Opinion from the Perſians,v;ho at- 
ure all their Bleflings ro their God Oromaſdes, 
all their Evils ro Aramanits ; as the Egypti» 
made Trypon the Aythor of all their Cala» 


afirics, while they look'd upon I/is and Ofirs as 


rwo Deities from which they recciv'd all 
zir Kindneffes. I confeſs, we know nor the 


"Reaſon why God permits Sin ; yet all that can 


'&& inferr'd from thence, is only this, that ſtill we 


{know not the Deſigns of God ; bur this Igno- 


\FAance ought not to make us deny a Truch which 
ye may clearly apprehenc, and which is groun+ 
0d upon the hg Idea that we have of a moſt 


feC _ This is merely want of the force 


to abandon evident Truths, for 


Wir, 
ſomes 


| (:34) * | 
ſome Objections that are made us, whichy 
cannot reſolve, tho' the ſame Objections haves 
other ground than the Ignorance and Weak 
of Human Underftanding : So that thoſe } 
ple who are call'd ſoaring Fits, are indeedig 
petty Wits, that hrve more of Pride in 'em t 
of Senſe and Reaſon. | p 
What ! muſt we preſently deny a Provides 
becauſe we are Ignorant of the Conduct of 
If there be a Providence, they cry, there uw 
be no Difarder ; bur if there be no Provide 
there would be nothing bur Confulion, Cerull 
ly, alcho' we could never yer diſcover, why 6 
was pleas'd to permir Sin to -enter into 
World, yer we ought to believe that he has ali 
ir for Reaſons becoming a moſt perfect Bay 
More eſpecially fince Sin has given us an ( 
rrunity ro diſcover all the Properties of 
is Juſtice, his Holineſs, his Mercy, his Pow 
his Wiſdom, nor to ſpeak of the admirable Wil 
of our Redemption, wherein all the Virtue 
a Deity have appeard with ſo much Luft 
but which God had never thought of, had tht 
been no Sin. ut 
Certain it is then, that there is a Provideoch 
and this is that which it behov'd us ro proves 
gainſt the firſt Order of our Indifferent Men. 
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CHA P. V. 
le a3nf2 rhoſe that believe, that Providenee does nos 


digh concern 3: ſelf in Afﬀairi of Religion, 
Y' 


Here are ſome who dare not abſolutely de- 
ny that there is a Providerce ; but they be- 
e that ir obly concerns it felf in Things of 
iWigheſt Importance, as Kingdoms, Empires, or 
aſFepublicks, bur never examins whar Belief the 
ruWhabiranrs of the World profeſs, as if it were in- 
y (ferent ro it what Men profeſs'd, 

ro *T'will be no difficult thing to refute this Opi- 
; (on : For firſt, 'tis an Error to believe that Pro» 
iMidence has not the ſame ſhare in the Govern* 
of Little as of Great Aﬀgirs. For why 
{ we not believe, that God both Manages 
d Coverns all that he preſerves, and whateyer 
Welt bas made? Ir is becauſe it 1s beneath a God 
ues @þ rake care of the ſmalleſt Iniets? Bur why 
&FYould that be fo, when he has been pleas'd ro 
theFoduce *em our of Nothing ? Have we not ra* 
zer reaſon ro admire a Sovereign Being, who 
en@uving all Creatures within the Extent of his 
onVmpire, cauſes 'em ro ſubfiſt by his Werd, and 
 Þſtains'em by his Power ? Think they that God 
would debaſe himſelf roo much in doing it ? Bur 
F the Sun ſhines upon the moſt contemprible 
Dunghils, yer cannor be ſaid to diſgrace himſelf, 
why will they not admir that God ſhould act 
zpon the meaneſt of his Creatures, without any 
I 4 iminution of his Grandeur and Majefty, 
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Bur they will ſay, Thar 'ris impoſſible tl 
God ſhould manage and govern all things ; as 
they could be ignorant that the Knowledge an 
Power of God are infinite ; and thar if ir be hi 
will alone, there needs no more for him to « 
in the Ruling and Ordering of all things. 
therefore, the reaſon why our Indifferents arg 
ſo ill, is this, becauſe they have no other Idea « 
God than of a Man, whoſe Illuminations are nar; 
rewly confin'd,whoſe Strengrth is bur very ſir 
and who not being able to buſie himſelf eve 
where, is conſtrain'd to employ himſelf upon 
certain number of Objects. 

Moreover, they imagine, that becauſe we c 
ſpiſe all thoſe little things that are of no uſe t 
us, 'ris the ſame thing with God ; never confic 
ring, that if Gad cook no care bur only of thc 
Creatures that are uſeful ro him, or of thoſe or 
ly that bear ſome proportion with him, all tt 

reatures,even thoſe only which we moſt 
not being able ro add ro, or diminiſh any thing, 
from his Glory and Felicity ; and being all inf 
nitely below him, he might equally difdain and 
neglect *em all rogether. 

Bur nor to enter any farther into the Diſcufyg,. 
fion of this Queſtion, muſt not they be willin £ 
ly blind, who dare preſume ro number what 
concerns the Worſhip which is due to the Deity 
among things of little importance ? Is there any 
one which is of greater moment than that whichfh,, 
has a regard to the Sovereign Being, which allg,,, 
Men ought to adore ? And is it likely that Godþ,,, 
ſhould rule and govern Monarchies and Repubſj. 
ligks, and leave Men at their liberty to ferveſy, 

kim 


ates, £5 


im according to their Fancies? As if it were 2 
Mhing Indifferent ro Him, to be ador'd, for ex- 
WEmple, under the ſhape of the moſt vile and 

zorthleſs Animals, as the Pagans painted ſome 

their Gods. Is it poflible that Men can have 
ich extravagant Thoughts of the moſt Perfe&t 
all Beings? Where is that King fo negligent 
to permit his Subjects the liberry ro a& accor- 
ting io their own Humours in bis Aﬀairs, in his 
Wrcmies, in his Exchequer, and leaves it to their 
iſcretion to obey and ſerve him as their Ca- 
icio's lead 'em ? How then can they who boaſt 
jeir Wit, preſume to;ſay of God, the Wileſt of 
| Beings, what no Mar. would venture to fay 

a Perſon meerly mortal ? 
Beſides, were it true, that God rook no care 
things rhar concern Religion, whence comes 
to pals, that they who are of this Opinion pay 
«me certain Homage ro the Deity > Wherefore 

d they ſometimes pray ro him, fince God rakes 
bo notice of what they do, and conſequently 

yer troubles himſelf abour their neglect of his 

orſhip”? Their Actions ill agree with their Be» 

f, and cauſe thole that fee *em to believe that 
"ey are of another Opinion, Therefore ir was 
FF good Saying of one Dyocles, who eſpying Epicu- 
in the Temple, cry'd out, hat a Feaſt, what 

J SpeRtacle 15 ths for me, to ſee Epicurus in the 
Eemple! Al my Sufpicions are vaniſh'd, Piety re- 

Numes her Seat, and I never more clearly beheld the 
WS andevur of Jupiter, than now, that I ſce Epicurns 

on bis Knees. Certainly, if this Opinion which 

e have refured were true, there would be ne- 
Er any more need of paying Worſhip to a Dei» 
M + ty 
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ty. "Twas true, that Epicurus confeſs'd, that 
Excellency of Divine Nature deſerv'd of it{ 
that ſome Honour ſhould be given ro Her, 
ſhe concern'd her ſelf no more wirh the Wai 
than if there were no ſhare of her in ir, and & 
there were nothing to be expected by it fi 
her. But he only ſpoke thus in conformity 
the Common Senziments. For, in ſhort, the (i 
of that Philſopher, according to his Syſtem, 
a Piece apart from the Workmanſhip, whid 
Man might well ſuppoſe not to belong to ir, 
yet no change befal it, Otherwiſe ir is cert 
that if he had acted and ſpoken conformab 

his Real Opinion, he would have faid in pi 
terms, that Piery was a fruitleſs thing, anc 
would never have perform'd any a&t of Rel 
on. Cicero therefore rightly underſtood bi 
E. r. ds Nat. Deor. There are ſome People, ſays 
and bave been, before now, who believe that the ( 
never meddle with human Afﬀairs, But if 

Opinion be true, what will become of Piety ? 


—_— —— 


CHAP. VL 
Of the Immortality of the Soul. 


[| Come to thoſe who never much tort 
themſelves, whether there be any Provide 
or no, becauſe they hold the Soul to be 
tal, that it periſhes with the Body, or at Ii 
that there is no farther fear of any thing 4 
this Life ;_that there will be no Judgme 
that all that has been ſaid of Paradiſe and 
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aYre meer Fables, ſuch as the Pagans feign'd of 
t Meir Els/ian Fields, ©, And therefore thar all 
eligions ought ro be indifferent ro us, fince 
We ſhall be never more happy , nor the 
More unfortunate, whatever Religion we em- 


Ce. 

'Tis a wonderful thing, that there ſhould be 
pund among Chriſtians, Men that dare deny 
jhat the Heathens have acknowledg'd,and whar 

ihe moſt Barbarous of Nations acknowledge to 

is day, as we are given to underſtand by ma= 

rally Relations. And this ro ſuch a degree, thar 

from believing that the Soul periſhes, they 

ave rather choſen to hold, ſome of %em, that 

Soul was from all Ererniry. Others, that 

hen the Soul took leave of one Body, it rranſ- 

igrated into another, or elſe was re-united to 

od ; or that ir was transform'd into ſome An* 

or Devil ; or that ir intermix'd it felf with 

Elements. And this Opinion of the Soul's 

zing Immorrtal,. infuſed that Courage and Un- 

zuntedneſs into *em, which they made appear 

| Fight, as Bartholinus obſerves of the Dane:, 
his Book of the Anriquiry of Denmark. 

# 'Tis a thing ſo much the more ſurprizing, be- 
uſe there are an infinite number of Reaſons 
hat convince us of the Immortality of the Soul, 

ight prove it by the ardent Deſires of Immor- 

aclity,and by that Idea which we naturally have 

a future Life ; an Idea which nothing can era- 

leFicate ; fo that there is no Perſon who indepen- 
; Uſently from all Conſideration, and from all Edu- 
neation, bur either fears or hopes ſomething, ac- 
drding as he has either led a victuous or vicious 
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Life, when he ponders upon the ſame darkſ: 
and gloomy Fururiry, wherein the preſent 

ſers he our Eyes. But ro make our this Tr 
as clear as day, I argue thus : If the Soul 4 
ſuch a Death would happen, either becauſe 
parts of it would come to ſeparate, or bec 
it would deſtroy ir ſelf ; or becauſe ſome off 
created Subſtance would deftroy it, cr bec 
that God himſelfwonld annihilate ir. There 
be conceiv'd ne other Cauſes of the Soul's{ 
ing : Bur it is certain, that there can noth 
like this be ſaid of rhe Soul. 

I. It-cannot be ſaid, that the Parts of the 
ſeparate from one another ; becauſe the Soul 
no parts ; it is a Spirit. And he muſt be bl 
that dares deny it, and aflerr, that the Soul i 
more than Matter,than Wind,or a Vapour, t! 
a certain Agiration of ſubcil Spirits intermi 
with the Blood. Ir is impoſſible ro concei 
that a Soul which knows ir ſelf, and all ot 
Beings that furround it, that reaches ſubli 
Truths, that knows an invifible God, that ! 
flects with ir ſelf upon irs own Thoughts, : 
meaſures the Stars, rhe Earth, and Seas, that« 
refs our Senſes and Imagination ; that pe 
rrates into Fururity, and diſcovers the dee; 
Secrets, ſhould be nothing but an agitated ) 
ter ; becauſe that nothing is more incompreb# 
Gble than a Body that thinks, that reaſons, t 
deliberares and reflects upon it ſelf. Which 
ſoever the Parts of a Body are chang'd, ir 
never be brought ro that paſs by thoſe vari 
Changes or Rangings, that if it knew not it | 
before, it ſhould ever come to know it ſelf; 
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uld-it ever be made capable of having one fin- / 
thought, With all the Efforts of our Wir,we 

Wn never comprehend what Epicurus ſaid, Thar 

Mr Reaſonings and our Ideas are no more than 
Agitation of certain little Bodies, and thar 

e circular Motion of an Atom , may be the 

iſt and immenſe Idea of Infinity. Ir is alſo as 

dſurd to ſay that a Body knows, as ro fay thar 
re@ Thought is red or green ; that the Act of Ar- 
ing is hot or cold, orthat a metaphyſical Spe- 
lation is round or ſquare. *Tis clear then, 
at the Soul is not Marerial, and that by conſe- 
nence it has no Parts ; and therefore it cannor 
ie, No Sickneſs can deſtroy it, becauſe ir has 

Mo Blood, nor Humor that can feed it. Neither . 

word nor Fire can kill ir,. becauſe it has no 

tarts that Iron can divide, or Fire conſume. 

A 2. Neither can the Soul be ſaid to deſtroy ir 
If ; for Right Reaſon teaches us, that nothing 
nds of it (elf ro its own Deſtruction and Ruin ; «- 
Whar every Being is deſirous of ir ſelf ro remain 

the ſame Condition wherein ir is ; and thar 

ery Change thar happens to any Subject, pro- 

eeds from an exterior Caule ; beſides, thar it 
an never be conceiv'd how a Soul ſhould de- 
roy it ſelf. 

SS 3 Ircannot be ſaid, that the Soul can be de- 
troy'd by other created Subſtances 3 becauſe 
e ought not to aſſure our ſelves of what we 

eanmot conceive , unleſs God reveals it ro us. 

Now it is impoſſible ro comprehend , that a 

created and finite Snbſtance, can deſtroy a fpirt- 

tual Nature 3 nor do we know it to be other- 

& wile by Revelation, 
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4. It cannot be faid that God deftroys 
annihilates our Souls, For beſides that the / 
nihilation of a Being, is one of thoſe things 
which there is not any example in Nature ; 
have no Revelation that God deſigns the Ar 
hilation of Souls. On the contrary, if they wi 
whom we contend, would acknowledge the 
vinity of Scripture, ir would be eafie for me 
.produce 'em Proofs, which invincibly make « 
this Immortality which we aflerr. 

The firſt Argument may be ſupported by 
ſecond ; which is this, That if the Soul be of 
immortal, and thar there be no other Life 
this. we muſt then conclude, that it was or 
given to Man to render him more miſerat 
than the Beaſts, and ro be a rorment to hi 
For if Man had not a Rational Soul, the F 
membrance of whar is paſt, the Conſideration 
the preſent, and. rhe Apprebenfion of Fururi 
would never afflict his Mind ; bur he would 
like the Beaſts, which, if we may believe 
new Philoſophers, feel no pain, of if they do fedffe 
any, *tis only a preſent pain. If then the Souff 
be not immorral, it would have been better ths 
God had made us walking Machiazes, than 
give us a Soul only to make us ſuffer, ! 

'Tis ſaid; that Men being fo like to Beaſt 
all dies with him, as it is with other Cre? 
tures. Bur this ObjeRion is unworthy a Ratio? 
nal Man, *Tis true, that there is ſome Confo 
miry between a Man and a Beaſt. A Mani 
born, and is ſubject to Death ; he preſerves his 
Life by Nouriſhment,and his Kind by Generati 
on, and he is ſubject to the Irregularities of Hus 

mo 
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ors. All this is common with the Beaſts. I 
nfeſs likewiſe rthar there is a Conformity which 
diſgraceful ro Man ; and this is that which 
lifts in the Diſorders of the Body and Senſes, 
d the Predominancy of the Paſſions. 'Tis a 
ame to Man that his Paſſions over-rule him, 
Where Reaſon ought ro command, and that he 
not the Maſter of bis own Body, nor of all 
» offhe Motions of it: Nevertheleſs, all that can 
concluded from hence is, that Man is Mor." 
al, ſo far as he has any thing of Conformity with 
caſts. Bur we muſt renounce our Rea lon, if we 
Mecny that Man has not an infinite number of 
hings that exalr him above Brures ; and in that 
eſpect ir is, that Man is immorrtal. 
Altho' they who believe the Soul ro be mor« 
al, laugh at the Revelation, yer there are ſome 
who make uſe of a Paſſage in Ecc!efiaſtes, ro con- 
irm their Opinion 3 'tisin Chap. 13. 19, 29, 21,, 
be [ame thing befalleth both Man and Beaſts, the 

death of the one 1s like the death of the other ; both 
the one and the other breath the ſame Breath ; and 
Man has no advantage above 4 Beaſt; for all s va- 
nity 3 all goes the ſame way ; all was duſt, and to 
duſt they ſhall return, Woo knows whether the 
| breath of a Man mounts upward, or whether the 
al breath of a Beaſt deſcends downward ? 

® Bur if theſe People, who borrow the Autho» 
o& rity of Solomon ro ſupport their Error, had read 
i& the Book from which they ferch'd their Ar- 

gument, they would have ſeen that thar ſame 

is Great and Wiſe Prince was far from believing 
14 the Soul to be mortal. His aim is there, only to 
3 withdraw the Hearts of Men from the Love of 
C 4 the 
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the World, from their extraordinary Propen 
to the Creatures, and all things that fall un 
the Senſes ; on —_ to encline and perſu 
'em to love, to fear, and ſerve the Lord or 
And this is the concluſion which he draws at i, 
evd of his Book from all the Arguments whit 
he produc'd before. The ſcope of the whe 
Dilconrle is, Fear God, and keep his Comma 
ments ; for thu s the whole Duty of Man. Now 
lcave it rs Judgment, whether if Solomon | 
thought that the Soul did nor ſubfiſt after dear 
would have raken ſo much pains ro excite 
to the Exerciſes of Piery, for which there wiſh, 
no Reward to be expected, fince the Belief a, 
the Immortality of the Soul, is the Foundarioffic,. 
of Piety and Religion. | 
Bur for an abſolure Conviction , thar that 
Great King did nor believe the Soul to be mori 
tal, there needs no more than to read his Tent 
Chaprer, From the very beginning he threrllf, 
rens Men with a Judgment to come, and exhort 
'em to remember God in the Days of theingz 
Youth, and not to delay their turning ro God 
till the laſt years of their Lives. A needleſs Exif, 
- horration, if the Soul were to die. For what}, 
reaſon is there thar Man ſhould fear any things, 
after death, if all were to die with him ? Afrery, 
wards in the gth Verſe, he tells us in expreſs), 
terms, Thar the Duſt returns to the Earth from\, 
whence it was taken, but that the Spirit returns ul}, 
God that gave.it, Is not this an invincible Proc 
thar he believed the Immortality of our Souls ?F, 
For how could ir be faid that our Spirit ſhould} 
return to God that gave it, if ir ſubliſted no lon*y 
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>er, after it was departed from the Body, which 
enlivened ? Is it poſſible rhar a nothing of Soul 
" Fand Spirit ſhould rerurn to the Boſom of God 2 
SK The wile Solomon (o little believ'd our Soul 
> be morral, that in the ſame Chapter, verſ” 17. 
e ſays, God ſhall judge the Fuſt and the Unjift ; 
d then ſhall be the time for all things, and over 
! by orks, Which he would never have faid, 
had he had the leaſt rhought that our Soul died 
ich the Body. 
So that by. the Paſſage which they alledge, he 
Wneant no other thing but that in reſpect of the 
"WBody, the conditions of the Beaſt was equal ro 
hat of Men ; that the ſame thing befals him ; and 
hat ro judge by outward appearances, when we 
ee a Man die, ic ſeems as if he dy'd like a Beaſt, 
Kand that there was no difference between 'em. 
\nd this was the Judgment which the prophane 
Libertines in Solomon's time made of ir. 
Burt what we have ſaid, is certainly the preciſe 
"Fence of the Words. For if from the Saying of 
"WEccleſiaſtes, Who knows whether the breath of a 
Beaſt aſcends upward, and the breath of a Beaſt de- 
Eſcends downward ? We muſt conclude, that if Solo* 
mon was ignorant of that which was to happen, 
"Zhe would have ſpoken againſt his own Know- 
ledge, ſecing that in Chap. 12, he ſays expreſly, 
That the Spirit returns to God, We muſt alſobe- 
2 lieve, that he queſtions whether or no the Breath: 
" of Beaſts deſcended downwards,fince he makes uſe 
! of the ſame Exprefiion, HWho knows whether the 
| Dreath of a Beaſt, &c. Now is this a thing that (0 
© wile a Man as Solomon could doubt of? or could he 
'T be inclin'd to-obſerye an error which few believe; 
i C 5 thag 
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that the $_irit of Beaſts is immortal ? Tho' w 
muſt confeſs there are ſome People that are & 
this Opinian, if we may believe the Portuguet 
Relation of the Eafter £:hopia, 

Ir will be faid, perhaps, that the Soul being 
ſtrictly united with the Body, it cannot be car 
ceiv'd how the Body ſhould die, and the Soul þ 
immortal, Bur this Argument is abſurd ; f 
were the Soul and Body of the ſame Natur 
there were ſome room for this Objection, 
in regard they are of a different Nature, 
that the Motions of the Soul are abſolutely ind 
pendent from thoſe of the Body ; as for examp 
when ſhe medirates upon God, why may we not 
ſay, that ir ſubſiſts without a Body like the Ani 
gels ? And ſo much for this Subject, Letw 
now examine whether we ought to believe 
Day of Judgmenr. 
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CHAP. VIL 


Of the Fudgment to come. 


JT is impoſſible ro reflect upon the Nature} 
of God , without being convine'd of a Day! 
of Judgment. The Idea which we have of! 
God, obliges us to look upon him as a Beings 
Supreamly Wiſe,moſt Juſt, moſt Holy, and mot; 
Perfect, Bur we can never conſider him as 4 
Being moft Wiſe, Juſt, and Perfect, unleſs we? 
underſtand art the ſame time, that he s one day' 
ro call Men to Judgment, and to reward or pu? 
niſh 'em, according as they have liv'd __ ? 
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" WiBarth. In ſhort, How can it be conceiy'd, thar 
c alfa God who made all things,who loves Order and 
2949 Holineſs ro the higheſt Degree, and who always 
. Radts conformably ro his Virtues, can ler go un- 
JT puniſh'd the Contemprs which his Creatures pur 
upon his Laws, and that he can look with the 
fame Glances of his Favour upon thoſe that em- 
ploy themſelves jn his Praiſes, and they that vo- 
ug mir forth Blaſphemies againſt him 3 thoſe thar - 
© confeſs his Holy Name,and thoſe that abjure it ; 
we upon virtuous Men, and the moſt infamous De» 
bauchees ; upon St. Peterand a Herod; apon Sr. 
Paul and a Nero ; a St.Fobn and a Domstian ; and 
iS yet this is that which we muſt ſay of God, were 
1t true that there would be no Day of Judgment, 
vs For that Perſon muſt be very ignorant: of the 
Afﬀairs and Tranſactions of this World, who un- 
derſtands not, that Puniſhment does not always 
attend the Tranſgrefſion, and that the Wicked 
are not always chaſtiz'd ; bur that the Innocent 
$ are ſomerimes oppreſs'd, and the Guilty juſtify'd. 
Now can we believe, that the Sanctity and 
Wiſdom of God would ſuffer Virtue ro remain 
$ without Reward, or Vice without Puniſhment; 
# had he not decreed a Day wherein to render 
# unto every Man according to his Works ? No, 
."F doubtleſs, God has not ſuffer'd all the Wicked to 
* g0 unpuniſh'd, that Men might not believe there 
} was no Providence ; nor does he puniſh all, that 
| Men might thence infer, there will be a time of 
| Judgment. The inviſible Hand of God collects 
# together whatever Man does,whatever he thinks, 
and whatever he ſays; all is koarded up in the 
3 Treaſure of his Juſtice, Bur afrer God has ga- 
: ther'd 


| ſ . other crying Ad of Injuſtice, is nor ſenſible d 
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ther'd all his Magazines, he will return all back 
again, and cauſe ro re-deſcend on Men, wha 
ever Men fear up to Heaven, 
To this firſt Argument, in my Opinion, 
ther may be added, which is taken from the R 
orſe, the Troubles, and the Agitations of Car 
cience, when a Man has committed any Crime 
tho? ſecret tranſgrefſions,and ſuch as are not to be 
j! diſcover'd. For from whence proceed thoſe Te 
WW - rors, I beſeech ye, if ir be nor from an App 
!! Henfionof a Judgment, which there is no poſſhbi 
lity of avoiding ? 
It may be objeQted, perhaps, that there are 
none bur the weaker ſort that labour under thel: 
Diſquiers, thele Turmoils and Stings of Conſci 
ence ;5 lirtle Children, poor Ideors, and 
Women. Bur where is that Man, who havin 
{worn a falſe Oath, committed Murder, or an 


the ſharp Rebakes and Upbraidings of his Cor 
ſcience ? *Tis not what Women only or Chit 
dren do ; this is a queſtion reaches all that have 

offended againſt Heaven. 
it may be alſo further ſaid, that 'tis the Ap} 
prehenſion of the rigour of human Laws which# 
cauſes all thoſe Terrors, not the Dread of ary} 
Celeſtial Tribunal. Burt whence then comes it} 
20 paſs, that thoſe Monarchs, who ſer themielves 
above the Reach of all Terreſtrial Juſtice, and 
boaſted of their Abominations, were nor exem- 
pred from theſe Aﬀrights and Convulfions of 
Self-conviQtion ; ſuch as Nero, Tiberius, Caligula,| 
Caracalla, who were flatrer'd every day, that they 
might do what they pleas'd,and who never beard; 
» 
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aa word of the Law of God, of the Severiry of 


his Juftice, or of a Judgment ro come ? 

Others will alledge, that theſe Commotions 
are the Effet of our Education. But how comes 
it that we neglect and contemn fo maay other 
things infus'd into us by our Education, bur ne- 
yer can deface theſe deep Impreflions> Whence 


© proceeds ir, that all Mankind, with their con» 


join'd Efforts, could never calm theſe tempeſtu- 
ous Agitations, nor diffipate theſe Fears? Whence 
comes ir, to paſs, that upon the approach of 
Death, the greateſt Libertines, and moſt Pros» 
phane, tremble at the remembrance of their Im- 
piety, and their Horrors ſtill augment, the 
nearer they draw toward theit end ? For if no- 
thing were to follow bur Annihilation, whence 
ſo much Agony ? 

Laſtly, ir will be ſaid, that there are many 


© People who feel none of theſe inward Stings. 


Bur befides that, ir would be a difficult thing to 
name any of thoſe Perſons whole Conſciertes 
are alrogerher dead and inſenſible ; and that os 
thers might be thought co be void of all Fear, 


pM becauſe they knew how to conceal it ; their in- 
h& conſiderable number can by no means weaken 


» SS > 7 


# our Argument; as ic'dves aor follow thar the 


Exiſtence of God is not a Truth beyond control, 


® becauſe there are ſome perhaps that do nor be 
£ lieve ir, 


The univerſal Conſent, in reference ro this 


# Point, of all Nations that have acknowledg'd a 


Deiry, is a ſufficiently convincing Proof of the 
Truth of what we poſitively afſert. For how 
comes it, that ſo many Mem agree in this parti- 

. culars 
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cular, altho' they differ in ſo many other thing 
Is it nota Proot that this is one of thoſe Trutt 
of which we come to the knowledge as ſoon 
we begin to make uſe of our Reaſon, and which 
we cannot withſtand withour renouncing 
Light of our Intelledts? Ir would be no diffic 
thing for me ro prove this Univerſal Conſer 
would I bur colle& rogether what rhe Paga 
have written concerning the condition of Sou 
after death ; of the Judges before whom th 
were to appear ; of the Puniſhment and Reward 
prepar'd fer Men in the other World ; all that 
. Plaxo believ'd upon this Subje&t 
* Plat. deRe- and particularly the * Recit 
pub. 11. which he cauſes one Amnenius tt 
make in his Republick, whom 
introduces return'd ro the Earth twelve Days aft 
his Death, ro make a Report of all thar is tran 
i! acted in Hell, and giving an account, that thelff 
WY Judges, before whom the Souls of the departed 
7 appear, place the Juſt upon the Right hand, 
and the wicked upon the Lefr, and cauſe the 
Virtnous to aſcend tro Heaven, while the Latter 
are forced to deicend, 

I might add what S:rabo relates of the Brach-© 
mans among the Indians 3 what is recited to us 
by thoſe who have travell'd into Aſia, Africa,% 
and America, And I -might add to all theſe 
Proofs, another, which might be drawn from; 
the Opinion of almoſt all Nations, that there 
was a neceſſary Dury incumbent upon 'em to ap» ] 
peaſe the Deity ; which prevail'd fo far, that 

many offer'd Human Sacrifices for that pur- $4 
pole. 
I 


51) 
»# 1 add to all theſe Arguments this Refledtion} 
MT hart if there be no future Judgment, Virtue is 
Sno more than a Fantom, and that 'tis a Folly to 
purſue her Maxims: Men may give themſelves 
Mover to all forts of Crimes and Impieties, with- 
put Reluctancy ; he may be a Traytor, perjur'd 
Wretch, a Knave, a Faithleſs Villain, an Adul- 
wterer ; from this time forward he has no more to 
Jo but ro make himſelf moſt powerful in Socie- 

7, and preſerve his Life, fince he has nothin 
Mo fear after Death , no moſt than if he had led 
i Life rhe moſt exatt and virtuous that could be 
t Wmagin'd. Bur where is that Man to be found 
ahat wou'd not abominate an Opinion that fa- 
Fours, in this manner, the moſt horrid of Crimes, 
nd moſt impious Enormities ? Or if it were re- 
erficeiv'd, what Man would be willing to brook, 
(What rhe World ſhould be no other than a wide 
eptacle of only Thieves and Robbers, a 
dſneer Chaos, where there was no Curb upon the 

|, FConſcience ? 
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CHAP. VIIL 


s here it #s prov'd , that altho* we had no certain 
os Proofs of a Fudgment to come, yet we ought to 
oe liveinſuch a manner, as if we were alfer'd of 


: L E T & preſs a little cloſer upon thoſe as 
el gainfſt whom we diſpute, and put the 
. ZQueſtion to 'em , Whether they are well af 
' Elured, that all that is aid of the Day of Judg- 
[ ment 
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ment and Life to come, are Fables and Storie 
as they loudly gave our. Do they believe it ff 
be a thing contrary tothe Virtue of a moſt P 
fet Being, to punith thoſe who have ſo ofte 
violated his Laws, thoſe that refus'd ro obey : 
him, and whom he ſpar'd in this Life ? Is it le* 
becoming God to be Juſt than to be Merciful! 
Iqueſtion whether any body will preſume wif* 
uphold it,tho' there are many who have doubtet 
the truth of rhe-Day of Judgment ; and other 
who upon their death-beds have ſaid, Thar tt 
were going to be inform'd of three things; wh 


ther there were a God ? whether the Soul wer" 


immortal? and whether there were a Heaven 
Hell 2? a very edifying Confeflion, I will grar 
that our Indifferent Men may not be abſolute 
convinc'd by our alledged Reaſons, or by an 
Others which we could produce : However,th 

muft confeſs, that there is ſome caule to queſt 
on, whether the Sentiment which they have em 
brac'd be true or no, They believe, that al 
Remorſe of Conſcience proceeds from rhe Pr 

judices of Education. Burt” I believe they pre 
ceed from an apprehenſion of being puniſh'd fe 

what we have committed, and from the fear of 
a Judgment, which is not poflible for us wi 
avoid. They ay, that I am deceiv'd ; yer they 
ought at lea(lt ro acknowledge, that it is nor (0 
clear that I am in an Error ; bur that there may. 
be ſome reaſon ro doubr whether I am or no. 
This then appears to be their Condition, that 
they know not certainly, according to their own 
confeflion, whether they ſhall be eternally mi 
ſerable, as it is requilit for 'em ro acknowledge, 
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"Fhat they haye deſerv'd to be by their Tranſ- 
reffions, or whether they ſhall be annihilated. 
ood God ! whar an uncertainty is this? Would 
& not then be better, in the midſt of rhis uncer- 
\Winty, ro practice that which would gain 'em 
ternal Felicity, if it be true that there is a Pa- 
 Fadiſe, than ro do thoſe things thar are reward- 
4 with eternal Pains, if there be a Judgment, 
Br a Hell? In the choice of Opinions, which 
en — not certainly whether they be true 
Br falſe, ſound Judgment and right Reaſon re- 


Muire, thar Men ſhould prefer the Steerage that 
Weads 'em to gain, if Truth be on their fide, and 

ere there 1s nothing to lole, if they be de- 
eiv'd ; and on the other hard, reject that by 
hich they can gain nothing, tho' they were in 
be right, bur much ro loſe, ſhonld ir prove their 


:Wnisforrune ro be deluded. This is now our caſe, 
Man who lives as if he were to be judg'd, has 
othing to be afraid of, ſuppoſing he ſhould be 
leceiv'd ; bur every thing to hope for, if he be 
ot in an Error, He has nothing to be afraid 
df, if he has been miſtaken, unleſs it be that af- 
er Death he finds no God, no Paradiſe, nor 
meets any more with himſelf again. I confeſs, 
hat this is to be look'd upon as a great Misfor- 
une ; bur at leaſt he ougbr no more to be afraid 
bf any ſuffering, or that he ſhall be more miſe- 
gable, than he who has liv'd as if there were no 
udgment to be expected, Both the one and the 
pther muſt loſe their Being, and all the Conſe- 
; quences of Being, as Pain, Pleaſure, Felicity, 
and Miſery. This is the greateſt Miſchief that 
befal a good Chriſtian, ſuppoſing him ro be 
in 
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in an Error. But if he be not deceiv'd, he't 
be ſare of enjoying Felicity erernal, and infinity 
Happineſs. There is then great Gain attend 
him, if he be not deluded ; bur there is nothir 
to loſe in caſe he be, by the Confeſſion of 
ungodly themſelves. On the other (ide, a 
who believes not a laft Judgment, and who liye 


/ in the unbeliefof it, has nothing to hope for, 


he be not deceived, becauſe bis greateſt Felic 
is to be annihilated; bur every thing to be 
fraid of, if he be under a miſtake, For if at h 
deparcure out of the World, he finds there is 
God, that there is a Judgment, or a Hell, rhe! 
cannot be imagin'd a Creature mere milerable.Fi 
Now let any Man judge, whether it be n 
the Accompliſhmene of Extravagance to ma 
choice of an Opinion, whereby a Man runs t 
riſque of being eternally miſerable, and hop: 
for nothing but Annihilation: And whethe 
tho' there were no certain proofs of a Judgme 
x0 come, it were not better for them always 
demean themſelves, as if they were to be judg 
I ſay no more ; for this is ſufficient ro ſhe 
that ſince our Indifferent Men are not aflur 
that there is no Judgment, they ought nor 
build upon this Opinion the Indifferency of Ref 
ligions, 
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CHAR 2c 


herein # examin'd, whether there be any thing 
True or Falſe, Fuſt or Unjuſt, 


\ Mong thoſe whom I call Indifferens Men, 
there are ſome who believe , that there is 
dthing True or Falſe, Juſt or Unjuſt, ſo that it 
lawful to do whatever a Man pleaſes, and to 
brace that Religion that agrees moſt with 
Weir Interefts. Who could ever believe, that in 
r Age there ſhould be People that would go 
"Wbour ro introduce ſuch Scepriciſm into Reli- 
ion. There is nothing True, ſay they: Yer at 
aſt, according ro their Sentiments, it muſt be 
rue, that there is nothing True. Moreover, is 
not true, that they who maintain this Argu= 
ent, have a Being, that they are Thinking 
Souls, and extended Bodies ; that it is impoſh- 
:Sle a Thing ſhould be, and nor be at the ſame 
ime, that two and rwo make four, and that the 
Whole is bigger rhan the Parr ? Certainly, there 

no body ſo extravagant as to deny it, We 
lo not diſpure of this matter, will the Indiffe* 
Were Men ſay ; but of things that concern Reli- 
ſion, I grant ir, "Tis already very much, that 
hey will confeſs that there is ſomething true 3 
but ſtill ir is nor true that there is a God 3 that 

is God is moſt Perfect, moſt Juſt, Omnipo= 
ent, &c. Ar leaſt, ic is no more true, than to 

y, there is no God, or, that this God is an im- 
perfeRt Being and Unjuft. 

I do not believe that theſe Scepricks dare de- 


Y it, unleſs they - will ſpeak againſt their -_= 
on” 
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Conſciences : For then there is nothing ſo e: 
as to deny every thing, and ro maintain at noo 
day that the Sun is nor riſen, or that a Circle 
a Square. I am well afſur'd, that if our Pyri 
nians would ſpeak fincerely, they would ackne 
ledge, that ir is alſo true, thar God ough: to! 
ſery'd, and that in ſuch a manner as is agree; 
ble to his Nature. They are therefore 
groſly miſtaken, who aſerr, that there is nothin 
of Truth. In ſhorr, every Propoſition ought 
be rrue or falſe, Ir is true, when it affirms 
denies nothing of a Subject, bur whar we ougt 
to affirm or deny. Ir is falſe, when it affirms 
denies what ought not to be affirmed or denie 
Bur it is not certain, will our Scepricks 
that upon every Subject we may find out Ree 
ſons, pro and con, equally ſtrong and convincing 
I grant there are ſeveral Subjects upon whit 
Men may argue variouſly ; inſomuch, that the 
ſhall be ar a great loſs which fide to rake, betc 
they have carefully weigh'd and confider'd 
Arguments on botk fides. I confeſs alſo, th 
there are ſome very evident Truths that hay 
been diſpured among Philoſophers; among othen 
ſome have deny'd Motion. Wir loves to ſp 
ſometimes, and endeavours ro ſecure by $ 
phiſms, Things the moſt plain and perſpicuon 
Bur I deny, that what is faid on both fides! 
equally ſolid, and that ir is fir tro compare $ 
phiſms with good Arguments, There are ſons 
Propoſitions to which we cannor refuſe our atlent 
and fome that we cannor deny, withour acting 
gainſt the Lighr of our Underſtanding. There 
ſome that are not fo apparent, and others thate 
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ly oppoſe Reaſon. All that our Scepticks ſay, 
Woes bur reach us that we ought to ſtand upon 
Guards, and not to-haſten our Judgment 

ith roo much precipitancy, but to ſuſpend it rill 
onviction, and our Underſtanding force us from 

hat Hefiration, So that I extreamly approve 
he Rules ſer down by a Philoſopher of our 

"WM ge, who would have us, when we propoſe any 

Whing, not only carefully ro examin the thing, 

d ro determin nothing rill after we have well 
houghr upon it, bur allo to ſee, 

ms 1, Whether it be not true, that we believe 

Whe thing in diſpute for no other reaion, bur bes 

uſe our Maſters have fo taught us. : 
2, Whether ir be not true, that we believe 
he thing upon no other account, bur only be- 
auſe it was approved by a great number of Per- 
00s that have gain'd a Repure in the World, 
3. Whether it be nor true, that we believe the 
bing by reaſon of long uſe and cuſtom ; thart is 
o ſay, Becauſe we have ſuch an Idea in our 
heads from our Education and our Infancy, and - 

Wor that wegjudge that ſeveral things were true, 

Wecauſe they were conformable to that Idea. 

4. Whether it be not true, that we conclude 
ie Truth in diſpute, from a ſuppoſed Principle, 
d fuch a one which we never examin'd, 

S 5. Whether it be not true, that we belicye the 

'Fthing, only becauſe ir is a Novelty. 

SS Theſe are the Precautions which we ought to 
take ; bur 'ris an extravagancy to maintain that 
there is nothing true. We naturally all of us love 
Truth, and we defire to find it out, Is it then 

toFto be thought that this Deſire ſhould be en- 
grafted 
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rafred in all Men, if there were nothing true 
alſe ? 

Whar I affert of Truth, I alſo ſpeak of ] 
ſtice or Injuftice , that is ro ſay, that there 
ſomething of Juft or Unjuſt, and that there is 
neceſſary diſtintion between Good and E 
berween that which 1s honeſt, and that whichi 
nor ſo. 

In ſhort, were there no reaſon for this difti 
ion, ir muſt be ſaid, that Paricides and Bla 
pheraers, ro ſpeak properly, commit no Crime 
that 'ris the ſame thing wherher we hate or lc 
God; whether we honour our Parents, orc 
their Throats. 

Now I beſeech ye, Can ſuch Sentiments e 
ter our Thoughts without horrour > They wil 
ſay, perhaps, that rhis Horrour proceeds fronf 
the Prejudices of Education. Bur if it be 
how comes it to paſs that the ſame Horrour 
univerſal among all People, tho' their Educaric 
be very different ? 

They will likewiſe object, that LegiſlaronÞn 
and Governors of States and Kingdoms havet 
ken great care to infuſe into the People, tha 
there is ſomerhing of Juſt and Unjuſt, But 
it probable, that thoſe Legiſlators could have i 
greed fo exactly, without conſulting together, 
- impoſe the ſame- things upon ſo many dif 
People? Thar they were ſo ſufficiently pow 
as to engrave their Precepts in the bortom of the 
Peoples Hearts ; or ſo politick and cunning, 
ro inſpire into 'em that niceneſs, as to make it 
fcruple of Conſcience to diſobey 'em ? Or hc 
is it to be imagin'd, that ſo vaſt a —_ of 
[#8 4 
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cople would entertain and uphold Laws that 
compence Virtue, and puniſh Vice, but which 
re otherwile ſo very ſevere and irkfom, unleſs 
here were a natural Light, which makes all 
en agree in the point of their Juſtice, 
Had not Men a natural Idea, and a natural 
pe of Duty, Men might be made believe in 
hat parricuiar, whatever Impoiture pleas'd ; and 
hey might be perlwaded. that Ingratitude, Per- 
idiouſnels, and Blalrhemy, arte Virtues 'which 
pught ro be ef*cc:'d ; neverihelets, nothing is 
nore impoſlibie. | 

It will be ſaid. that ſeveral Nations have ſub- 
mitted to bau Laws as well as good, Bur cer- 
Wain it is, that never any Legiſlators could im- 
poſe thoſe Laws which were altogether bad, 
he Law-givers concern'd, till intermix 'em a- 
mong the good ones, and endeavour te ſupport 
Mem with good Principles, already in vogue -a- 
oſnong the People : They have allo made uſe of 
force to eſtabliſh or preſerve 'em ; ſo that ſab- 
Wnifſion ro unjuſt Conſtitutions is a proof of the 

eceffiry of thoſe which are juft. | 

& Butler us preſsa little cloſer upon our Pyrrho-- 
$1441; Either they are boynd to obey their Rea- 
ſon, or they are nor. If they are not oblig'd, 
their Reaſon ſtands 'em in no ſtead, and it is in 
vain that Nature has made 'em Rational Crea- 
ures. If they are bound, they do ill when they 
Iwithdraw their Obedience from it. Therefore 
there is a difference between Good and Evil, 
It will be objected, no doubr, that Reaſon di- 
Qares to one Man that the thing is good; to 
Fanother, that it is bad ; 10 that it depends purely 
| upon 
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upon humour. Burt certain it is, that there 
ſome good things, and others bad, by the Caffe 
ſent of all Mankind* So that in that reſpec 
our Reaſon is beyond all control. Moreove 
the Force of that Objection reaches no fart 
than to prove, that all Men have not the ia 
Parts ; and that they do not all diſtinguiſh 
and Evil as they ought ro do, But they are 
able ro prove from thence that there is nothir 
Juit or Unjuſt : On the other fide, 'ris a certa 
proof, that Men have naturally an Idea, tt 
there is ſomething Juft, and ſomerhing. which 
not ſo, 

Ler us then pur this Queſtion co our Sceprick 
Whether the Creature owes nothing or ſom 
thing to his Creator * No Man durſt hithe 
maintain, that the Cre2rure owes him nothir 
It any thing, he is oblig'd ro Performances 3 at 
if he does not pay what he owes, he does 
There are ſome things which are good in then 
ſelves, and others which are nor ſo ; and thers 
fore 'tis to build a ſandy Foundation to preter 
to prove thar Religions ate Indifferent, becaut 
there is nothing by Nature good or evil. 

I ſhall add bur one word more, in oppoſitical 
to thoſe who aſſert, thatro ſpeak properly,therei 
nothing juſt bur what agrees with our Intere 
or with the Publick Benefit. This Opinion" 
very abſurd ; 1. Becaule that right Reaſon 
liges us frequently ro at againſt our own In 
reſts, and commands us to do thoſe things that 
prove miſchievous and hurtful to us, as ir prohifÞ< 
birs us from other rhihgs that might redound wi 
our Benefit ; yer after we have followed _ F- 
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ates of right Reaſon, receive a great deal of 
Imforr and Satisfation for ſo doing. 2. Be- 
*Wuſe, that if Profit and Advantage were to be 
Se Chicf Rule of our Actions, our firit Begin- 
Wong and laſt End, there would be no Truth nor 
ceriry berween Man and Man, it would be 
vain that Nature has made us ſociable Crea- 
res, and it would behove us rather to ſay,thart 
len were created to be Robbers and Poiſoners, 
hen their Intereſt requir'd ir; which is the 
oſt horrid thing in the World. 3. Becaule, 
ar if Profit were to be the Rule of all our A- 
ions 3 and if the Idea of Honeſty were a mce 
lufion, all Men in the World won!d never di- 
Minguiſh as they do between Proficable and Ho- 
ſt; and Men the moſt corrupt would never 
ſenſible from time ro time, of the Force of 
at Idea, For this is a convincing Proof, tha: 
is Idea, is one cf the Firk Eſtabliſhments ot 
Wature, 


CHAP, X. 


rainſt theſe who believe, that the Truth 3 concea'd. 


N the Croud of our IndiF:rent Men, there are 
ſome who dare not poſtively maintain, . 7k: 
here is nothing true ; but they believe tha! 
rath is plung'd in Democritu;'s Well, anlrhs 
is entirely conceal'd from Men 5 nm tha! 
ierefore *tis no great matter what Religion w- 
mbrace, becaule we know not whcre Truth 
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Burt what we have already faid in the forege 
Chaprer, ſhews the abſurdiry of this Opinion. 
we have ſufficiently prov'd, that all theſe Tn 
are not conceal'd trom Men, bur thar there 
a great number, who are clearly conyi 
that there is a God ; that he is moſt Wiſe, 
mighty, moſt Perfect 3 that we ought to (e 
him ; and that we ought to do as we would 
done by. 

In ſhort, it would be a ftrange thing if t 
were no Truths ; that God had given us Uni 
ſtanding capable to reach and apprehend'e 
yer that he ſhould not have reveal'd 'em to 
or that he ſhould nor tave fix'd a kind of Re 
tion between thoſe Truths and our Under 
dings, to know when they meer, and whent 
do not meet together. Inlike manner, it » 
be a ſurprizing thing, thar God ſhould þ 
created Light, and given Men Eyes to ſee ut, 
never produce it intothe World, The Idea v 
we have of God is, that he is a Being both 
and gracious by doing good. Now what | 
can we have of a God that has made Cream 
and yer would conceal himſelf from'em ; « 
has endu'd 'em with Reaſon ro underk 
Truth, yet bad not reveal'd to 'em thoſe Tri 
Which it moſt concern'd 'em to know ? 

If it be objected, that there are an inf 
number of Truths which Man can never 
into by the Light of Nature, we muſt be fo 
to grant it, becauſe we cannot deny it. 
not ro ſpeak of the Myſteries of the Trinity 
Incarnation, &c. which the Chriſtian Religion 
taughr us, and into which the Wit of Man 
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rer penetrate z there are ſeyeral other Truths 
s difficult toapprehend ; which Men however 
{ been altogether ignorant of, had it not been 
Revelation, For example, Men might na- 
Ily know, by the Light of Reaſon only, that 
is a God, and that this God ought to be a» 
.Sr'd, bur he knows nor afrer what manner this 
eraing Being will be ador'd. He knows that be 
a Sinner, but he knows not by the Light of 
rure, which way to make his Peace with God, 
may know that his Soul is immortal ; bur he 
ows not What will become of his Soul: - Nor 
{ the Pagans in this particular any other than 
e Mconfus'd Idea, which may be well judg'd by 
(What the Emperor Adrian ſaid. And it appears 
the Diſcourſes of Socrates, that wiſe Philoſo- 
rr, before his Death, that he was no better in- 
.Wm'd tpon this Sabje& than the Emperor, 
. Wit iscerrain then, that Revelation is neceſſary ; 
Mt we aſſert alſo, that this Revelation has been 
de ; and that God has manifeſted ro Men 
|\Watever is requiſite for 'em ro know, to the 
Id they may be happy 3 and this is that Reve- 
wn which we meet with in the Old and New 
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CHAP. XL 


Of the Divinity of the Scripture. 


]Y regard there are ſeveral Pcrlons that 
not acknowledge the Books of the Old 
New Teſtament ro be Divinely inſpir'd, 'tis 
ceſſary ro ſettle the Confirmation of this T 


: 
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before we gu any farther ; and rhis 1s that wh 


we ſhall ſuccinctly undertake in this Chap 
until-we ſhall have accompliſt'd it more at l 
with God's permitſion, in another Treariſe. 


Nor do 1 believe it to be a thing fo diff 


to demonſtrate the Divinity of the Scripture 
at firſt ir ſeems to be : For cither they muſt 
that God has not made Himſelf known, ort 
he bas reveal'd Himſelf, bur that we know 
' where this Revelation is; or elſe they n 
confeſs, that. it is to be found in the Script 
They cannot ſay, that God has not made 
{lf knowa ; for we have prov'd in the fo 
ing Chapter, that they cannot maintain it, w 
out having a very unworthy Idea of God. 
cannot ſay, that God has reveal'd Himk 
but that they know not where this Revelai 
is For whiercfore ſhould God have reve: 
himſelf, if the Book be not known wherein 
has deciar'd his Will to Men * Therefore t 
rau{t confeſs. that God has made himſelf kne 
in the Beoks of the Old and New Teftame 
For they cannot tell us of any other. beca 
there is no other which has more the Charad 
of Divinity ; and thoſe Characters are fo vil 
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jat he muft willingly hoodwink his own Eyes 
hat cannot ſee 'em, | 

In ſhort, what could be defir'd in a Book of 
hich God was the Author, than what is found 
the ſacred Writings * Who is there that would 
vt look upon it as a Divine Work ? 
A Bock, that reaches us Truths fo extraordi- 
ry, fo lublime, that Men could never other- 
ile have been able to have invented ; yer ſuch 
s have .a ſtrict Coherence and Tie however 
ith the Common Notions, which Nature, or 
ather the God of Nature has imprinted in our 
linds ; and which teaches 'em in a manner ſq 
pfry and ſo plain at the ſame time, that tho' 
reiher: ſeem not to appear in ir any Ornaments of 
t Wuigar Eloquence, yer there is all that human 
rt can afford us; a Sovereign Authoriry which 
prints Reſpect in the Soul of him that reads 
and a winning Facility, which attra&ts-and 
ptivates their Attention, 
A Book, that gives us a greater Idea of God 
an can be conceiv'd ; that deſcribes him ro us as 
Spirit, that has no Communication with Mat- 
xr, an Infinite Spirit that is every where,an Al- 
mighty Being, that does all things ; that created 
he World, and ſuſtains it by his Providence ; 
whois the Ruler of all Events, the abſolute Ma- 
ter of all things, the Judge of Men and Angels. 

A Book, which clearly unfolds ro us, what 
human Reaſon would never have dilcover'd bur 
ery imperfectly, which never pronounces any 
enſures, hor gives any Cenfures, but whar the 
(Conſcience finds ro be moſt juſt ; that promiſes 
nothing but what the Conſcience deſires ; that 
D 3 threatens 
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threatens nothing bur what rhe Conſcience dreadf®' 
Ard does it not thence appear, that the Aurhefſ® 
of the Conſcience is the Author of this Book, F' 

A Book, that humbles Man before God, | 
giving him ro underſtand his emprineſs, his pr, 
found Wretchedneſs, bis natural Corruption 
Sig : Thar romages the very Secrers and 
'trenchments of our Souls, ro ſhew us our cc 
ceal'd Vices, our Vanity, our Pride, our Sel 
Love, our Love of the World, our Love of RK 
venge, the Seeds of Incredulity and Prophanet 

A Book, that combats all forrs of Sins, nc 
one excepted, not ſo much as the flighreſt, an 
ſeveral that were unknown to the moſt auſter 
Sects of Philoſophers; nor ſo much as a Glang 
or a Thought elcapes it ; it affails all the Moti 
ons of Concupiſcence, and all Appearanccs « 
Evil. 

A Book, that is not contented to preſcribe 1 
an exreriour Holineſs, but which requires that 
our Souls ſhould be as pure as our Bodies, and 
that we ſhould exalt our Virtue to an Heroick 
Degree, and be like God. 

A Book, that requires that we ſhould have ne 
other Rule but the Law and Will of God, and 
no other End bur his Glory, and which exa& 
from us, that we ſhould principally, and above 
all things in the World, love the Author of ou 
Being, and that we ſhould love our Neighbour 
as our ſelves. 

A Book, that has nothing of Contradidtion in 
all the Parrs of it ; and which preſents to our 
Eyes the Idea of a Wiſdom, like to that which is 
obſerv'd in this vaſt Univerſe ; tho' they who 

wrote 
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wrote it, never had any communication one , 
ich another, bur were ſeparated by long Inter=. 
als of Ages, which ſhews that they were all 
mipir'd with the ſame Spirit, and that they 
had a Sovereign Mafter over 'em, who preſided 
Fover the whole Work. 

A Book, which has foretold extraordinary E- 
© vents before they happen'd ; and with ſo much 
J certainry, that you would rather take it ro be a 
recital of things paſt, than a prediction of things 
ro come ; Which ſhews us, that it ſprings from a 
Spirit, before which all things are preſent, which 
MF ſees all things, and which clearly ſhines in the 
J darkneſs of Futurity, in regard that nothing hap- 
pens which it has not ordain'd. 

A B:ok which having diſcover'd ro Man that 
he is criminal, and guilty before an Infinite Ma- 
jefty, which muſt be aron'd, reaches him afrer- 
wards the true means by which he was recon» 
cil'd ro his Judge, and ſhews him a Divine Per- 
ſon, that deſcends from Heaven ro take upon 
bim human Nature like his own, who under 
that Nature ſuffers a cruel Death 3 who by tha” 
Death ſatisfies rhe Juſtice of God, exringuiſhes 
the Heat of his Wrath, and makes an Arune- 
ment for our Sins, which the Blood of Bulls and 
Goars, nor all the Purificatiors of the Law werz 
never able to expiate, 

A Bot, that appeaſes all the Troubles of rhe 
Soul, which all the Books in the World were 
never able to doz which ſecures us againſt all . 
our Terrors, cauſed by the conſideration of our 
Sins, the Thoughts of Death, and of a Judgment 
to come, and fills us with that Peace and Com- 
D 4 fort, 
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fort, which neither can be expreſs'd nor con 
ceiv'd. 

A Bol, wherein the DoCtrine contain'd, ſu 
plics all the neceffities of the Sonl, and fartisfe 
all her deſires ; for there is no queſtion to 
made, bur that a Book, where our Soul, who 
Delires are infinite, finds plenary SarisfaCtiar 
muſt be the Production of a Deity, who beiny 
only able ro know what we would defire, is 0 
ly able himſelf alone to content us. 

A Bock, the Doctrine of which produces ſuc 
extraordinary Effects, that when it 1s once n; 
ceiv'd into our Hearts, there is nothing able t 
thake our Conſtancy and our Faith ; no, not the 
molt cruel of Torments. 

A Book, whoſe Doctrine has been receiv'd in 
ro the World, mangre all the Efforts of che P 
vil, tho' it were only divulg'd by Fiſhermen and 
Foll-gatherers, and for Enemies met+ with th 
moſt Eloquent Orators, the moſt refin'd Philc 
 * f{ophers, moſt Potent Kings and Emperors, whe 
perſecured, and pur ro the moſt cruel of Tor- 
ments, thoſe that preach'd ir. 

A Book, that has been confirm'd by an infinite 
ryimber of Miracles, and by the Blood of a vaſt 
number of Martyrs of all Orders, of both Sexes, 
of all Conditions, of all Ages. 

Laſtly, A Book, thar to this very day preſerves 
its priſtine Veneration, tho' no endeavours bave 
been omitred ro obliterare it, while ſo many 
Works bave periſli'd, which one would have 
thought would have endur'd as long as the Sun. 

It this be not the Work of God, ler 'em tell 
us what is a Divine Book, or let 'em ſhew us 
any 
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any others, wherein all theſe Charafters meer to< 
gether, But that's more than ever they will be 


able ro do. 

'Tis certain then, that*Gad is reveal'd ro Men, 
and that this Revelation is found in the Books of 
the Old and New Teſtament. 
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CHAP. XII 
Of the Clearneſs of the Holy Scripture, 
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Here are ſome Men, who acknowledge the 
Divinity of the Scripture ; bur rhey lay *tis 
io obſcure, that no body can diſcover by it which 
is the rrae Religion ; that rhere never was any 
Heretick but vaunted of the drawing his Parz- 
doxes trom the Writings of the Prophers and A- 
poitles. So that no Man can be confident from 
thence, what Religion ro fix upon ; becaute all 
the Re!.gions in the World are not equally to 
be prov'd by the Holy Scripture. According to 
which Opinion, we may as well (ay, that tu: 
Oracles of God are like thoſe of rhe Sybils, and. 
that it fares with the Holy Ghoſt as with rhc 
Apo'lo of the Pagans, wacle Aniwers were [9 0- 
ſcure, thar they might well be taker” in two 09- 
polite Senles. 

I] do not. however, believe that they who are 
of this Opinion, will preſume ro maintain, that 
Pagamſm and Mahomertiſm can be prov'd by 
S:ripture, or that Julaifin is to be found in the 
Books of the New Teſtainenr, And therefore 
they malt acknowledge, that ir ought no to be 
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an indifferent Thing to 'em, whether they | 
Turks, Pagans, or Jews; but that they ought 
embrace the Chriſtian Reiigion. *Tis one poi 
gain'd then, that we have brought 'em to | 
Chriſtians ; bur we mult nor ſtop there. Certair 
ly they who afferr the Scripture to be ſo oblcu 
that they cannot apprehend thereby which ish 
rrue Religion, have a ſtrange Idea of God, Fe 
God has given us the Scriptures to ſome end 
This they cannot deny, unleſs they will dout 
of the Wiſdom of the moſt Perfect Being. Thi 
End he teaches us himſelf by his Servants. 
things, ſays St. Paul, Rom.1 5.4. were written ff 
our Inſtrution, to the end, that tbrough Patience 4 
Confolation in the Holy Scriptures, we might ha: 
bope. And the ſame Apottle declares, 2 Tim. 
16, 17. That the whole Scripture # divinely inſpir' 
ana profitable for Teaching, Convincing, Corre#in 
and Inſtrufting according to Fuſtice, to the end 
Man of God may be accompliſh'd, and perfeAlyi 
ftrufted in every good work, But I beleech ye,wh: 
Inſtruction, what Conſolation can a Man 
ceive from a Book ſo obſcure as the Scripture 
if what our Indifferent Men aſſert be true ? C 
can a Work of that nature accompliſh a Man 
God ? *Tis the Pleaſure of God rhat we ſhould 
have recourſe ro his Word, as to the Rule of or 
Faith and our Manners; the Apoſtles anath 
matize thoſe that teach any other Doctrine, and 
command the Faithful not ro bold communicatr 
on with ſuch ſort of People, and pronounce the 
Peace of God upon all thoſe that walk according 
to that Rule. Bur how is it poſſible that ths 
Book can ſerve for a Rule, if it be ſo extreamly 
; obſcure? 


obſcure > And why ſhould Anatheme's be thun- 
der'd our againſt all thoſe that reach any other 
Doctrine than what is contain'd therein, if we 
cannot preciſely know what it is that it teaches ? 

Eicher God conld nor clearly reveal himſelf to 
Men, or elſe it was not his Pleaſure 1o to do. 


is:1 Can it be ſaid, that he could not? What is im- 


$ poflible ro the Father and Author of Light, who 

himſelf has placed the Sun and the Stars in the 
Firmament, to enlighten the whole World ? Can 
it be (aid, that it was not his Pleaſure ? How ! 
Would not the Father of Mercy, whoſe Good- 
neſs is Infinite, vouchſate romake his Will clear- 
ly known to Men, tuthe end they may pay him 
fairhful Obedience ? If ſo, wherefore does he 
threaten Pains erernal to thoſe that diſobey him, 
and believe not in his Word ? 

I muſt confeſs, there are many things obſcure- 
ly deliver'd in holy Scripture. It contains pecu- 
liar Depths and Myſteries, And it was the Plea- 
ſure of God it ſhould be fo, to humble our lotty 
Reaſon pufr up with Knowledge ; ro waken 
our Minds, thar fall aſleep when we meer with 
no difficulty ; to oblige us to pray, meditate, 
and labour ; make us the more earneſtly wiſh 
for that day when we ſhall be fill'd with the 
knowledge of all things the moſt obſcure, Bur 
if there be things obſcure and difficult in Scri= . 
pture there are others that are moſtclear and 
eafie. Ir proportions it ſelf to all, and offers ir 
ſelf roall. There is in it a Simplicity that de- 
baſes ir-ſelf to rhe moſt Simple, and a Lofrineſs 
that exerciſes the moſt Learned. All indiffe- 
rently drain from it ; bur far from being able to 
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empty 1t by filling our ſelves, we always lean 
behind Abyfles of Knowledge ard Wildom,whi 
we adore,withour being able ro comprehend 'e 
Thuz tbe Loftsejs of it aſloniſhes the Haughty ; | 
awakes the $lithful by the Importance of the Mar 
ter concerning which it treats : The Difficultiz 
contam'd init exerciſe the Induſtry, and it nouriſk 
che IViſe with its Iluminations, according to the 
ſiying of Se. Auſtin ; which is that which St Gre 
gory very well explain in his Letter to the Arch 
biihop of Seville, when he ſent him his Morak 
upon Fob, As the Word of God, ſays he, incloſe 
Myſteries alie to exerciſe the Wits of the muſ 
cl-ar-ſizkted ; fo it a'ſo contains clear and eviden 
Truths, preper to feed the ſimple and leſs Learned 
Outward:y it Las wherewithal to give Milk to Babe, 
and within her ſecret Folds and Concea'ments ſuff- 
cient to raviſh with admiration the ſublimeſt of 
human Wits ; like a River ſo ſhallow in ſome pls 
ces that 4 Lamb m1y wade over, and in others dee 
enough for an Elephant to ſwim. . And in; the Pre 
face ro the 2oth Buok of his Morals, he thus cx: 
prefies himn{ei? : 

* The Scripture is incomparably ſuperior ro all 

** other Doctrine ; not cnly for that it bringsus 
* Tidings os nothing bur certain I ruths ; not 
© only becaute 1t calls us tro a heavenly Coun- 
try.becautcs it charges the Hearrs of thoſe that 
read ut, by withirawing 'em from Terreſtrial 
** ):lires, and enflaming 'em with a Deſire of 
H-aven; bur alio for that at the izme time that 
* xr exerciſes the more Intelligent and Perfect 
* with obicure Texts, it caretiis and comforts 
the more umnperiect and iceble Underſtandirgs 
with 
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«* with the ſweetneſs and eafine(s of irs Preceprs. 
« [t is neither {o obſcure as to ſcare Men from 
« reading it, r.or ſo eatie to be underſtood, as 
* ro incur Contempt. The more familiar it is, 
© the lets it dilrelithes ; the more Mcn meditate 
* upon it, the higher Value they put upon it. 
*Ir affits our Souls by ihe Simplicity of Words, 
* and the Sublimity of the Senſe which is there- 
* in contain'd ; and ſecras to grow and exalt ir 
* (elf by degrees, as they that read it raiſe 
« themſelves and grow in Underitanding. So 
* thar the moſt ignorant, and they that have the 
© meaneſt Parts underftand fomething in-it, and 
* the Learned always meer with Novelty. To 
which we tay add whar Sr. Auſtin ſays, That . 
it propoſes to us wharever 1s moſt necetlary for 
the Conduct of our Lives ; thar it explains and 
illuſtrates it ſelf, by expounding clearly to us in 
ſome parts, what it delivers bur oblcurely in o0- 
thers. This pious Biſhop every where infinuates, 
rhat the Scriptures manner of teaching is propor- 
tionable to all forts of Conditions, and to the 
Underſtanding of Readers the moſt ſimple, and 
of meaneſt Capacities ; that it invites all Men 
by a plain and fimple Diſcourſe to ſeek therein, 
wherewith to nouriſh themtelves with apparent 
Truths , and wherewith to cxercile themſclves 
in the diſcovery of thoſe that are conceal'd ; that 
if it puts to ſhame the Vanity of the Haughty, 
by realon of the ſublimity of ir, ro which they 
cannot reach ; if the Depth of it afirights and 
terrifies thole that» {trive ro renctrate 1ato it 3 
it nouriſhes by virtue of thoſe I rarhs w herewith 
it is repieniflid, the moſt exalted Souls, and af- 
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fords Children that Food which is proper for 
**m, thro' the Familiarity wherewith it ſpeaks, 
' To be convinc'd of the Clearnels of rhe Scri- 
-. ptures,there needs no more than to reflect upon 
what is taught us therein. Does it not clearly 
reach us to know an Eternal God, (overaignly 
Good, mott Wiſe, moſt Purent, ahd mot Juſt, 
who has expanded the Heavens, and laid the 
Foundations of the Earth by his Almighry Power; 
who ſuſtains all rhings by his Word, who has 
created Men and Angels,who preſcrves'em, and 
is ro judge 'em 2 Does it nor clearly ſhew us the 
profound Miſery of Man, his Corruption, his 
Sin, his Inability to free himſelf from the (ad 
Condition he is in ? Does it not clearly ſhew us 
what Chriſt has done for us to deliver us out of 
this Inconvenience 3 how he came into the World 
to put on our Nature ; how he died for our Sins; 
how he he roſe for our Juſtification 3 how he a 
ſcended gloriouſly into Heaven, ro prepare a 
Place for us; and how he is ro return to open 
our Tombs, and to raiſe us to his eternal San- 
ctuary? Does it not clearly rell us what Blel- 
fings this Divine Saviour has merited for ns, Par- 
den for our Sins, our Peace with God, the Gift 
of his Spirir, Salvation, eternal Redemprion, and 
infinite Glory 2 Laſtly, does it not clearly ſhew 
us what God requires from us, Faith, Repen- 
tance, Hope, Charity, Patience, and all thole 
Virtues which we ought to put in practiſe, and 
all thoſe Vices from which we ought-ro abſtain. 
Ler Men judge after al'. rhis , whether they 
have any reaſon to accuſe the Holy Scriptures 
of Obſcurity, Certainly, if thers be any obſcure 
places, 
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places, it ought to be acknowledg'd, that what 
ever is neceſlary for cur Knowledge, is clearly 
explain'd. So that 'tis the ſame thing with the 
Holy Scripture as with the Book of Nature ; 
borh contain , things which all the World may 
know 3 others require Application and Study 3 

others cannot be comprehended. 
Bur is it not true, ſay our Indifferens Men,that 
all Hereſies may be prov'd by Scriprure ? I con- 
feſs, that the Hereticks boaſt their drawing their 
Opinions from Divine Sources , the more cun* 
ningly to deceive thoſe that they have a mind 
to ſeduce, Such were Arrius, Neſtorius, Entyches, 
Macedonius, Socinus, and an infinite Number of 
others. But tho' theſe Hereticks vaunted their 
having afferted nothing bur what they extracted 
from Divine Writings ; 'tis falſe that their Proofs 
are ſolid, and that they have any reaſon to infer 
from thence, that the Scripture is ſo obſcure, that ' 
all ſorts of Opinions may be drawn from thenee 
This only ought to engage us to take all the 
care imaginable ro underſtand it aright 5 not ro 
purſue our own Prejudices ; not to expound the 
Scriprure accogging ro our own Paſſions. Not 
to read it on purpoſe to pick out Opinions which 
we have already invented ; bur ſuch as we ought 
to have ; ro examine well the Meaning of the 
Holy Spirit, and the end which he propoſes to 
himſelf ; ro compare Scripture with Scripture z 
and not to ſtudy it with a deſign to fet up new 
Opinions to fignalize our ſelves in the Wor'd, 
and gain Diſciples 3 bur only with a proſpect of 
| advancing in the Knowledge of the Myſterits of 
our Salyation, and in the ſtudy of Piery. 
CHAP, 
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CHAP, XIIL 


Againſt thoſe who believe, that although the Truth 
be clearly explain'd in Scripture, yer that it ought 
to be Indiffcrent to us w'at Religion we embrace, 


E have hitherto diſputed againſt thoſe that 
will not acknowledge the Divinity & 
Scripture, or who would make ir uſeleſs to us, 
; Now our main Bulinels is, zo contend with 
thoſe who agree, that rhe Trurch is ſufficiently 
explain'd in Scripture ; bur ſtill they believe 
tar we have no occaſion ro torment our ſclys 
abour the Choice of a Religion 3; or ar leaft, 
they live as if they believ'd ſo. This forr of In 
different Men is very numerous ; fo that 'tis but 
juſt, that we ſhould apply our {:lves a little to 
refure 'em, 

I draw my firſt Argument againft 'em from 
hence, that we ought always to preter- Truth 
before a Lye 3 and thar we ought always to 
embrace thar Truth , when we have once at- 
tain'd to the Knowledge of it, For if it be fo, 
then ic follows of neceili:y, rhat all Religions 
ought not ro be Inditterenr 

It will be no difficult thing to apprehend the 
force of rhis Inference, if it be but confider'd, that 
all Religions being contrary the one to the other, 
and {till accuſing each other of Faliho od, ic mult 
be neceffarily concluded, that Truth is in cne of 
theſe Religions, ani Falſhood in tic roll It 
then we ought to prefer Truth bcfore Falttnnd, 
we ought to abide in that Religion where Truth 

tall 
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ſhall be fourd, and avoid all the reft as ſo many 
Sects ; 


This Propoſition, That Truth is always to be 
preferr'd before Falſhood, and that we ought to 
embrace the Truth when we have once atrain'd 
to the Knowledge of it, ſeems ro have no need 
of Proofs. For where is that Man who will 
preſume ro aver that Truth is not to be prefer'd 
 Ebefore Falſhood 2 Had God reveal'd to us which 
Set of Philoſophers is the true one, there is 
no Perſon but would willingly ſubmit. 'Tis 
for the finding out theſe Philolophical Truths, 
that the Learned read with ſo much Application 
what the ancient Philoſophers have writren, and 
what the Moderns have diſcoyer'd, and 'tis with 
that deſign that they make ſo many Experiments 
at this day. Now then, if it be true in things 
tharXtogggrn Philoſophy, and which are of no 
uſe in ce to Salvation 3 how much more 
ought we to love Truth in matters of Religion, 
where our ſoveraign Good lies at ſtake! More 
eſpecially, fince God has taught us what 15 true, 
what is falſe, what pleaſes,and whar offends him, 
The Love of Truth ſcems ro be born with us, 
ſo that even Children love ir. *T was fo highly 
eſteem'd among the Pagans, rhat rheir Authors 
make no ſcruple to aflert, that 'cis the richeſt 
Preſent that God ever made Mankind ; that it 
renders Mortals equal to God ; and that it a 
Soul and Body were to be attributed ro the Der 
ty, Truth muſt be allow'd him for rhe Soul, 
and Light for the Body. They alſo deemed 
themſelves ſo happy, when they found it our, 


that they offer'd Hecatombs to their Gods, to 
rerurn 


WD "2 


return 'em Thanks for the Diſcovery of ſo preci 
ous a Treaſure. Who would nor be aſtonil 
then, that in che Chriſtian World, there ſhould; 
be Perſons fo daring as to maintain, that in Reh 
gion Falſhood might bewmetrimes preferr'd 
fore Truth ; rho' upon all other occafions of Lik 
they prefer Truth before Falſhood, and take nt 
delight in being deceiv'd. Their Crime is allo 
much the greater, for rhat God is rhe Author d 
Troth, and the Devil the Father of Lyes : So thy 
no Man can prefer Falſhood before Truth, bs 
be muft prefer the Devil before God ; which! 
not a thing ro be thought of without Horror. 

Our Indifferent Men, that very well percein 
the force of this Argument, make uſe of all the 
Wir ro anſwer it, 

I. They fay in the firſt place, that there is: 
Religion which has not ſome Truths ; and the 
fore they, who upon ſome occaſions, and as thei 
Intereſts require, embrace new Religions, ca 
not be ſaid ro embrace Falſhood before Trut 
becauſe they always meet with the choiceſt ar 
moſt eſſential Truths in all forts of Religia 
Societies. 

This firſt Anſwer, or rather Evaſion, is ve 
abſurd 53 for the preferring Religions whe! 
there are ſpme Truths , bur withal very gre 
and groſs Errors, before a Religion which i 
pure, and which reaches us all the moſt neceſ 
ry Truths, is a manifeſt preferring of a Lye t 
fore Truth ; and this is that which our Indiff 
rent Men do, 

Now that they may ſee how much they 
deceiv'd, I beſcech 'em to conſider, - 

1, Thx 
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recy 1. That thoſe Truths which are obſerv'd in all 
nGReligions, are tiffd in certain Sects, with an 
ou rumerable company of Errors, which are dit- 
Rel ficult ro be diſcover'd. 
I tf 2. Thar thoſe general Truths, to ſpeak pros» 
—"Iperly, conſtirute no particular Religion. 
© my Every Religion, if 1 may be permitted to ſay 
lo flo, has a Genus, and a Difference, The G:1us of 
I 08l Religions are thoſe principal Truths which are 
CBtnown to all Men, bur that which makes the di- 
"WiiCtion, is either the Teaching of other Truths 
Yor Errors. So that the principal Truths are nor 
'* Fthe reaſon thar a Religion is ſuch a Religion ; 
"JF but eirher Frrors, and then the Religion isfalle ; 
"For other Truths, which are nor join'd to the for. 
, Emer, and then the Religion is rrue. As that 
"S which makes a Man to be a Man, is not his Ans- 
"© nality, or his being a Creature 3 that's his Genw z 
bur it is his Realon which makes him a Ratio- 
Tf nal Creature, So they who prefer a falſe Religi- 
UE on before a true one, cannot excuſe themſelves 
aYby ſaying, that that ſame very Religion has ſome 
089 Truths ; becauſe thoſe Trurks, as I have faid al- 
ready, ro ſpeak properly, conſtitute no Religion. 
But our Indifferent Men will fay, that it we 
_ ought always to prefer Truth before a Lye, we 
AF ovght then to quit a Religion wherein we find 
ſome Errors. 
vs Tanſwer, Firſt, Thar if there be any Religion 
purer than that which we profeſs: we ought not - 
to be aſhoam'd of quitting our Religion, ro emy 
brace another. Bur in the ſecond place, I fay, 
we ought to diſtinguiſh berween the Errors, 
here are ſome which are Capital and —_ 
Wnc 
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- which creep into our Worſhip and our Mannenf 
which diſcompote and overturn the very Foundef 
tions of Chriltianity ; bur there are others which 
are not altogether incompatible with Piety ; a 
there are likwiſe rwo forts of Truths ; the onef 
which are of higheſt Importance, of which w 
cannot be ignorant, and yet be-ſav'd; ot 
Which are nor ſo neceſſary ; ſo that without the 
knowledge thereof, we may one day obtain 
vation, *'Iis certain, that we ought to abande 
a Communion, which deſtroys effentially 
Service of God, and which continues obſti 
in Errors , directly oppoſite to the Salvation d 
Mankind, Bur we may be ſtedfaſt ro a Relig 
on, wherein are only ſome ſcatrer'd Errors « 
ſmall Imporrance, contenting our ſelves with na 

. approving thoſe Errors; as in civil Socicty we 
refrain from Familiarity with rhoſe Perſon 
whom we find to be notoriouſly vicious, becauk 
that a correſpondency with ſuch Perſons would 
be a ſtain ro thoſe that make Profeflion of H: 
nour and Virtue, But with all mildneſs 
bear with the Defects of thoſe Perſons, who nat 
being perverfly wicked, retain the tinCtures or 
ly of human Frailty. 

2, In the ſecond place, they ſay, that we ougit 
to prefer Truth before a Lye, but that we ough 
ro prefer Peace before Truth. This is an Ev: 
on that meers with no better luck rhan the fe 
mer ? Tis true, that God loves Peace, bur ſud 
a Peace as is conjoin'd with Truth, becauſe hei 
no lels the God of Truth than the God « 
Peace, and for that Peace without Truth is 
Conſpiracy againſt God ; fo that War is to by 

preferr, 
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err'd before a Peace that ſeparates us from 
od. This -is no more than what the Pagans 
vhichthemſelves acknowledg'd ; and it they have 1taid 
: aſthar Peace is the moſt excellent thing in the 
World , they have likewiſe aflerted , that we 
gught never to commit an unjuſt or baſe Act for 
the 8njoyment of it. The love of Peace ought 
aly ro encline us to tolerate thoſe Correſpon- 
dences that are not guilry of capital Errors, and 
fuch as are incomparible with our Salvation, And 
therefore we cannot conſent with thoſe ancient 
FAuthors, who made ſuch a noiſe about innocent 
MOpinions, as if they had over-turn'd all Chriſti- 
Janity, As Phzlaſtivs, who lookt upon thoſe as - 
rery great Hereticks, who attributed the Epiſtle 
to the Hebrews to Sr. Clement and St. Barnabas, 
Yand not ro St. Paul; and thoſe who did not not 
believe that David compos'd the 150 Pſalms, We 
cannot approve Pope' Vitor, who for a petty 
Queſtion excommunicated the Churches of Aſia, 
by that means diſmembring the Great and Glo- 
}rious Body of Jeſus Chriſt ; which was very well 
Jrepreſenred ro him by Irene; and we believe, 
4 that Biſhop did, that for the fake of Peace, it 
is much better ro bear with the petty Defects of 
Fthe Church, than to violate the Peace of it by 
correcting the Church 3; in regard the Miſchief 
of the Rupture is incomparably much greater 
than the Fruit which is to be reap'd from -the 
Cenſure of ſuch an Error. Bur rhe love of Peace 
ought never to oblige us to preter Communions, 
full of Errors, before another which is much 
more pure ; becauſe nothing ought to be dearer 
Jto us than Truth, and for that we ought always 
D t9 
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ro remember what St. Paul ſays, that we never 
ought ro do Evil that Good may come of it. To 
which we may add, that Truth of ir elf is ng 
contrary to Peace, and that ir is only by acc# 
dent, that it is the occaſion of Wars and Com 
motions. *Tis not Truth, bur rhe Corruptio 
of Men, which cauſes War, and is the Fuel of 
Diſcord. 

3. They will ay, in the third place, that Gal 
always pardons the Good Intention, and there 
fore he will nur deny Salvation to thoſe who 
prefer Peace before Truth, becauſe they think 
they pleaſe God in doing ſo. This third Objeds 
on is refuted very ealily by the ſame Scripture, 
which teaches us, that a Good Intention is na 
ſufficient to juſtifie our Actions before God, when 
we do that which he has forbid us to do. And 
to be convinc'd of this, there needs no more han 

10 read the Hiſtory of Saul, God had com 
manded him to exterminate the Amalekztes inf, 
fuch a manner as he enjoin'd him : Nevertheleſ, 
he ſpar'd the beſt of rhe Oxen, and the beſt of 
the Sheep to Sacrifice to the Lord. One would 
have thought there had been nothing blame 
worthy in this Action. Nevertheleſs, Samuel give 

him a terrible Reprimand. Has the Lord, faid 
he, as great delight in Bunt-Offerings and Sacrif-f 

ces, as mobeying the Voice of the Lord ? Behold, tal 

obey us better than Sacrifice, and to hearken than the K,. 

Fat of Rams. For R:Lellion # as the finof Witchcraft, 

and S$:ubbornneſs us as In:quity and Idolatry, becauſe 

thou haſt rejettcd the V1” 1d of the Lord.he has alſo 

rejeRed thee frombeir:g King. Thus you fee how þ; 

his good Intention was rewarded, To this we 

may 
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add the Hiſtory recited i Kzng. 13, A Man 
if God was ſent to Bethel to prophetic againſt 
he Alrar of Feroboam ; he performed exactly 
xe Command which had been given him ; and 
cauſe that God had forbid him to eat and 
rink in that Country, he would not enter into 
Feroboam's Palace. Bur meeting an old Propher 
his return, who afſur'd bim that an Angel had 
ammanded him from the Erernal, to carry him 
to his ,Houle, and ro give him to eat, the 
of God 1uffer'd himielf ro be over-rul'd, 
*E:d went and Dind with the Propher. He 
houghr that that was no violation of the Firſt 
Order be had receiv'd, becauſe he made noque- 
tion of che Truth of what was told- him: His 
tention was only to obey the Eternal. Ne- 
ertheleſs, God call'd this Action Rebellion ; 
id at the ſame moment caus'd the old Propher 
' Bhat had brought bim back, to pronounce to him 
te Sergence of his Death, which was afterwards 
xecuted by a Lion. To teach us not only that 
here is no Authority which ought to oblige us 
o violate the Commands of God ; bur alſo 
our good Intentions ate not ſufficient for 
ur Juſtification, The Hiſtory of VUzzah, de- 
uu Fcrib'd, Sam. 2, 6. confirms the ſame Truth, 
"his Man, ſeeing that the Oxen thar drew the 
Irk, drew it all a one fide, and fearing that Au- 
muſt Symbel of the Preſence of God ſhould fall, 
trerch'd forth his Hand to hold ir. There is no 
eſtion ro be made, but that his Intention was 
od. Nevertheleſs, God ſmote him, and he 
lied upon the ſpot, becauſe that none bur rhe 


brieſts and Levites were to touch the Ark. oy 
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all this, let our Indifferent Men flatter themſelye 
with their good Intentions. The Jews beliey{ 
they offer'd a pleaſing Sacrifice ro God, in pr 
ting the Chriſtians ro Death. Bur can it! 
imagined, that their good Intentions were 
ceptable ro God ? St.-Pau/s Intention was go 
when he perſecuted rhe Church ; but was th 
Intention ſufficient to juſtifie him ? He does n 
think ſo himſelf, fince he acknowledges his $; 
and confeſſes, that if God had given him Grag 
'twas the moſt illuſtrious Proof of his Clem 
1 Tim. 1. 


CHAP. XIV. 
Three Arguments againſt the indifferent Men. 


I Draw a *'Second Argument againſt tho 
who defend Indifferency of Religions frond 
kence, thar the Scripture cauſes us to look upt 
it as a great Crime, for a Man to abandon 
Truth to the knowledge of which he has onghh 
attain'd ; and asa Crime that ought to be i 
verely puniſh'd. For ir would never ſpeak! 
that manner if it were true, thar it was law: 
to Sacrifice Truth for Peace. There needs 1 
more than to read the Author of the Epiſtle 
the Hebrews, Chap.6. v.4,5, 6. For 1s it pyſſible 
thoſe who were once enlightned, and have taſted 
the heavenly Gift, and were made partakers of tl 
Holy Ghoſt, and have taſted the good Word of G'd 
and the Powers of the World to come 3 if they ſþ 
fall away, to renew them again unto Repentance: 
Seen 
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elveheing they crucifie to themſelves the Son + after me; 
eve, and put him to open ſhame. Can Pels and fol- 
ainced our in blacker Colours than ro compur h1i 

it bm with thoſe that crucifie the Son of God 7” 
e acFFhey are alſo much more to be blam'd ; for 
goohey who nail'd ro the Croſs the Saviour of the 
; tha{orld, had no knowledge of him 3; bur theſe 
$ nofferricrucifie him , well knowing who- he is. 
; St { put him to Death in mortal Fleſh, bur 
rach@ ſecond crucifie him in Glory and Immorta- 
. The Apoſtle ſhews us yet more clearly the 
normity of their Sin, and the Puniſhment which 
key deſerve in the renth Chapter of the ſame 
ſtle : For af we ſin, ſays he, wilfuly, after we 
uve received the Knowledge of the Truth, there re 
m no more Sacrifice for Sins ; but a certain 
len. Frurful looking for Fudgment, and fiery Indignation, 
ich ſhall devour the Adverſaries, He that de= 

hid Moſes's Law, died without Mercy, under two 
three Witneſſes. Of how nnch ſurer puniſhment, 

pp1ſe ye, ſhall be be thought worthy, who has trodden 

lon Snderfoot the Son of God, and has counted the Blood 
| 0n9Ff the Covenant wherewith he was ſantlify'd, an un- 
'e (4 y thing, and has done deſpite to the Spirit of 
ak Wrace 2 For we know bim that has ſaid, Vengeance 
aWiilelongs unto Mb, .and I well recompence, ſaith the 
Mod, And again, The Lord ſhall judge his People. 
tle Wt s a fearful thing to fall irito the hands of the Li- 
ble ing God. Is it poſſible that Sr. Paul ſhould thus 
ted Wiſcourſe, if there were any reaſons to induce 
of th Man to forſake the Truth, withour ftirring, 


f hh nd without being afraid of the Judgments of 
J dd, 
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decauſe the Apoſtle ſpeaks here of ws 
uit the Truth voluntarily, and for | 
maps it may be thoughr, that he diſcor 
not here of thoſe who forſike the Rejigh 
which they think moſt pure,. to avoid the M 
chiefs they might ſuffer by ir, bur only of 
who quir their Religion without any necef 
there needs no more than to read the follow 
Verſes,where he exhorts the faithful Hebrew 
ſuffer asrhey had done, rather than renounce 
Truth : But call to remembrance the former « 
which after ye were illuminated ye endured a} 
fight of Affiiftions 5 partly,gwhile ye were 
Gazing-ſtock, both by Reproaches and Afﬀyith 
and partly while ye became the Companions of 1i 
that were ſo us'd. Caſt not away therefore 
Confidence, which has great Recompence of Ren 
For ye have need of Patience, &Cc. | j 
Which gives me an occaſion to proceed ! 
ſecond Proof, which confirms what we have { 
and is taken from the Exhortations of Script 
ro die for the Truth. In a word, it would 
a great "”_ of Cruelry, to impoſe upon 
:Yoak ſo heavy, without any necefity, and 
engage 'em to ſuffer all ſorts of Cruelries rat 
than renounce the Truth, if it might be { 
times abandon'd withour a Crime, The Liffh; 
Men who are made after the Image of God, Ji 
who have been redeem'd by the Blood of 
Son, is it ſo meanly to be priz'd, that they ſhe 
beoblig'd ro expoſe it withont compullive | 
ſons? How comes ic then to paſs, that Ct 
exhorts us ſo often to carry his Croſs > Whe 


proceeds it that it is the Erft Leſſon tha 
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gives his Diſciples, If any one will come after me; 
him deny himſelf, and take up his Croſs and fol- 
uf low me, Mat. 16. 24. And he that taketh not bis 
gi}Croſs, and follows after me, # not worthy of me. He 
that finds by Life ſhall loſe it ; and he that loſes _ 
bs Life for my ſake, ſhall find it, Mat. 10, v. 3%, 
39. Whence comes it that the Apoſtles fo of- ' 
ten repeat the ſame Exhortations > Wherefore 
»{do they command us to bear the Reproach of 
*FChrift, and ro follow the Examples of thoſe thar 
were ſton'd, ſaw'd, or flain by the Sword, who 
of have wander'd in Deſarts, upon Mountains, and 
Wlark'd in Dens and Caverns of the Earth ? 
*g Would wiſe Men, and inſpir'd by God, ſpeak 
thus, were it an indifferent thing what Religion 
ta Man profeſyd ? - 
vl To this Argument I ſhall add another which 
is taken from a Paſſage of St. Paul, where that 
| fame Doctor of the Gentiles pronounces Anathe- 
 {ma's upon all thoſe that ſhould preach any other 
pjGoſpel than that which he had preach'd himſelf, 
though he ſhould be another St. Paul deſcended 
J from Heaven , and one of thoſe Bleſſed Spirits 
that continually behold rhe face of God, But 
though we, or an Angel from Heaven, preach any 
other Goſpel unto ye, than that ye have received, let 
lelhim be accurſed, Gal. 1. 8. Certainly, Light 
is not more oppoſite ro Darknels, than the Words 
ff Sr. Paul, are contrary to the Opinions of thote 
againſt whom we dilpute, The Apoſtle anathe- 
marizes thoſe that preach any other Goſpel bur 
that which he has taught. Yet they with whom 
awe diſpute, judge it to be an indifferent thingy 
and of no importance ro embrace a Religion 
' E 2 which 
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which teaches another Doctrine, than that whit 
St, Paul has taught. This Argument is ſo muc 
the ſtronger, becauſe rhe Apoſtle thunders ouf, 
his Curſe againſt People, who: only went about 
ro join the Religion of Chriſt ro that of My 
Wherein they were far leſs culpable than or 
Indifferent Men, who would not only join Moſe 
with Chriſt, bur Jeſus Chriſt with the World 
the Religion of Jeſus Chriſt with other Religj 
ons, which are no more than human Inventior 
and make it- their Buſineſs to ſerve God anl 
Mammon, 1 

Nor can I forbear to obſerve in this placethaſſy, 
this Paſſage abſolutely overturns the Opinion 
thoſe who imagine, that *tis enough ro belier: 
that Jeſus Chriſt is the promiſed Megiah, andt 
admir of thoſe Truths which are common to 
_ Religions ; but that other things are nor of ar 
great Importance ; and thar there is no necefli 
of diſputing upon that Point, For they wh 
are rebuk'd þy St. Paul, acknowledged Feſus tc 
the Meſſiah, they alſo confeſs'd the moſt Emi 
nent Truths of the Goſpel, bur he could nor pe 
ſuade 'em alrogerber to renounce Moſes, and t 
- Iay ufide Circumciſion. Nevertheleſs,they are Ar 
thematized by St. Paul. Judge then what Anatt 
ma's that great Apoſtle would now thunder « 
were he to deſcend from Heaven. Beſides, tha 
It might be eaſie ro prove, that ſhould we gran 
what is far from us to do, that it is ſufficient « 
believe that Chriſt is the Promiſed Me/iab,whot 
the Prophets call.cthe Mighty God, the Father 0 
Erernity, the Erernal of Juſtice, it would follc 
from thence,that there are Religions which oy” 
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thought ro be Chriſtians, which are Falſe 
Meligions, and which we cannot embrace with- 

ur offending God, 


Ro — — 


CHAP. XV. 


lgainſt thoſe who believe they may make Profeſſion 
bl of a Religion, though they believe it to be falſe. 

THe greateſt part of our Indifferent Men bes 

lieve, that without committing any Crime, 
KEthey may obſerve the Ceremonies, and practiſe 
the Worſhip of a falſe Religion ; thatthe World 
may be brought to an Agreement with Jeſus 
"7 Chriſt, and that both the one and the other may 
be ſerv'd at the ſame time ; like that ſame Em- 
peror who had in his Cloſer the Images of Jeſus 
Chriſt, Abraham, Orpheus, and Apollonius : Or ra- 
ther like thoſe (of whom Adrian ſpeaks in a Let- 
ter to Servianus, cired by Vopiſcws) who called 
themſelves Biſhops of Jeſus Chriſt, and ſerved 
the God Serapy, This Opinion is dangerous, 
F tho? eafie to be refuted, and no leſs eafie to ſhow 
thar Difſimularion in Religion deſerves Rebuke . 
and Cenſure; and that it is condemned by all 
the ſacred Writers. 

I. If ir were lawful to diſſemble and con- 
ceal our Thoughts concerning Religion, how 
F comes it to paſs, that in the Reign of 4hab and 
' Fezabel , God owns none for his Servants, bur 
'F ſuch as had notbowed their Knee to Baal, tho? 
there be no queſtion to be made, bur-;har ſeveral 

of thoſe who ptoſtrared themſelyes before thar 
=. E 4 Idol, 
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Tol, ador'd itt their Hearts the True God « 


ſrael ? 


II. Wherefore Jeſus Chriſt declares expreſy,f# 


that we cannot be of the Number of his Sheep, 
and fullow Strangers, Fohn 10. 4, 5+ And when 


he putteth forth his own Sheep, be goeth before them, | 
and the Sheep follow him 3 for they know bn Voice; 
but a Stranger they will not follow, but fly from him ;| 


for they know not the Veice of Strangers. 


III. Whence it comes to pals, that this Di- 
vine Saviour teaches us, Mat, 6. 24. That we car 


not ſerve two Maſters. 

IV. Wherefore does he expreſly forbid us 1 
deny bim before Men, Mar. 10. 33. Had it not 
been ſufficient for him to have ſaid, Jo ſhal 
deny me in bs Heart > Why docs he expreſs hims 
ſelf ſo peremprorily, Phoever ſhall deny me before 
Men, &c, Who ſha! be aſham'd of Me, of him wil 
FT be aſhamed. This is one of thoſe Paflages that 
Avitus made uſe of againſt Gandebaud, who made 
profefſion of Arrianiſn, tho' he acknowledg'd 
Jeſus Chriſt for a God. 

Y. Whence comes it to paſs, that Jeſus Chriſt, 
if we defire ro be his Diſciples, requires of us 
that vie ſhould rencunce and forſake our world- 
Iy Profeffions, and break the ſtrifteſt Ties of 
Nature that unite us with our neareſt Relations, 
Luke 14. 26. If any one comes to me, and hate nt 
bs Father and Mother, Wife and Children, Brethren 
and Siſters, yea and his own Life alſo, he cannot be 
wy Diſciple. And v. 33. So likewiſe, whoſoever he 
be of you, that forſaketh nat all he hath, be cannot be 
my Diſciple. 


Vi 
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] ,f VI. Wherefore Sr. Paul calls thoſe Idolatets: 
ho committed any onerof thoſe Ads which the 
fy, (48405 practis'd, 1 Coy. 10, 

n | VIL If it be ſufficient for a Man to believe in 
hey $s Heart , without making open Profeſſion of 
nb Truth, how comes ir that the ſame Apoſtle 
2. (pmnmands us, to believe in our Hearts, and make 
mn: nfeſſion with our Mouths unto Salvation, Rom. 1 ©. 
1, 10. And that St, Peter would have us be rea» 
Yi. bh always to give an Anſwer to every Man that asks 

wa reaſon of the Hope that 1s in you, 1 Pet. 311 5: 
VIIL If irbe trae, that Man may be faithful, 
1 fd practiſe a falſe Worſhip , and obſerve the 
or {Ceremonies of a corrupt Religion, then might he 
ot $&ink the Cup of the Lord, and the Cup of Devils, 
1» Jeontrary to the Saying of St. Paul, 1 Cor. 10, and 
+ Stave Communion with God, yer walk in Dark» 
7 Jnefs, contrary to the Precepts of St. Fobn, 1 Ep. 
tlic 1. v. 6, And a Man may have received the 

; 

| 


ns 


good Sced of God into his Heart, and withdraw 
himſelf in time of Perſecution, contrary to the 
Doctrine of Chriſt, Mat. 1 3.» 

IX. A Man might be an Idolater, and yer 
be ſaved, contrary to what the Apoſtle derer»' 
| mines, i Cor. 6. that Tdo/aters ſhall nct inherit the 
Kingdom of Heaven. 

X. He may be regiſter'd in the Book of 
Life of the Lamb, and adore the Beaſt, contrary 
to what is written by Sr. Fobn, Apoc. 13. 8. And 
all that ſhall worſhip the Beaſt, whoſe Names are not 
written in the Book of Life of the Lamb. 

XI. If the Opinion of thoſe, againſt whom 
we combar, were true, would Sr. Fobn threaten 
eternal Torments to the Adorers of the Beaſt ? 
E 4 Apoc. 
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Apoc. 14. v. 93 10, 11, If any Man worſhip hl; | 
Beaſt and by Image, and receive his Mark in be... 
Forehead, or in by Hand, the ſame ſhall drink th 
Wine of the Wrath of God, which is poured out with 
out mixture, into the Cup of his Indignation, and be, , 
ſhall be tormented with Fire and Brimſtone in th fl 
Preſence of the holy Angels, und in the Preſence » 4 
tbe Lamb. And the ſmoke. of their Torment aſcerl;,y 
deth up for ever andgever, &C, as 
XII The ſame beloved Diſciple would hav, 
placed the Fearful at the head of thoſe for whom 
the Lake of Fire and Brimſtone is reſerved, FP 
Apoc.21. 8. Would Jeſus Chrift threaten to ſpue 4 
the Lukewarn out of his mouth, Apoc. 3. 16, 
For who are the Fearful and Lukewarm, but they |, 
who underftand the Truth, yer fearing the Hz 
tred and Cruelty of the World, compoſe their 
outward Behaviour in ſuch a manner, that they}, 
make a ſhow of approving a Religion, of which I, 
they acknowledge the Falſhoogd, Such as have | 
an Orthodox Soul, and Lips of Infidels; who 
will neither be altogether be Jeſus Chriſt, nor Y, 
altogether for the World ; who divide them- 
. {elves between the one and the other,and would 
fain. be reconcil'd to both: In a word, who do 
that which our Idifferent Men believe may be" 
done without a Crime. 
XIII Whence comes it to paſs, that the Holy 
Ghoſt condemns thoſe that halt on both fides, 
x Kings 18. 21. Zephan. 1. 5. and thoſe that 
worſhip and ſwear by the Lord, yer ſwear by 
Malcham alſo ? 
XIV. Wherefore is it, that the two Apoſtles 
St. Paul and Sr. Jom ; 'of whom the one on 
n 
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beer taken up into Heaven, the other had ſeetr 
Tia the Spirit the Heavenly Feruſalem , com» 
Ymands us ro come our from among the Unfaith- 
"ful, and from Babylon, Apoc. 18. 4. Come out of 
her my People, ſays the Lord by St. Fobn, that ye 
"The not partakers of her ſins, and that we receive not 
of ber plagues, And 2 Cor.s. 14,15,16,17, Be ye 
» Bt unequally yoak'd with Unhelievers ; for what 
Sflbwſpip hath Righteouſneſs with Unrightevuſneſs © 
And what communion hath Light with Darkneſs ? 
What concord hath Chriſt with Belial * Or what 
hath he that believes with an Infidel * What a> 
neement has the Temple of God with Idols? For ye 
we the Temple of the Living God, &c. Wherefore 
ame out from among 'em, and be ye ſeparate, ſays 
the Lord, and touch not the unclean thing, and I will 


" Receive ye. 


XV. Laſtly, Wherefore is it, that we are 
commanded to ſuffer for Righteouſneſs ſake, and. 
that the Spirit of God makes ſuch large Promi- 
ſes to thoſe rhat ſuffer Perſecution, Mat. 5. 1 0. 
Heb. 12. Fames 5. 10, 11, Phil, 1,29. 2 Tim. 2. 
I1, 12, 

I add to all theſe Proofs, thoſe Paſſages of 
Scripruge, where the Apoſtles command us to 
offer to God nor only our Souls, bur-our Bodics 
alſo; and to glorifie him in our Bodies and our 
Spirir, Roms 12. 1. I beſeech you therefore, Bre* 
thren, that ye preſent your Bodies a living Sacrifice, 
boly, acceptable unto God, which is your reaſonable 
Service. And 1 Cor. 6..20, For ye are bought with 
price 3 therefore glorifie God in your Body, and in 
your Spirit, which are Gods, Is it not a great 
piece of Sacrilege to refuſe the giving of that to 
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God which belongs to him. He created both 


* our Bodies and Souls, he has redeem'd 'em both, 
the one in the other ; is ir nor then juſt, that we 
ſhould conſecrate both to him ? Wherefore ſhould 
we ſeparate what God has join'd, and what he 
has given us, to the end we ſhould employ it to 
his Glory ? How great a fin is it, how great a 
piece of Impiety, ro divide our ſelves berween 
God, to whom we owe all things,and the World, 
to which we owe nothing ? To deny our Tongues 
to God, ro whoin we owe our Lives; and to 
be aſtiam'd of calling out ſelves the Servants and 
Diſciples of Chriſt, who was not aſham'd to call 
us his Brethren, and who for our ſakes has fut- 
fer'd a moſt crucl and ignominious Death, 

To demonſtrate yet more clearly the Falſhood 
of this Opinion, which I labour to deſtroy, I 
think it convenient ro make theſe few Refleci- 


ons. 

The Firſt is, Thar it is a ſtrange thing, that 
there ſhould be ſo many People that make no 
ſcruple of Lying in Religion, which is a thing 
of the greateſt importance, and the moſt ſacred 
in the World ; in regatd that Lying is a Vice 
unworthy a Man of Honour, The greateſt De- 
bauchees become ſenſible of Remorſe of Con- 
Kcience , if they happen ro ſwear a Falſhood be» 
fore a Judge : So rrue it is, that we have a na- 
rural Averſion againſt telling a Lye. Who would 
not wonder then, that Men who are deſirous of 
Reputation, ſhould nor be atkam'd to lie in a thing 
that is the moſt grave and ſerious in the World ; 
the Concern of God himſelf, of Truth and our 
' own valyation, If a Subject, who gives _ - 
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oth Iieaſt ſuſpicion of an Intention ro revolt from his 
th, [Prince, and who only lets fall ſome Words that 


we 
uld 


will admir of a bad Conſtruction is handled 
with ſo much ſeverity, in regard that Royal 
Majeſty is ſo ſacred, that ir is not to be injur'd 
in any manner whatever, withour. incurring the 
gailr of a hainous Crime : Whar greater Tranſ- 
greflion can a Man commir,than to make a ſhow 
of being an Enemy ro God and his Truth ? 
What Torments ought nor they ro expect, who: 
ze guilty of ſuch Impiery ? 

The ſecond Reflection is this, That they who 
diſemble in Religion, commit a very great 
Crime againſt their Brethren, for they incite *em 
by their own Example to Apoſtacy, and make 
em believe, that the Religion which they profeſs 
sthe rrue Religion, So that if they who poiſon 
the *Body, are lookr upon as the wicked'ft People 
in the World ; how much more criminal are 
they who poiſon the Soul ;z who preſent their 
Brethren the mortal Draught, and make a ſhow 
of drinking ir, to the end thar others may nor 
te afraid of ſwallowing it ? And what Torments 
eughr rhey not to fear from Him who threatens 
to puniſh moſt ſeverely Lyars, and ſuck as give 
ſcandal ro his little Children. 

This Remark is ſo much the more neceſſary, 
becauſe there are ſeveral Perſons who belicve, 
that a Man may abide ir a falſe Religion, with 
a deſign tro make known the Truth to thoſe who 
know it not, wherein they groſly abuſe them=- 
ſelves. For beſides thar, I would willingly ask 
'em, whether they can ſpeak ir with a fafe Con» 
Kience, that they only ſtick ro the falſe Rene | 

whic 
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which they profeſs, on purpoſe to ſhow the fal(- 
hood of ir, and whether it be nor meerly becauſe 
they find it more advantageous for'their Buſineſs, 
and for the enjoyment of the Conveniencies of 
Lite ; I would pur this farther Queſtion to 'em, 
were the Firſt of theſe the real Motive that de- 
tai $ 'em, Who is he that has enjoin'd 'em to ex- 
tend their Charity ſo far as to expoſe themlelyes 
willingly to Damnation, out of hopes to cons 
vert others ? For where is it that God has pro- 
' mis'd to fave thoſe who ſhall rurn Idolaters to 
_ Fave their Brethren ? Does not St. Paul expreſly 
fay, That we ought not to do evil that good 
may come of it ? Bur. ſo far are they from con- 
verting others by adhering w a falſe Religion, 
that quite the contrary, they confirm 'em in their 
own Opinion, and corrupt many by their bad 
example. They may make good Hypocrites 
like themſelves, but very rarely good Chriſti- 


ans. 
The third Reflection which I add to the two 
preceding is this, Thar if Diflimulation in Relt- 
gion be permitted, and that ir be lawful ro em- 
brace that which beſt agrees with our carnal In- 
rerelts, we muſt nu that the Martyrs who 
have laid down their Lives with ſo much Cou- 
Tage, and ſuffered ſuch cruel Torments, were 
all Fools and Mad-men, while they rather choſe 
to loſe their Lives, when there-was no neceſſity 
for ir, and periſh in the midſt of conſuming 
Flames, than to condeſcend to the leaſt comply- 
ance, tho' but in outward ſhow, and buckle to 
their Perſecutors. Burt God forbid we ſhould 
deprive thoſe Chriſtian Hero's of their merired 
Honour, 
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Honour, and look upon as extravagant the wt" 
ſeſt of all Morrals. Have we not * more-reafon 
to call our Lukewarm, and our Fearful Chriſtians, 
Fools, who rather chule ro preſerve their Wealth 
and Worldly Advantages, then one day to-en- 
joy thoſe Eternal Felicities which God prepares 
for thoſe thar will be faithful ro him ; who are 
more afraid of the preſent then the future; of 
that which can Kill the Body, then of that which 
precipirates the Soul into Hell: who are more 
afraid of Death, than of the cruel Torments of 
Hell; who prefer the World before God, and 
Time before Eternity. 

To theſe three RefleQions I ſhall add a fourth; 
which ſeems ro me to be of great Importance, 
that the Infide can never be good, when the Our- 
fide is evil. And that it is not poffible for a Man 
to deny God with his Lips, but he muſt renounce 
him in his Heart, when he has had time to rex 
flect upon what he has done. I ſay, when he 
has had time to conſider with himſelf, that I may 
not oppoſe the Example of St. Peter, whoſe Fears 
ſo far diſturb'd his Mind, that, quite tranſported 
beyond himſelf, and only ſtudying which way 
to avoid the danger that threatned him, he nei- 
ther remembred Jeſus Chriſt, nor the Promiſe 
which he had made him, | 

*'Twill be no difficult thing to underſtand this 
ath Reflection,if we conſider that 'tis in the Hearr 
that Men take that unbappy and curſed Reſfolu- 
tion to renounce Jeſus Chriſt with their Lips, 
and that 'tis in their Hearts that they medirate 
an Accommodation with the preſent Time. *Tis 
therefore to no purpole for 'cm to ſay, that they 
2 relerye 
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reſerve their Hearts for God, and that they ſur* 
render 'em entirely to him, tho' they forlake his 
Truth; thar they do not renounce him with 
their Hearts, altho' they deny him with their 
Lips. To talk in tkis manner, is to deceive them» 
ſelves; and they who diſcourle after this man- 
ner, are like a Woman, that ſhould ſay, ſhe had 
bequearh'd her Heart to her Husband, and only 
made her Body common to her Lovers: Orto 
a Man that ſhould 'rend the Repurartion of his 
' Neighbour, or murder him, yer pretend that in 
"his, Heart he abhor'd Murder, Backbiting, and 
Calumny, and thar he tenderly lov'd the Perſon 
whom he had berefr of Life. 
They who diflemble, cannor deny bur that the 
motions of Self-love prevail'd over the Impulles 
' of the Love of God, becauſe they will neither 
ſacrifice their Wealth, nor their Eaſe ro his Glo» 
ry. So that if they were always to be judg'd by 
the Sentiments of their Hearts, they would al- 
| ways deſerye no leſs than Condemnation and 
Death, 


CHAP. XVL 
An Anſwer to ſome Objefions. 


*T'1s bur reaſonable now to anſwer ſome Obs 
jetions which they make us. 

| The firſt is drawn from that which Jeſus 

Chriſt ſays, Fe/m 4. 24. G14 4% a Spirit, and 

they that worſhip bim, muſt worſhip him in Spirit 

and Truth, Therefore, ſay they, God is ſatisfied 

with 


EILEEN TIA "TT TT F Ex TT F FF Y 


(99) 


with the Heart, and with the inſide Worſhip,not 
recuiring exteriour Adoration. 

Bur if this be the Conſequence which is to be 
drawn from the Words of the Saviour of the 
World, why does he exhort us to own him be- 
fore Men, to bear his Croſs, and to ſuffer for 
him 2 Certainly, if he required no more than 
the Heart, wherefore does he exact from us an 
outward Profefſion, which expoles us to a thou- 
ſand Diſgraces, and a thouſand Sufferings ? Is. 
our Life of ſo little value, that he would have 
us to be fo prodigal of it, when there is no 6c- 
caſion* Bur what Man of Judgment is there, 
who does not perceive, that his meaning is only 
to ſhew us, what ſort of Worſhip is moſt plea- 


fing to God, and rhar it is his pleaſure, that under 3 


the Goſpel we ſhould pay him a Spiritual W or- 
ſhip, abſtracted from Matter, and all thoſe Ob- 
ſervances which were only ptoper for the Infan- 
cy of the Church ; independent from Circum- 
ſtances of Time, Perfons and Places 2 Whether 
it be, that God, filling all the World with the 
Immenſfiry of his Being, is no longer to be ador'd 
at Feruſalem or Gerezin only ; or whether ir be, 
that being a Spirir, he is nor rightly honour'd by 
the Oblarions of Bulls and Goats. He neither 
eats their Fleſh, nor drinks their Blood ; or whe- 
ther ir be, that which way ſoever you look upon 
theſe ſorts of Worſhip, they have no Relation or 
Correſpondence, nor any way ſure with the Na- 
ture of God 3 and to ſpeak properly, are no 
more than Shadows or Types of the true Wor- 
ſhip which God requires. This is the ſence of 
theſe Words ; and there needs no more to be 
: convinc'd. 
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convinc'd of ir, than to read what goes before* 
Bur we muſt no: conclude from thence, tha 
God is ſatisfy'd with the Adoration of the Heart? 
while the Body lies proſtrate at the feet of a 
falſe Deity. This is not a Worſhipping God in 
Truth, but a dividing his Adoration, by be- 
eathing the inward Worſhip to God, and the 
—— Reverence to ſome other Object. For 
Truth is no other than the Conformity of Out* 
fide and Infide. He that has the outward For* 
mality without the inward Sincerity, is a Hypo- 
crite ; and he who ſays be has the Inward, withs- 
out the Exteriour Reality, is a Lyer. 

The ſ:cond ObjeCtion is drawn from what 
St Paul ſays in his Efiftle to the Romans, Ch. 14. 
v.22. Haſt thou Faith? Have it to thy. ſelf before 
Ged. 

But there needs no more than to read that 
Paſſage with attention, and ro examine what 
obliged the Apoſtte ro hold that Argument, for 
aty Man to apprehend , that he ſpeaks, there, 
, of the Belief and Faith of a Believer, thar Jeſus 
Chriſt has ſer us at full liberry ; that he has a» 
boliſh'd the diſtin&tion of Days and Meats, that 
| was obſerved under the Old Covenat. Sr. Paul 
therefore means, that if we find our ſelves in 
company with weak People, who would be fcan- 
dalized to ſee us take our full liberty, it would 
be berrer ro abſtain from the uſe of rhoſe things 
which God has permitted us, to reſerve our 
F. Faith to our ſelves, than ro give any ſcandal : 
Becauſe the Diſpute was only concerning indif- 
ferent things :, and for that whether we eat or 

eat not, we commit no fin, Bur are we thence 
; ($9) 
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to conclude, that the ſame Condudt is to be ob” 
ferv'd in things, the uſe of which is fo far from 
being Indifferent, thar ir is abſolutely neceflary 5 
and ſuch as Jeſus Chriſt recommends to ns with 
ſo much care; threatning us withal , with eter- 
nal Puniſhment if we neglect 'em. If chat 
Conſequence were to be drawn from the Words 
of St, Paul, how comes it to paſs that he exhorts 
us to make Confefſion with our Mouths unto 
Salvation. and to lay down our Lives for the 
Goſpel ? Certainly if it were ſufficient ro have 
faith in the Heart, there would be no necefiity 
of doing good Works, Contrary to the ſaying 
of Sr, Fames, C. 2. v. 14. What doth it profit, my 
Brethren, though a Man ſay he hath Faith, and hath 
we Works ; can Faith ſave him ? I can hardly 
think ir worth while to refute here the Argu- 
ment which they draw from another Paſſage of 
St. Paul, where he exhorts that Men ſhould make 
Supplications in all places. For he muſt be 
blind who underſtands not, that the Aim of Sr. 
Paul is only to oppoſe thoſe Perſons, who thought 
the Virtue and Efficacy of Prayers depended up- 
on the Quality of the Place where they were 
made, Ir was a general Errour of the Pagans, 
and the People of Iſrael! made a great Diſtincti- 
on berween Places; in purſuance of whar God 
had ſaid, that he would make choice of one cer- 
tain Place to fix his Name there. The deſign of 
St, Paul therefore is to teach us, that Jeſus Chriſt 
bad aboliſh'd rhe Moſaick Pedantiſm ; that there 
was no longer any diſtinction to be made of Pla- 
ces for Divine Worſhip, in regard there was no 
Corner of the World that was not fill'd with the 
Preſence 
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- Preſence of God, and where he did nor favons 
rably hear our Vows. Bur ſo far was he from 
prgzending thar it ſhould be inferr'd from thence, 
that he forbids all Communion with Idolarters. 
The third Objeftion is taken from the.6th 
Chapter of Baruch, v.5. and from a Letter which 
they prerend that Feremiah wrote to thoſe that 
were to be carried away captive to Babylon, 
* When you ſhall be ent::'d into Babylon, you Þ 
* ſhall remain there ſeveral Years, and a long 
* time, even till ſeven Generations: Neverthe 
« leſs, after that, I wi!! br':g ye back in peace, 
* Now you ſhall (ec at Þ.:l;/oz Gods of Silver Þ 
« and Wood, which ſhall be carry'd upon Men's 
&« Shoulders, and which ſhall rerrifie the Nations, Þ 
* Take heed that ye become nor in any manner {iti 
* like thoſe Strangers, and that ye be not ſeiz'd Þ 
« with the fear of thoſe Gods, when you ſhall 
& behold the People before and behind, that ſhall 
& adore 'em ; bur fay in your Hearts, Lord, it ſu 
** is thou alone that art to be ador'd. 


In anſwer to this Argument, I will not exa- 
mine whether the Book” be Canonical or noz 
tho' all Men agree, that the Jews never look'd Þþ 
upon it to be authentick. That Meliton, Origen, 
St. Hilary, Gregory Nazianzen, and Epiphanim, 
make no mention of it, and that St. Ferom ex- 
preſly rejects ir, in his Preface upon Feremiah, 
"Tis not my Bufinefs here to diſcuſs that Que- 
ſtion, any farcher than as it contribures ro refure 
the Miſtake of our Adverſaries. For it ſays ex- 
preſly, Take heed of Conforming in any manner 
whatever to Strangers, Would he have _ 
£ 
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( himſelf with any ſuch Exhortation, had ir 
na lawful for the People without offending 
dd, to proſtrate themſelves before the Gods 
Gold and Silver, only ſaying in their Hearts, 
prd, 17 is thou alone who art ro be'ador'd ? 
he enjoyning us to ſay in our Hearts, thar God 
only ro be ador'd, is that a Permiflion ro 
orſhip any other but him 2 And the Proftra- 
Ing our ſelves before an Idol, only ſaying what 
wremiab — us, is not thata perfect Con- 
nation of our ſelves * The Meaning therc- 
re of rhat Holy Prophet is only to inſtruct us, 
bat when we bchold Idolaters worſtipping a 
mnterfeit Deity, if it be not convenient boldly 
p rebuke their Idolatry, for fear of railir g Se- 
' E{ition, ir behoves us at leaſt to condemn it in 
ir Hearts, wirhour imicating their Cond» or 
he Practiſe of thoſe who behold with delight 
be Pomp and Magnificence of Idwatrous Wors 
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Lafily, They make uſe what Sr. Peter faid to 
onelins, and which we read in the 1oth Chap- 
of the 4s. Of a Truth, I perceive that God 
| 0 reſpefer of Perſons ; but in every Nation 
te that feareth him, and worketh Righteouſneſs, is 
xcepted with him. Burt that Man muſt very 
nfortunately deceive himſelf, who ſees not that 
St. Peter means no other thing, but that he per- 
ceiv'd that Salvation was no longer peculiar t0 
the Nation of the Jews ; that it was no longer 
neceffary ro be of the Poſteriry of Facob ac» 
cording to the Fleſh, for a Man to be accep- 


ted with God x; and that there was no longer 
any 
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any Diſtinction berween the Few and the Greek, 
- the Scythian and the Barbarian. F: 
This is the ſence of thoſe Words, Bur it is 
not to be thence inferr'd, that a Man may be ac-þþ 
cepted with God, let him be of what Religion 
he pleaſes. Had St. Peter had any ſuch thought, 
would he have taken ſo much Pains to conven 
People ro Chriſtianity * Or have expoſed him-Ff;. 
ſelf ro the I111-will of his whole Nation. St. Paul. 
holds the ſame Argument as St. Peter, Rom. 16, fg 
12, 13. But he had ſaid before, that with the 
Mouth confeflion is made unto Salvation, | 
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CHAP. XVI. 


An Anſwer to the Examples brought from Nico 
demus, Naaman, and St. Paul, - 


WE have ſeen the Paſſages of which our Ir 
different Men make uſe ; now ler us ex 
amine the Examples which they bring. 


1. They propoſe to us the Examples of Jache J 

7), Elizabeth, Simon, St. Fobn Baptiſt, the Bleſſed 
Virgin, and Chriſt bimſelf, who ofren intermix'd 1 
themſelves with the Congregation of the Jews, Þ" 
tho* they were very corrupt, and obſerved the ( 
| Ceremonies of the Law, Bur is is apparent that I 
thele Examples prove nothing of what they pre- 
tend to. I confeſs,that Zachary, that Elizabeth, &c. I? 
intermix'd themſelves with the Aſſemblies of the || 
Jews, becauſe it was the Will of God that they | 
ould pay him their Homage due in his uy 
PG 
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ble, and that there was no Command as yet to 
*eparate from the Communion of the Jews. They 
, iblerv'd the Ceremonies of the Law, becaule 
hoſe Ceremonies were not then aboliſhed. Jeſus 
hriſt was not yet aſcended into Heaven, Then 
herefore ſhould they not intermix themſelves 
1 the Aſſemblies of the Jews? The Law of Mes- 
s was there read every Sabbath-day ; they read 
he Prophets ; they offer'd the Sacrifices which 
dd had ordain'd ; there was no Idolatry in the 
he Vorſhip 3 they ador'd no other Ged there bur 
he God of 1ae/. The Scribes and Phariſees 
onſtrain'd no body to believe their Expoſitions 
- fof the Law: They could diftinguiſh the whole- 
ſom true Doctrine, from the Traditions of falſe 
Teachers, and beware of their Leav'n, as Chriſt 
exhorted his Diſciples. Let 'em now examine 
what reaſon they bave to bring theſe Examples, 
2, They propoſe to us the Example of Nicode- 
ws, who tho' he were throughly convinc'd of 
ie Dodtrine of Jelus Chriſt, durlt not give him 
Vitit in publick, for fear of being expell'd the 
Synagogue ; and the ſame thing is reported of 
& $3 :ſeph of Arimathea. 
41 Now upon this Example I obſervethree things. 
4 (The firſt is, that tho' Nicodemws and Feſeph of Ari- 
A 
e 


mathea did not openly rake the Part of Jeſus 
Chriſt, yer they never intermix'd in any Society 
ct | which God had forbid 'em. © 
- | The ſecond thing is, that Nicodemus, Foſ-ph, 

. Jandothers, who did as they did, are extreamly 
te blam'd in Scriprure, Fohn 12. 42. Nevertheleſs, 
7 | ang the Chief Rulers alſa many believ'd in him ; 
« | but becauſe of the Phariſees they did not confeſs _ 
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Teft they ſhould be put out of the Synagegue 3 fort 
loved the praiſe of men more than the praiſe of Gi 

The third thing is, TharNicodemus oppoſed tt 
- Reſolution which the Phariſees took againſt Je 
ſus Chriſt 3 that Foſeph would never give hi 
"Conſent; and that both rhe one and the othe 
no longer diſſembling their Thoughts, at a ting 
when the Apoſtles themſelves forſook Chriſt and 
that the one deny'd him, the other had berray'{ 
him, openly demanded his Body, and cauſed j 
to be honourably buried ; having the Coura 
to confeſs him dead, whom they durſt nor con 
feſs when be was alive. 

After theſe three Remarks, ler us compare or 
Indifferent Men with thoſe Illuſtrious Jews. Nic: 
demus never intermix'd with any forbidden A{ 
ſembly. Our Indifferent Men believe they ma 
do it, and yer commir no Crime, Nicodem 

nd Foſeph beſtow'd a publick Funeral upon ourfſ@ 
rd Jelus, and oppoſed the Counſels which th 
Phariſees rook together in Combination again$Þ0 
him. But our Indifferent Men are aſham'd JW 
ſpeak for the 'Truth, or to uphold the Cauſe 
Jeſus Chriſt. 

So that if Nicodemus and Foſeph are blam'd byÞM 
Sr, Fobn, at a time when they durſt nor openly]: 
confeſs Jeſus Chriſt, judge how much more cri 
minal our falſe Nicodemites are, whoſe Kno 
ledge is much greater than rhar of the Jews, 

' They object in the third place, the Example 

of Naaman the Syrian, who underſtanding the 

True God, forbore not however from entringyth 

into che Temple of Rimmon , when his Maſterſ'qu 

went thither to pay his Devotions ; and they {li 
pretend 
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pretend that Eliſha the Propher gave him leave 
odjto comply with the King's Worſhip in proftrating 
dJhimſelt as he did. 
In anſwer to this Example, I make theſe Res 
Wections following. 
ff 1. That Naaman never demanded of the Pro- ' 
n{pber that he might be permitted to difſemble his 
iJKeligion before the King of Syria. On the ether 
Ride he vow'd, and promis'd that he would Sa- 
 crifice to no other Deiry but the Erernal God, 
od2 King. 5. 17. Shall there not then, T pray thee, 
nf be given to thy Servant two Mules burthen of Earth? 
For thy Servant will henceforth offer neither burnt= 
Offering, nor Sacrifice unto any other Gods, but unta 
Althe Lord. ' 
The ſecond Reflection is, that Naaman made 
bur only one Requeſt ; not to enter into the 
of Temple of Rimmon when he pleaſed, for thats 
bad been a piece of Impiety 3 but only thar it. 
{might not be imputed to him for a Crime, it he 
Wbow'd in the Houſe of R:mmom, when his Maſter 
1 went to worſhip there, and leai'd on bis hand. 
Theſe rwo Reflections already ſhow the Dif-' 

ference berween the Conduct of our Indifferent 
FiMen, and that of Naaman, Naaman openly des : 
dared, that he ſerved the God of 1rae!, and that 
Fhe would ſerve none but him. And there is 
no doubt but that he proteſted the ſame thing to 
his Maſter, when he related ro him the Miracle 
of his Cure, But our Indifferent Men believe, 
ef that for their better Securicy, they may profeſs 
gf the ſame Religion with Idolaters ; and by con- 
r[quenc may haye another Object of their Wor- 
7 {ſhip than God,when they cry among People who 
1 þclicve 
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believe that another ſort of Religious Worſhip 
may be paid to any other Deity. Naaman only 
defir'd that he might be permitted to ſerve his 
Maſter as he was bound in Duty to do ; but 
our Indifferent Men require, that they may be 
permitted to difſemble without any other reaſon 
than for their own Convenience and Profit, 

Naaman is extreamly troubled in Conſcience 
about paying this Civil Service to his Maſter, 
and begs pardon, of God, as being afraid of com- 
mitting a Sin, His Conſcience had ſuch an Ab» 
horrehcy of Idolatry, that he coald not brook 
any thing which had the leaſt Afﬀinity with it, 
Brtr our Indifferent Men make no ſcruple to give 
| themſelves that liberty which he denied himſelf, 
and believe they may do that without offending 
God, which Naaman never did ;. tho' Naamen 
was bred up in Idolatry, and had no other In- 
ſtruction than what he received from his Cure ; 
whereas our Antagoniſts clearly know the Will 
of God; which will not permit us to doubr, but 
that Naaman will riſe up in Judgment againſt 
'em, and that thy will undergo ſevere Puniſh- 
ment. 

Bur in regard our Indifferent Men inſiſt very 
much upon Naaman's deſiring that God would 
pardon him, if he proſtrated himſelf in the Tem» 
ple of Rimmon, when the King his Maſter lean'd 
upon his Hand, and upon Eliſha's anſwering 
him, Go in Peace; as if by thoſe Words he'gave 
him leave ro do as he defir'd, 'tis neceflary to 
obſerve in this place, 

1, That the Terms in the Original may be 


nnderſtood, as if Naaman, after he had made a 
Vow, 
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© 2 Society, while the fame 
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«Gems wk ſhould be bound # 
Top char w gar tobe a Sin. 
——y_ 
18 yery true, ror 
rther believe, 
Powers, 
Religion 
ple not only of 


Churth, 
| Cope, who Jinggac- 
againſt Car, Wh 


Id the "Emperor was aPa- 
e Chriflians are ſo far from 
piring Enpperors, that we. 
kr Supphc every, day for Czſar, becauſe be 
rea "be worſhip other Dtities than we 
**Bur Jif we believe that it hehoves us to 
piltrates, we. add withth Thar we are 
d thapay * our Obedfence ro 'em, burn || * 
are, nor coop ragy to the Word of $1 
jeve that we ought, to give to Ce- || #: 
"B /ar's, but withal that we | © 
ahat which is God's, as 
$18. . When the Law of the 
ince agrees with the Law-of God, then we, 
without ſcruple ; bur when the Prince's 
s not correſpond with the Law of God, 
cultyto aſſert, thar it is a piece 
=_ wy becauſe it is bet- 
23the Apoftle en- 
Afront ch be pur upon 
_ than him, to ob» 
ws, and- violate, Divine Com- 
e King.of Kings, and Lord of 
Lords; 
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FLords ; _ be _—_ Mou, be ale 
ought to be hearkn 2 we oug | 
'o heed what , fic ir is, 00h _ 
tothe Com of our __ | The: 
Companions\of Panic were®highly "oe; p ended. 
for refuſ pms Bp +7 


- 


$, of 
n&5Srarue © "- W. SEEN, 
of Prince had nts i under _ 

;, I bur th for. havin follg 

- gr a ke IS op'Fthe TetiÞle IS 
e | of the God. This Doct rine ha$ b bo 


m unixerſally receiv Chriſtiana, 
I ow. cire upon "this Su EE p ah 
broſe, St. C bryſoſtome, Sr. Auſt; TheP 
Decrerals are in exprgſs Termg: If the E 
Commands , Things which. are,mt. Gnweary ho 
Scripture”, lagthe Serugnt be, ſobjeft; to hy 
but if-he Commleyd; hings Contrary; let im. 
the Lord of the - ak ,. not"th#\ Log of "* 
If tle Emperor Co ds what 1s Good, . extonth 
the Command 3 d-# ti 
be obey d before Men. This , 1s 
practiled by the Thebeay, Y 
lexſt what ſome Afichorsh n, aut 
Soldiers of thar Legign were Chriſtians, N " 
after they had palsd the d/ps, and were aps 
proaching neagg Aegean Army, they- under. 
ſtood, that the Emperor,*accor ate 
was reſolv'd ro mak all his Sol 
- | legiance ro himgs #pon Al 
| Coanterfeit Deity, and*that they” were.) 

| #1 Oath comrary-1o the Impulies of chew £ 
ſcience z whichy- having oþlig'd//eni Yam 
in a Body from the reit.of rhe-@amp:! 
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De Cann "NM the o necwry wat 6 or t 

to te z-r0 _ Mauricius, oh; Our 
dus, anſwer'd; 
=P | ee, 


inch were all 
3 r that pever cr 
"por 4G inſt 


the Empire, 


le Gods, are ! 
mien, in” $3: /u 
at this i _ Y whole _—_— ro Þf this, 


i FT; 


ill conmtinu'd [es in 
ruth, he ſent zhe whole [Cri 
gle Legion, which ſugroun* ÞF pani 
on « e, put 'em all ro the (vord, Is 

P thus, with their Blood, they ſeal'd"to -thar | we 
, Phar-Jok oof Life is ro be-prefegr'd a || ly f 
box Man e aping colirarye 19008 ver) 
df a Man's Coglcience. - thar 
ard the Truth of yes Hiſtory is | the | 
, 1 progpce another which Þ| mak 
diction 3 whigh is the Story Þ| has: 
hat. Emperor had ſurpriz'd | that 
hey ſhould ſtrow ſome | bee! 
theyre wed the Lar- | pro 
which he was aboun to beſt vpon 'em, || bee: 
'em being inform'd of the Fraud, «the | the 
lt nocently whar was requir'd from 'em ; Þ'Sr. | 
Sur being told, of rhe Fault which they had com- | feve 
F oy 5 y Wo contented to comeand cry || in tl 
Qur2n the publii rker-place,Þ#+ are Chriſtians; | in t 
ah, not remhunced thee, If || orda 
tread 4 Crame, or Hill has not || force 
confon eo NE came to theEmperor, and | he » 
Reſerve, ſaid they, our ons and 
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we 


d W ; 
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Jor the Soldiers 3 ſacrifice us to Feſur Chrift who"th: 
our Monarch ; burn us in the Place where we havt* 
ew'd the Incenſe; cut Off oat Hand: that have'eqn 

zteed ſo gregt a Crime, as toftretc> themſelves oil 
pon your Altars. #Diſtribute your Gold tg thoſe who | 
are not ſo having received 'it : Feſus Chrifi 
#: ſuffic r 1s 7 ies all our Wants, Aﬀtet - 


this, they EE joyfully ſuffered death, 
every Except who was 
don'd ite  biewhe was vgry Grp | 


that he had nor” the Honour to abrogatethis'”: 
Crime by the ſame Martyrdomywhich his Conf 
panions had ugdergohe. . FS | 
B y they, does not St. Paul teach us, ha 
we oughr ro ſubwir our-ſelves to Princes, not any 3 
ly for Wrath, bur alſo for Confci fake: I's 
very true ; btx it does nor follgw from thence,” 
that Princes of Magiſtrates have any right overt” "i 
the Conſcience, or that they have-any Power ra 
make us believe what they pleaſe. No body 4 
has any right,,over the Conſcience, butanly he 
that infus'd it irinw Men. This is'thar whit bas. 
been acknowledged in I could eafily Þ 
prove it, wou! bur coNNE&@ together what has 
been written upon this Subject. I could cire 
the Fathers of the Chutch, Tertullian, LaRantras, * 
St. Hilary, and St. Athanaſius, I could alſo cite 
feveral Councits$as the Fourth Council of Toleds, 
in the Year 633. wherein there pat a Decree & 
in theſe words: As forthe Fews, The Synod has 
ordained , that from henceforth , no body ſhall be 
forced to believei-For Gd has-compaſſion upon whom 
he will have mercy, "and hardens whom be pleaſes," + 
and People are not to be ſaved by force, but "_—_ 
ar 
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Z2 
for the bettey obſervance of the outward form of 7 
Bice: For as Man loſt himſelf by obeying the Serp 
i ingly, ſo # be alſa, ſad by believing, and tut- 
; tio to God wer be calls him by Ys Grace. Bet 
- Petſuaſion therefore be made uſe not Violence, 
© $o& encline 'em to turn freely, and without any con” 
© Praint. And the Archbiſhop of Favile loudly- con- 
demns thar Prince, who had a am d by 4 Pow- 
er, thoſe that ought to have bee: t Rea- 
- fon. To chica be ad@4d * ate Law, 
of which*mention is made in be Afr iayn Codex 
of M. Fuſtel, by, which every one is left at his 
"© liberty, wheth&Fhe will embra& the Chriſtian 
E Religion» or Hats, I could alſo quorg Kfeveral 
” Emperors: For example, the err an” 
time, who had d&ir'd that all Ms SubjeRts might 
** be Chriſtian ithour conſtraitling 41y Body. 
The otra Fiocartwhe is applauded, for thar 
© he gave every. body leave to profeſs what Reli- 
_ gion he pleasd. The Emperor Yalentinian, who 
rt forgh, Laws, by which he gave liberty to eve- 
Fry. to profels the Religiongwherein he was 
bred. ” The Em rcian,” Who un the Ler> 
rer wtich he wro the 1 dyites, and 
the Monks of Jeruſalem, 1c wi BP, ſays he, 
or "drag any Perſon, whogwer be be, mito the way of 
Tr 


ror Conſtantine P:gonatiiy $0 in his Lets 
rer to the Bitop cf Rome, upon _occalion of the 
" fixth Univerſal Capncilwhich the.call'd at Con- 
flantinople; exprelly Jays, He _— and ex- 
hott all the World to. aarend themfaivcr, and wnite 
with the Chriſtians ; % will conſtrain no body. 
*Tis true, that Char/cmaigne us 'd violence towards, 
the 
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, Either by Threats, or by Vio'ence : And the Þ 
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' the Innocent upon Privy-Signet Lerrers,” tranſ- 
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he Saxons; but his Conduct is blam'd by Alewin | 
vis Tutor ; as was allo that of King Chris, 
\Gregory the Firſt 3 and® rhas of King Siſcbur in” | 
$:#n, by rhe,Council of Toledo.” Laſtly, Lcould 
cite the Pagats themſelves, whohave been of rhe 
ſame Opinion, That no body has right over the 
Conſcience, and that the Wilt is nor ro be forc'd, 
as 4p by what was. _ by an Indian Phi” 
lolopher,to er -: Fragnd: adviſe thee to 
offer: hk, of ian Philoſophers : Thoumayſt.” 
remove their Bodies from one place to ancther, hut 
thou canſt never force their Frm There # ne" 
Prince,or Kjnggan mithe w do any thing againſt ou 
mils T his is a moſt cerraingTriith, and ghey 
who are of angeher Opinion, talk againſt the 
Light of their Underſtandings. ® Thus M. le Bree, ” 
Counſellor of State, in his Treayile of the King's 
Sovereignty, diſcuſſing che Queſtion, Wherhex 
it be' lawful ſometimes ro dilobcy the King ** 
Anſwers, That in matters of Religion, there is . 
no wavering to be admitted”, berween ghe Fear 
of God and Man, And he alſo maintains-Fhzrin,, 
auſtere and harſh Proc the Miniſter of 
the Prince's, (,regtrigs res of his Crime 3 © 
and that a Jadge who pronounces an unjuft Sen» 
rence; reſolving upon Injuſtice, and condemns 


preſſes in his Obedience ; becauſe thar being a 
Meſſenger of Juſtice, he never ought to abule it, 
to colour over the Fury and Iniquity of a Prince, 
who borrows,ghe Formalities of ir, What rhink 
ye was the moms the” when he teaches 
us thar we ought re to Princes, not only. 


for Wrath, but alſo fox-Conſcience ſake ? No 
other 


* 
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| ” 
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F other, without queſtion; bur that we ought tab 
Aabwir to the higher Powers, in things which a: 
not forbid by the Law of God ; not only for 
> Wrath, that is to ſays becauſe t is no refif 
ing 'em without puniſhment, and Wthour incur- 
” ing their Indi , bur alſo for Conſcience 
* ſake ; that is, e the Word of God binds 
- our Conſciences to it. Far if we allow any grea- 

ter latiniide ro the Words, it muſtube faid that 
* St. Paul meant, That we ſhot] {acrifice,to falſe F,, 
* Gods, if we liv'd under a Princethar ſhould com. |,,; 
mand y. Which is that which no Man dares |; 
> preſume to fay3-fince no Man &n be ignorant |;, 
” of rhe Qpinion okghar faithful Servant of God in |;, 


payer, e ſay no _—— it here, be- 
- cauſe we have alfeady ſpoken ering it, 
\. a - 


_— 
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bh” ©. C Ha P. XX. » 
", Againſt thoſe who eat Tufficient to live accor= | 
| ding to the Rules of Moral Honeſtzqs 
| by EG are many People, who Believe it to be. T/ 
4 ſufficient to 1i ell, bur that gpwas no 
great matter what lieve; that it was e- 
> nough to reform their Manners, 'thar there | 
| -was no neceſlicy of rommenting a Man's ſelf a- 
bout b& Belief, and that he may be fav'd in all 
— provided he abſtains from thoſe Vices. 
- which the Law of God and rigkt Reaſon con- 
* deinn. _ Bur they who are of this Opinion, are 
groſly miſtaken ; nor wilLir be a,_ difficult thing 


to evince. 'em. 4 Gn 
I. -If it be ſufficiefit ro feag i innocent Life, 
withour ever troubling gas ſelves what we oughr 
| ro 


. 4 
* 


® 


(ns) 
> believe, 'tis a wonderful thing that Faith; 
hould be ſo ofren Recommended m us, ws ' 
the holy Men of God declare, that wirhy 
our it there ighno Salvation. Amend your Lives, © 
fays Chriſt ; bur ar the ſame time, believe in the 
ofpel, If thou believ'ſt, ſaid Philip ro the Eutuch 3 
and he anſwer'd, I believe that Feſius 1s the Son of - 
God. If thou confeſs with thy Mouth the Lord Fe* KR 
us, and ſhalt believe.gn thine Heart, that God has 
rais'd him from the dead, thou ſhalt be ſav'd. But 
without Faith it i impoſſible to pleaſe him. Heb.t1. 
6. He that belieygth in him, is not condemned ; but 
be that believethmmot, is already condemned ;_becauſe 
he has noe believ'd in the Name of #he only beotten of 
God. And this Fth is diſtinguiſh'd from good 
Works, as you may find in the Epiſtles ta the Ro- 
7, the Ca/atiays, and in other places. Feonfels, 
hat Faith, alone withoilt Chagiy, is not ſufficient 
to fave. Tho' I Thould ſage the Tongues of 
n and Angelg, if I havt not Charity, I am become 
ſounding bs and a tinkling Cymbal. And tho 
T have the Gift of Prophecy, and underſtand all My- 
Reries andull Knowledge, and tho' I have all Faith, 
hat I could remove Mountainsgynd have no Charity, 
Þ am Hothing, 1 Cor. 13. I confels alſo, that with- 
out Sandtification we cannot ſee God, Heb. 12. 
Bur I aver, in the firſt place, that there is noSan- 
tification, where there is no Faith. Tis Faith 
hat purifies "the Heart, Secondly, that Faith 
pught ro have Charity for its Foundation ; if 
pughr ro proceed, ſairth'St. Paul, 1 Tim. 1. 5. from 
good Conſcience, 4 pure Heart, and a Faith un- 
ezpned. Faith is dead without Charity ; but... 
here is no true Charity withour Faith. 
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K ir be ſafficient to live morally well, 
conceive wherefore St.Fohn, 1 Epiſt.cap hy 
| would have ustry the Spirits with ſq, much care, 
to avoid the receiving, all nes that are 
- raught us, Beleved, ſays he, bWeve ns every 
Spirit; but try the Spirits whether they ate of God. | | 
d*for fear left Men ſhould think thar exami- 
nation of the Spirits was recommended ro 'em, 
only to try whether they taught a ftri& or looſe ſh 
Moraliry ; the Apoſtle adds, Thet every Spirit that 
confeſſeth not that Fefus Chriſt # com? in" the Fleſh, ſp 
# not of God ; but thy s that Spagit of Antichriſf, 
&c. If no Man then can'be of Gad,unleſs.he con» 
fefs Chfiſt com&in the Fleſh, cerrainly #t cannot hh 
be ſufficient ro live morally waytl, to be fav'd ; 
wy” think they can obtath Salvation with 


our g of GoJ1. Moreover, whence it 
that the ſame len%is Second Rite, for» 
bids the Faithfu eive intFtheir ouſes, or 
to bid *gaod (pee ro ſe hag Þri's not the 


rine of Chriſt , for ir appeal$ thar he ſpeaks 
of the {ame Seducers, who confeſs nor thar Jeſus 
Chriſt was come in the Fleſh, Whiefore is it 
that he wquld hay@us ſtand Þ6 iricly upon our 
Guards, when The Buſineſs, in diſpute iFabour] | 
the receiving a Drine. or not receiving it, iti 
it were ſufficient for a Man to correct his Man 
nersro be ſav'd. « 
II. I draw a third Argument frota hence 
that the Door of rhe G | —_ thanders our Ana 
,thema's a thole > preſs the obſervarionſk 
of the Mya m—_—_ & they carefully en- 
- join'd the ice of the + af Law. If ir wereſb 
{afficient io obſerve the Decalogue, would _ b- 
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re only ining Feſus Chriſt, the _ 

emonies of the one, to the. Goſpe! of the other, © 

IV. If this Opinign which we oppoſe were 
rue,whence comes it that the Scripture condemns « 

Unbelievers to.eternal Pains, Apec. 21. 8. and 
jat it exclud& Idolgers out of the Kingdom of 
zaven, 1 Cor.6.4 of There can be no other Rea» 
given, bur only becauſe thar living morglly 

11, is not ſuffigyent for the obtaining of eternal 
Salvation ; burthat irfbehoves us to believe 
hoſe Traths which are taught vs. 

V. If living aqqyrding to the Rules of Moral 

aneſty, were (Micient ro bring a Mangp Hea- 
en 1 Id fan know the reaſon why The A- 
oftles rakg ſo much pans rogaftrut Peopte, in 
be Truths of th&Goſpel, they keep ſich 
Mir ro prove ht Chrift Fr romiled Meſſiah, 
pat they ſpeak his Divinity and his Croſsrw@ 
hings that, equally ſtumbled both the Jews and 
he Gentil®@? Hag it not been ſufficient to haye 
aught 'em good Morality el. 

VI *Whence comgs it to paſ$, that Chriſt and 
is Apoſtles ſo frequently exhofts us to ſuffer for 
he Truth ; and that ſo many Perſons have fuf- 
r'd Martyrdom in defence of the Truth, of 

hicf'they might have been ignorant, if we may 
lieve our Antagoniſts, without beingydepriv'd 
f Salvation. There would bave bur very, 

w Confeffors and rs; had egy Honeſty 
een ſufficient to britig us to ere eliciry. 


To all theſe Proofs I add this important Re» © 
flection, 
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* fletion,. that we draw from the Truths 
+ Golpel; which are propos'd rg us, to rhe «ad we 
+ ſhould believe 'em, moſt powenful Mortives 
”. tharare able to engages to is, Theres 
"nothing more-prevalent to incline Men to Sandti-F 
fication, than tomake known tg 'em a God tharf' 
loves Men to that dggree, as to give 'em his only F: 
begorren Son ; a God thar abhors anddereſts SinF'! 
to that degree, that he rather choſe ro expoſe ro 
Death his only Son, in whom he is well-pleaſed, 
thay to TeaveSin unpuniſhed, A God that takgsF* 
upon bim humany,Natyre, and nnder that Na- 
ture ſuffers a moſt crueFDearh, "to make an A- 
tonement for the Sin of Men, and to fafisfie Di-F 
vine Vengeance, juſtly provolfl againſt 'em. F 
, A God that penetrates into the moſt 
ſecretsFolds and Concealmenrs of the Hgart;who 


is iſe the afid bring 'em ro r be-P! 
fore tis T | aire ao alone @ al rheir Þ* 
Adctions.,., It behoves u$ therefgge to believe, iff 
we will live well ; and to believe and live wel 


if we intend to be favd. 
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| ca. XXI | | 
That the Opini of Indifferency in Religions ha 

| diſpleaſed almoſt all People. | 


'T Here remains nothing more for me, bur only 
ro anſwer an Argument whict is atrribured 


" to the Kihg of Siam, and which we have cited 
, « already Pos Chapter. © The True God, 


* ſaid he, reatedrhe deaven and the Earth, 

* and all the Crearures therein conrtain'd, 

* who has given 'em Natures and —— ' lc 
« dif 


bis , 


punient' 

= 

mira others fr T's 
cealy hymſelf, ers ao rg frat [6 

| Moreover, it is not ro be pron. >> from : 


ig 


pinion whith t# King of Six ſeems to has 
eraing Indifferency in Religions, thar tt 
| *derives 'ir ſelf naturally into 
© .<Tt vg] of all Men. On the her fide, it w ( 
" 2 To prove, thar.the greateſ pare” of Rel 
£4 ve condemned it, 
\ *Thething is gear in reſpe& of the Chri ia 
> Religibn, nor is there any need of bri ing f 
ther Proofs. The Pagans were fix'd to the 
= Old Opinions, that one of the moſt Learned 
- terprerers of Virgil obſerves, rhat grear care wathe 
.. Aken both among the Achenigrs and the Romank: 
= no body introduc'd New Religions. Fc 
that Reaſon it was, that Socrates was condemn 
ar Athens, that the Jews were expgll'd Rome, andAr 
- That the Books of Numa were burnt. 
Foſepbus reports, \thar the Athenzans inflic 
uhiſhojears ipon thoſe that introduc'&$hi 
ies, and "rk yy ſo much as re 
w. | 


d the oth Reg 
thing is Si 


> ods were ofcen tranſported 
T r give ns leave ro make th 


That un Teſtamgay of Socrates is of no'w eight 
T , condertined at Athens. 2. 


Ld 


Pa of thoſe” Deicics, which" we! 
be gent e, were rethoved, it of t 
T:ries which "the Henne td befieg'®, and hon . 
yo yan _— \ Fas hole Army, © 
a&Þo the Capital of afT Italy, where hoylal 
3 they ſaid ſand, more _— whey Jr and. 
ulore Adorers. Fo which we may dc 3-1 
were, thgrefore removed, becauſe ithwas git 

Ppaiotamongigg , that all Placeshad rheir Th 2 
lajelar Deiries, + Hm they canld not rake CÞ 
| ri\} after they had,gemoved rhe Gods rha 

roreQted Em.3. That thoſe Gods which»wegg 

ed ro Rome, Athens, and other places, 

' ole that were there worſhi 'pped under the 
acter of unknown God:, are fufficient Proofs, that 
"alome Accident fell our, of which they beliewd&* 

ome Deity; that was wiknown.ro'em, to be the®””: 
ndAuthor; and gake it appear that the Remans were”; 5 
| Opinion, thar the more Gods they had intheir” 7 

ities, the more*Proteors they bad. But from © 
hence it does not follow, that the Athenians 1d 
Momans believ'd, rhat all Refigions, were Indiff 
73rent. For had-tbey ſo thought,” ty ly 
Eproſecure ſo cruelly ae Chriſti 
FD ceraia alto, the -3& derid "hol 


WERE AS 
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[\ forke r Quritian or] 
Syour of od, i is hop 
tin another - ba, he I thar the 

rhe only way of Salvatipn, and ordains 
lig jon to be eſtabliſhed in World by 
Arms, Indeed, it would be'a kind of, 


f,-<>; ans ffi6nld think, that 
"Chriſtian "Mi boned, ſeeing thar ths 
briſtians ayer Mabemee to be an Im | 
s, "beg. of God, thatzthe ſame falſe Propher | 
[have no more Followers, bur that. his Reli- 
be rogxed out from theEarth. Moreover, 
well known, that the Turks © Ln condemn 


Perſians ; ; which they . would never do, if 
Fy chought all Religions were indifferenr. 
8 for the Feds, the"thing is fo certain, that }, 
gy 2 they muſt iemhare read = 
continually the Chri- 
re fo nay perſuaded of the 
nay more, thar ir is the 
inthe prld ; that there have® 
choſen co die,thand 
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